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Verse 9-10
TRUST
‘We had the sentence of death in ourselves, that we should not trust in ourselves, but in God Which raiseth the dead: Who delivered us from so great a death, and doth deliver: in Whom we trust that He will yet deliver us.’

2 Corinthians 1:9-10
The first duty of a child of God is to exercise faith by believing God’s Word and submitting to His authority; but in order to secure the true blessings of life in action instead of enjoyment we must turn the objective gifts of God into subjective experience of man. We must do this by the exercise of the quality which the Scriptures call trust. Faith is totally distinct from trust; they may be called co-partners, but are not the same in any sense, and it is essential that we should understand the difference not only of the terms, but also of the action involved in the exercise of faith and of trust. No life of rest, no life of peace and joy and power, can ever be enjoyed until the Christian takes God’s gifts by faith, and by trust gives himself into God’s hands. By faith we claim our privileges; by trust we prove that we have taken possession of the gifts of God, and that they have become to us what God intended them to be.

I. This idea of trust is illustrated in the case of St. Paul in connection with the trouble which befell him in Asia, and for which he sought relief on every hand (2 Corinthians 1:8). There has been much argument as to what was the trouble of which he speaks, but I care not what the occasion was; it suffices to say that in Paul’s experience there came a moment when he realised that he was in the very face of death, and the pressure upon him was so great that it seemed impossible for him to obtain deliverance. He looked out, he looked around, he even looked up; but it seemed as if there was no possibility of escape. At last he looked in; and then he says, ‘Moreover, we have the sentence of death in ourselves.’ He looked in as a man might who is in a sinking ship in the midst of the broad Atlantic, and who realises from the face of the captain and the sailors that there is no hope, no possibility of a near sail, no lifeboat ready, and who at last looks within and says, ‘It is death; there is no escape.’ But just as human despair seizes upon him, St. Paul turns from man, he turns from circumstances, he turns from all earthly conditions, and he looks up into the face of God and says, ‘We have the sentence of death in ourselves,’ that what?—‘that we should not trust in ourselves, but in God Which raiseth the dead.’ Like Abraham on Mount Moriah, in one instant his gaze goes up to God, and he feels that God can deliver, but no one else can. So St. Paul felt that there was no deliverance in man, no hope in himself, but that this was the moment for trusting God, for giving up his whole being to Him. This is trust far more than faith; faith takes, trust gives; by trust you commit into the hand of God, with perfect certainty of deliverance and blessing, that which in itself brought you nothing but the absolute certainty of death.

II. But there is something further which is meant by this word ‘trust.’—It is very distinct in the original from our word faith. The noun only comes six times in the New Testament, and is only once translated trust (2 Corinthians 3:4). In the other five passages it is translated confidence—a very blessed word, but it is not the same as trust, because confidence and boldness are the outcome of faith and trust. Faith takes into the soul what God in His mercy reveals, and believes God against all comers. Trust hands over to God what God has given us, and says, ‘Keep, Lord, and use, for I cannot.’ Then comes a holy confidence and assurance of soul which prevents us from ever being disturbed under any circumstances whatever, and out of that confidence there comes a boldness which enables us to act for the glory of God. Faith, when it has conceived, bringeth forth trust; and trust, when it is finished, bringeth forth confidence and boldness.

III. In the Bible faith is distinguished from trust in that by faith we take Jesus Christ, and trust takes us to God through Christ.—Let us see how it acts. Notice how sin is treated of in the Epistle to the Romans. First there is the sense of guilt. Faith takes the doctrine that in Christ God was satisfied in regard to me as a sinner; trust goes to God through Christ and says, ‘I have now no fear of judgment. I walk up to God with perfect confidence as to my guilt, for it is put away.’ Then faith takes the word of God that Christ is a Saviour from the power of sin; trust steps out into the place of difficulty into which God calls me, believing that the Christ will really deliver me. Faith takes the doctrine that I am delivered from the action of death in sin; trust, when I yield myself to God as a man that is alive from the dead, passes my whole being into God’s hands for keeping, for power, for service. Faith takes the fact that there is no condemnation; trust believes that there is no separation, and that I am joined to God in Christ Jesus our Lord. Thus trust is to be exercised in every department of salvation. God alone knows your trial, and He will help you.

—Rev. Prebendary Webb-Peploe.

Illustrations
(1) ‘A friend went one morning to the house of the great Sir Robert Peel, and found him with a large number of letters lying before him: he was bowed over them in prayer. The friend retired, and returning a little later, said, “I beg your pardon for intruding upon your private devotions.” Sir Robert replied, “No, those were my public devotions; I was just giving the affairs of State into the hands of God, for I could not manage them.” If you will just hand the letter-bag over to the Lord you will find that you can trust it to Him. It may contain vital matters to your firm, to your nation, perhaps, which you think only you can manage. Try trusting the living God with your letter-bag or your housekeeping; do not ever fret or fidget again; put everything into His hands, and say, “Now, Lord, undertake for me.” That is quite distinct from faith.’

(2) ‘When in York Minster I was suddenly moved by the beauty of the place to say aloud, “What a grand building! what a wonderful building! how splendid! thank God!” A voice at my side said, “Yes, it is very beautiful.” I turned, and there at my left sat an old man about seventy-five years of age, in a smock-frock, with a stick in his hand; he looked very sad, and very, very hungry. After talking with him for a moment I put my hand in my pocket and pulled out eighteen-pence. I know not why I did it. In an instant the old man said, as I rose up to go, “Stop, sir; you won’t be ashamed to take an old man’s blessing, will you? Do you know what you have done for me? You have just saved my life. I had word last evening that my daughter was dying, so I started off and walked into York last night, and arrived with fourpence in my pocket. I went to a lodging-house, and found they would give me a dirty bed for twopence and a clean one for fourpence. My Father told me always to keep clean, and I did not think, though I was hungry, that He would wish me to go to bed dirty; so I took the clean bed for fourpence, and trusted Father. I came here at seven o’clock this morning to Father’s house, that I might talk to Him, and I have been waiting until Father sent the bread. I knew He would send it, and you are His messenger.” I said, “You don’t mean that you have been here since seven o’clock this morning?” “Yes.” “It is seven o’clock at night; and have you had nothing?” He said, “I have just been waiting Father’s time. It is Father’s time now, and He has sent you.” That old man knew what it was to trust God.’

Verse 12
‘THE TESTIMONY OF OUR CONSCIENCE’
‘For our rejoicing is this, the testimony of our conscience.’

2 Corinthians 1:12
Conscience is a power, perhaps it will not be too much to say the greatest power in the world; a power which resides in every man.

A man is responsible for his conscience, whether to weaken or destroy, or to increase it and secure it in healthiness and strength. There may be a morbid conscience, and there may be a mistaken conscience; but

I. If a man will only faithfully obey two or three small rules all will be right.

(a) Pray to God that your conscience may be a right one in everything, and expect it in answer to your prayers.

(b) Square it with the Bible. Bring it constantly to that test, and that measure of all truth.

(c) Honour your conscience; never trifle with it in the smallest thing. Accept it as the echo of God’s voice, and listen for the echo’s return.

(d) Disobey instantly, whatever is against your conscience, however pleasant it may be, whatever worldly advantage it may be, however others may do the same, whatever the world may judge of it, give it up at once. It is enough, my conscience is against it!

(e) Do not be afraid to take the comfort of your conscience when it tells you that you are right. What it tells you, for instance, that you have made a little progress in the religious life. Accept the encouragement it gives; accept an approving conscience; but take care to give God the glory.

II. There are two lines which conscience should take.

(a) In worldly things, in all my dealings with my fellow-creatures; in money matters; in my various relations of life; in society; in my way of spending my time; my expenses, my amusements, my family, my servants, my employers, my private habits, what must conscience say? Has it all been with a single eye? Will it bear the light? Not after the world’s way of accepting a thing; but as the grace of God acts. Has it worked in me? Has it been ‘in simplicity and godly sincerity?’

(b) And in more decidedly religious points, what does conscience say? Have I been true to my Church, to my conscience, to my God? Could my Church’s walls bear witness, could my Baptismal font bear witness, could the Holy Table bear witness to the frequency, to the earnestness, to the reality of my worship? Have I loved God’s house? Am I the better for it? Could my own room testify to the truth and fervour of my private devotions? Have I done what I might in Church work for the bodies and souls of those around me, for my own friends, for my own family, for my Lord and Master? Is any one the better because I am a Christian?

—Rev. James Vaughan.

Illustration
‘Have you ever noticed the great clock of St. Paul’s Cathedral? At midday, in the roar of business, how few hear it but those who are close to it! But when the work of the day is over, and silence reigns in London, then it may be heard for miles around. That is just like the conscience of an impenitent man. While in health and strength he will not hear it; but the day will come when he must retire from the world and look death in the face; and then the clock of conscience—the solemn clock—will sound in his ears, and, if he has not repented, will bring wretchedness and misery to his soul.’

Verse 19
‘IN HIM WAS YEA’
‘In Him was yea.’

2 Corinthians 1:19
This is an uncommon passage of Scripture; there is not another quite like it in the whole range of the New Testament. Apparently it came to be written in this way: Certain Corinthian Christians called in question the authority of St. Paul, and not only his authority as an Apostle, but even his veracity as a man. The personal question the Apostle felt he could afford to treat with disregard, allowing the facts and events to speak for themselves; but his consistency as a teacher was another and a more important matter. Because the Apostle felt, and frequently expressed himself to the effect, that in his teaching he spoke as the oracles of God. The Son of God, he says in this chapter, preached among you by us, even by me and Sylvanus and Timotheus, was not yea and nay, but in Him was yea. In other words, the trumpet which I sounded gave no uncertain sound.

It is on the affirmation of the Apostle with regard to his Divine Master that I should wish to dwell on the present occasion.

I. It is a great and rich and suggestive statement, ‘In Him was yea.’ The self-consciousness of Christ has often been observed upon; is indeed in itself quite unique and without parallel in the whole history of man. Men in our time, as in His own, have come to doubt about Christ. But whatever the doubts are or have been, Christ had no doubt whatever about Himself. His whole being was as the body of heaven in its clearness. There was about His utterance an absolute asseveration, a sublime dogmatism which was as unmistakable as it was irresistible. The people who heard Him, we are told, were astonished at His doctrine, for He spake as one having authority, and not as the Scribes. And again, on the memorable occasion, some who heard Him returned exclaiming, ‘Never man spake like this Man.’ ‘In Him was yea.’

II. Let us take some illustrations of a practical kind of the truth set before us in the text.

(a) Man from the beginning has asked questions like these, Is there a God? and if there be, may I approach Him? Has He any knowledge of us, His poor, sorrowful, sin-stricken children here upon earth? Is He accessible? Is He mindful of us who live here below? To such questions our Lord brought the most positive affirmative answers to men. Yes, there is a God, and He is your Father in heaven, and you may draw nigh unto Him and make known your requests unto Him, for He loves you with an infinite love. Of course we may not know all that is to be known of God, or all that we may know of Him yet in a future state of being; the revelation of God which we have in Christ Jesus is in one sense an imperfect revelation; that is to say, it is not without its difficulties and mysteries; it contains much which the mind of man cannot grasp; but why should we be surprised at that, because mystery may be said to be omnipresent.

(b) Men have the sense of sin overshadowing them; that sense of sin in one form or another we all feel; it causes to some of us occasional twitches of pain; in other instances it causes the most acute agonies of distress. O sin, sin, cries the weary heart, the remembrance of it is grievous unto me, the burden is intolerable. Is the pardon of my sin possible? To this deepest and often most agonising question of the human spirit the Lord brings strong affirmative answer. ‘The Son of Man,’ He says, ‘has power on earth to forgive sins.’

(c) Men from the beginning have asked questions like these: Is there a life beyond the life that now is? Is there another world? Is there anything beyond the sphere of sense which we see? the world to come—life everlasting. But Christ brought life and immortality to light; ‘In Him was yea.’ And therefore, for you and me as Christians, death is no terrible enemy, no ghastly spectre, no impending shadow, death is for us the gate of life. An heir of heaven, I fear not death; in Christ I live, in Christ I draw breath of the true life; let earth, sea, and sky combine against me; in vain they strive to end my life, who can but end my woe; is that a deathbed where a Christian dies? Yes, but not his, ’tis Death himself that dies. ‘In Him was yea.’

(d) The material world is full of mysteries. Humboldt it was who said that a child might ask more questions in five minutes than the philosophers could answer in a century. A great man of science, lately departed, asked us if we ever thought what would happen if we were to be lifted off the surface of this earth and to proceed vertically ad infinitum, where should we arrive at last? Depend upon it, there is no refuge under such terrible trials; no refuge but simply to try and rest in a belief, in the infinite love, in the absolute wisdom, in the unchanging goodness of God.

III. We must have our hope in what is yet to be revealed, up in the glory of God, in Whose light we shall see light; resting meanwhile in His promises, exceeding great and precious, which are all yea and Amen in Christ Jesus our Lord. So let us be at peace, let us seek to rejoice and be happy as we put our trust in the revelation of God which we have in Christ Jesus our Lord, for ‘In Him was yea.’

—Dean Forrest.

Illustration
‘Life’s mystery, deep, restless as the ocean,

Has surged and wailed for ages, to and fro;

Earth’s generations watching ceaseless motion

As in and out its hollow moanings flow;

Trembling and yearning by that unknown sea,

Let my soul calm itself, O Christ, in Thee.’

2 Corinthians 1:20
AN AFFIRMATIVE LIFE
‘For all the promises of God in Him are yea, and in Him Amen, unto the glory of God by us’ (A.V.).

‘For how many soever be the promises of God, in Him is the yea: wherefore also through Him is the Amen, unto the glory of God through us’ (R. V.)

2 Corinthians 1:20
The Authorised Version puts before us Christ, as the Faithful Witness for God, in Whom all God’s promises are affirmed and ratified.

The Revised Version has a slight alteration in the text, and puts the same picture before us with more emphasis. It suggests the idea of the response of a true Christian life to the assurance of faith with which the Christian rests on Christ, and realises the preciousness and the permanence of God’s saving love, as revealed and proffered in Jesus. ‘For how many soever be the promises of God, in Him is the yea, wherefore also through Him is the Amen,’ etc.

‘How can a man’ (this is the Apostle’s implied argument)—‘How can a man who rests on and proclaims a Saviour like this lead an insincere life, or be a vacillating, unfaithful, selfish, timeserving person?’ The Christian believer’s life is (so far as it is really Christian) throughout honest and faithful; it is animated by an assured hope; it takes a straightforward course, it maintains a persistent and consistent truthfulness; it is carried on (2 Corinthians 1:12) “in simplicity and godly sincerity, not with fleshly wisdom, but by the grace of God.’ It is a life, which is not ‘confounded of contradictions,’ not a varying between ‘yea’ and ‘nay,’ but an affirmative life which rests on, and is moulded by the unshaken faithfulness of God Himself.

Let me endeavour to show you this positive aspect of a truly Christian life, i.e. the life of one who, seeing that all the promises of God have their ‘yea’ in Christ, says ‘Amen’ to the message of Divine love, and glorifies God thereby.

I. Such a life is (in the first place) an affirmative one in its general character.

(a) There are those who try to live a double-minded life—to serve God and mammon—to reconcile ‘the purpose according to the flesh’ with the profession of respect for spiritual realities. They affirm nothing for God—their life is of a neutral tint—they do not set such an example in their family, in society, and in their whole manner of life, as to commend the religion of Christ as a reality, and to say in effect: ‘Come with us, for the Lord has spoken good concerning us.’

(b) Again, there are those who seem to have no certain standing-place of moral judgment. They are like ‘children tossed to and fro, and carried about with every wind of doctrine’; they sometimes say ‘Yes’ when they should say ‘No,’ and sometimes say ‘No’ when they should say ‘Yes.’

(c) There are some—well-meaning, and in some respects earnestly religious persons—who have not sufficient moral courage to say ‘Amen’ to Christ’s ‘Yes,’ who are apt to be either afraid or ashamed when it is needful to give a bold testimony on behalf of Christ and Christian truth. They shrink from the sneers of their companions, or the general opinion of ‘society.’

The true Christian life is not double-minded, is not vacillating, is not timid—it is opposed to that which is negative, dubious, fearful; it is, in its whole character, affirmative.

II. But it is, moreover, affirmative in its particular principles. And what does it affirm?
(a) It affirms the reality of God’s love as manifested in Christ Jesus. A Christian cannot be an ‘agnostic,’ in the sense in which this term is now used.

(b) The true Christian life also affirms the faithfulness of God’s Word. How many soever be the promises, they are true in Christ, and the Christian responds to them with a life of sustained trust in what God has thus spoken.

(c) There is another thing affirmed by the life of Christ’s true disciples, and that is, that God’s glory is the final cause of all human development, the very topstone of all religious faith (‘unto the glory of God through us’).

These affirmations of the Christian life are, you will see, compatible with many varieties of Christian opinion. They are not invalidated by the fact that Christians differ much and widely on points both of dogma and of discipline. All Christians, just in proportion as they act according to their professed belief in Jesus Christ as Revealer of God and Redeemer of men, affirm the reality of God’s love, the faithfulness of God’s Word, and the final goal of things to be God’s glory.

III. And these affirmations comprise a practical hope which is the mightiest moral motive which can stimulate and direct conduct.—It is the hope of perfection, the hope of a completed and full salvation from sin, sorrow, and death, and of an harmoniously adjusted universe in which there shall be no more curse, a city of God, where there shall enter nothing that defileth. No man who has not faith in God can sustain hope, or calmly face, either perplexities of the present world or the mysteries beyond it. But what says the Christian believer? (2 Corinthians 1 :1 Peter 1:1-5.) I say this hope is practical. Some would call it mystical. And so, indeed, it is; for without ‘mystery’ of some sort life can neither exist, nor make progress, nor have anything for us of hope or joy. But the Christian’s hope is no dreamy, unreal, speculative ‘mysticism.’ It is found in elevating ideas which are based upon historic revelation of God, whose Gospel of peace and goodwill in Christ Jesus again and again says to those who will listen, Lift up your hearts! Rejoice in the Lord, again I say rejoice. The Christian’s ideal of beauty, and purity, and wisdom, and joy is not a mere product of poetic imagination. It is the reflex of God’s righteousness and love, manifested in Christ Jesus for man’s deliverance; and having this idea, we reach forth unto those things that are in store, for all who ‘press toward the mark for the prize of the high calling of God in Christ Jesus.’

Will men tell me that this is unpractical, because it transcends our ordinary life, and goes beyond the range of physical science, and is connected with what we term the supernatural? My answer is that there can be no reasonable limitation of our thoughts, and plans, and hopes to the ordinary and actual present conditions of our being if we believe in God, and in a Divine purpose, and in Divine promises. And for the Christian there is no doubt of a Divine interposition in the affairs of men, whereby the God and Father of our Lord Jesus Christ, the Father of mercies and God of all comfort, has given us everlasting consolation and good hope through grace.

Such a hope is a very practical thing in a world of sin, and sorrow, and suffering, and death.

—Archbp. W. Saumarez Smith.

Illustrations
(1) ‘Some there are who proclaim a kind of Gospel of fatalism. “Everything must be what it must, therefore it is no good to complain. Evolution results in the survival of the fittest. We are the product of our antecedents and shaped by our environment.” When the Divine will is thus put out of sight, the human will is dwarfed and degraded until it drifts with the stream of circumstance instead of striving after highest ideals and contending against moral evil, and in this struggle laying hold, through faith which is in Christ, upon the eternal life. If there is no Divine purpose there can be no Divine promises. But there are promises—of guidance, help, enlightenment, pardon—and their “Yea” is in Christ, and we know them to be true, feel them to be precious, and assert their faithfulness by living as those to whom belongs a happy and a holy future in the more immediate presence of God.’

(2) ‘See how this affirmation contravenes that materialistic philosophy which would confine man’s attention to the things of earth and to the life of our present body. It is, indeed, quite right that we should use the world, but we do not use it as if there were nothing beyond it, knowing that the fashion of this world passeth away. Secularism has important elements of truth in it; and the mere visionary who neglects his body, and his business, and his relations of duty and social intercourse among his fellow-men for an alleged higher life, is not wisely religious. But the common danger is that this world should engross too much care; and “the cares of this world, and the deceitfulness of riches, and the lust of other things entering in choke the word,” which God would sow in the heart and conscience, “and it becometh unfruitful.”’

Verse 24
‘HELPERS OF YOUR JOY’
‘We are helpers of your joy.’

2 Corinthians 1:24
What is the object of a sermon? Among other things it is to make men happier. ‘We are helpers of your joy.’

There is great force in joy and gladness. Foreigners can never understand why our soldiers are not taught to sing on the march—the Germans and Russians do. Christianity is not the ‘worship of sorrow.’ It does not worship sorrow, it transforms it. It teaches that it is a blessing and not a curse to every believer in Christ. Christianity conquered at first on account of the love and joy and hope it brought, for certainly there were never brighter, gladder souls than those early Christians. They sung their way through sorrow and death.

Let me tell you three simple things about this joy.

I. It is found in Christ.—He is the One in Whom alone ‘true joys are to be found.’ For example, Goethe the German philosopher possessed splendid health and a sufficiency of this world’s goods, in fact, he was the most cultured man in Europe, and yet he wrote in 1824: ‘I can affirm that during the whole of my seventy-five years I have not had four weeks of genuine well-being.’ When he was dying the great philosopher cried, ‘More light! More light!’

II. This joy is independent of earthly things.—‘And it came to pass after a while, that the brook dried up’ (1 Kings 17:7). So reads the history of all earthly things. The happy home is invaded by the angel with the veiled face for Lazarus sleeps.

III. This joy reaches beyond the gates of time.—As to the future, without Christ there is no hope, with Christ there need be no fear.

IV. Never forget where joy begins.—It is born at the Cross.

If we would be useful to others we must be happy ourselves. If we are sour and inconsistent and malicious, men will say, like Donovan, ‘If this is Christianity, I’ll have none of it.’ Remember how David prayed: ‘Restore unto me the joy of Thy salvation; and uphold me with Thy free Spirit.’ What then? ‘Then will I teach transgressors Thy ways; and sinners shall be converted unto Thee.’

—Rev. F. Harper.

Illustrations
(1) ‘When the Revised New Testament was being published, there lay a girl at the point of death who had solaced her heart with the text, “To be with Christ, which is far better.” They told her that there would be many changes in the new translation, and a great fear came upon her that her text would disappear. When they brought her the New Testament, she found, as she had expected, that it was altered, but, as she did not expect, it was made even more empathic by the change: it now read, “To be with Christ, which is very far better,” and straightway she fell to praising the Lord.’

(2) ‘John Bunyan tells how, when Christian came in sight of the Cross, his burden fell into the deep grave at its foot, and “three shining ones came to him, and saluted him with ‘Peace be to thee.’ So the first said to him, ‘Thy sins be forgiven thee,’ the second stripped him of his rags, and clothed him with change of raiment, the third also set a mark on his forehead, and gave him a roll with a seal upon it.… Then Christian gave three leaps for joy, and went on his way singing.” That picture is true to spiritual fact.’

02 Chapter 2 
Verse 11
SATAN’S DEVICES
‘We are not ignorant of his devices.’

2 Corinthians 2:11
The personality of Satan is a fact too well established in our own experience for any of us to doubt its reality. He is the enemy of our souls and he compasses their destruction. He works upon us in various ways; his ‘devices’ are many. ‘We are not ignorant of them,’ says St. Paul; yet in how many cases do they succeed only too well. Note these leading characteristics of Satan’s devices. They are—

I. Subtle.—The old device, ‘Yea, hath God said?’ succeeded with our first parents and it succeeds to-day. It is when he appears as an angel of light that he is most to be feared.

II. Alluring.—He tempted our Blessed Lord by showing Him all the kingdoms of the world and the glory of them. He comes to us in the same way, showing us short and easy roads to worldly success, but he conceals from us that spiritual death lies that way.

III. Suggestive.—It is his work to suggest sinful thoughts to our minds, and the step from thought to action is so simple. The plea that it does not do to be too strict or too straight has been the ruin of thousands.

IV. But strong as he is, there is One stronger than he, even Christ, Who has conquered and lives to conquer. In Him is our refuge and strength. Upon the soul which abides in Him the devices of Satan can have no real power.

Illustration
‘Frequently evil thoughts are thrust in against our wills, evidently not arising from any connection of ideas in our own minds; and this, to those who are given to low and desponding frames of feeling, is a sore trial, believing as they do that such thoughts arise from themselves, and that they betoken a depraved and criminal intention within them. If Christians would believe and recognise more than they do the agency of the tempter within them, they would derive encouragement under such inward struggles from knowing that it is not themselves, but he against whom they are called on to maintain the good fight, from whom such thoughts arise.’

Verse 14
THE TRIUMPH OF LOVE
‘But thanks be unto God, Which always leadeth us in triumph in Christ, and maketh manifest through us the savour of His knowledge in every place.’

2 Corinthians 2:14
That is from the Revised Version. The Authorised Version—‘Now thanks be unto God, which always causeth us to triumph in Christ …’ gives the idea of a general just returned from a glorious victory.

I. The true meaning is the exact opposite. St. Paul and his fellow-believers are not here compared to a general triumphing after a battle; they themselves are led in triumph as captives by a victorious general. In very deed they have been conquered themselves.

II. ‘Thanks be to God,’ or, ‘Glory to God,’ St. Paul may well say, for it was the love of God which sent Jesus Christ, and it is the story of His dying love which melts, subdues, and conquers human hearts, and transforms human lives, and brings the sweetness of heaven down to this earth of tears and blood.

III. If a man is to be saved, the will must bow, the heart must surrender. But how can this miracle be wrought? Christ acts on human wills and human hearts by the spell, by the charm, by the force of irresistible love. So that the man says—

‘Saviour, I yield, I yield,

I can hold out no more;

I sink by dying love compell’d,

And own Thee Conqueror.’

Rev. F. Harper.

Illustration
‘John Newton was a well-known evangelical preacher of rather more than a hundred years ago, and he was a miracle of grace. “I was a wild beast on the coast of Africa,” he said, “but the Lord caught me and tamed me, and now you come to see me as people go to look at the lions in the Tower.” In truth he had been a swearing sea-captain, and withal a dealer in slaves, but he became transformed, and sat at the feet of Jesus, and heard His Word, and preached it too, and wrote the hymn “How sweet the Name of Jesus sounds.”’

Verse 16
MAN’S INSUFFICIENCY
‘Who is sufficient for these things?’

2 Corinthians 2:16
St. Paul occupied so peculiar a position that it cannot be doubted that he stood in need of peculiar assistance and guidance. His life was laborious, his duties were responsible, his difficulties were many, his influence was vast. Every true Christian, however slender his abilities, however obscure his position, feels in need of grace. He is constantly asking, ‘Who is sufficient for these things?’

I. Insufficiency of human strength for spiritual service.—In the case of St. Paul this insufficiency was very conspicuous. It was his office to preach to civilised and barbarian, to Jews in the synagogue, to Gentiles in the market-place, to Christians in upper rooms; to travel and to brave dangers by land and sea; to endure imprisonment, stripes, and violence; to defend himself and the Gospel before magistrates and before multitudes; to expound the truth, to combat error, to oppose false teachers, to detect false brethren; to write epistles both to fellow-labourers and to congregations; to direct and control the actions of Christian communities. Well might he exclaim, Who is sufficient for these things? This insufficiency is as real, if not as obvious, in the case of Christians in ordinary stations of life, and of Christian labourers called to ordinary service. To maintain a Christian character and to display a Christian spirit, to present a witness of power to the truth, to commend the Gospel by argument, by persuasion, by conduct—all this cannot be done by the use of resources merely human.

II. Sufficiency of divine strength and grace.

(a) This sufficiency is imparted by the clear manifestation of Divine truth on God’s part, and by its clear apprehension on ours. Not by entrusting a secret, but by revealing great truths and principles, does the Lord qualify His servants for their work. Here was the instrument for St. Paul’s work, the weapon for his warfare. And here all Christ’s servants must seek their sufficiency. Pastors and evangelists, teachers and parents, should bear this in mind—that their competency for their several ministries depends first upon their grasping Christian truth, and embodying it in their spiritual life, and using it as their means of spiritual service.

(b) This sufficiency again is enjoyed by the sympathetic reception on our part of the Holy Spirit’s grace. Strength, wisdom, forethought, gentleness, and patience are all needed in the service of the Redeemer. These are the fruits of the Spirit’s presence and operation. Christian labourers need a heart open heavenwards to receive all sacred influences by prayer, by fellowship with God, by true receptiveness of attitude. A Divine, unseen, but mighty agency is provided for all true servants of Christ. Assured of this, they may well lose sight of their personal weakness and ignorance and utter inadequacy, and be content and glad to be participators in the sufficiency which is of God.

03 Chapter 3 
Verse 3
LIVING EPISTLES
‘Ye are manifestly declared to be the epistle of Christ ministered by us, written not with ink, but with the Spirit of the living God; not in tables of stone, but in fleshy tables of the heart.’

2 Corinthians 3:3
It is impossible to study such a statement as this without grave searchings of heart. Solemn questions must arise in all thoughtful minds which require prayerful and honest answers.

I. There are, it is true, important differences between our position and that of the early Christians which make it specially difficult for the handwriting of Christ to be recognised in us. Christianity was then a new power; its characteristics were clear and distinct, and their novelty attracted attention. But now this is an old tale with which all are familiar. And just because the handwriting of Christ has been before the world all these centuries, its characteristic features do not attract the same attention. But, in spite of these difficulties, the handwriting of Christ may be seen in His true servants to-day. The need for such epistles is as great as ever. Men do not read their Bibles much, but they do read our lives. We ought to be recognised as Christ’s epistles. Open to all the world. Legible and plain so that the passer-by may read. Men ought to take knowledge of us that we have been with Jesus and have learned of Him. Thank God there are such epistles to-day. Such beautiful characters can be found manifesting not merely the fruits of Christian culture or the results of careful Church training, but the marks of the touch of the Master Himself.

II. But what are these marks?—What are the special characteristics of the handwriting of Christ? I will mention four.

(a) The first is a deep sense of sin and of all that sin involves.

(b) A second mark is a sense of forgiveness and peace.

(c) A third mark is the possession of life from above.

(d) A fourth mark is the mark of the Cross.

III. But how may we become epistles of Christ?—The answer is in the text. The writing is not with ink, but with the Spirit of the living God. Not on tables of stone, but on hearts of flesh. The reference is to the giving of the Law. A contrast is drawn between the Old and the New Covenants. The Old Covenant was a ministration of death with a glory which vanished. The New Covenant is a ministration of righteousness and life with a glory which remains. The Commandments of Sinai had no power to lay hold of the heart. There they stood engraven in stone, revealing God’s righteous demands, but utterly unable to awaken a response of loving and loyal obedience. Christ is the Mediator of a better Covenant based upon better promises. This new Covenant is written with the Spirit of the living God.

Rev. F. S. Webster.

Illustration
‘Most men are betrayed by their handwriting. We all have a number of correspondents whose letters we can identify without opening the envelope. The very direction shows us from whom the letter has come. Now, St. Paul could say of the Christians at Corinth that they were “manifestly declared to be the epistle of Christ.” None could watch their changed lives and characters without recognising the handwriting of Christ. St. Paul was the pen, but Christ Himself was the writer. The Divine Master had stamped His own image and superscription upon them. And this change was so manifest, that St. Paul could point to it with confidence and use great plainness of speech. For such manifestly Christian lives were the sufficient credentials of the Gospel, so many living proofs of its Divine power and origin.’

Verse 5
THE CHRISTIAN MINISTRY
‘Our sufficieney is of God.’

2 Corinthians 3:5
The subjects of this chapter are, first, the reality, and secondly, the objects and the dignity of the Christian ministry. I say Christian ministry rather than Christian priesthood, because it is not merely the particular office of the priest as distinguished from those of deacon or of bishop which is being brought before us, but rather that whole system of human agency, including all orders and degrees of service, by which God has chosen to carry out the designs of the Incarnation and the extension of His Church.

I. The reality of the Christian ministry.—Remember there is such a system of human agency ordained by God as that which we understand by the Christian ministry. The New Testament, or the New Covenant, or the Christian Church, call it which you please, is just as much an institution of God’s as the Jewish system had been, and its ministry is God’s appointment too.

II. Its objects and dignity.—These two qualities we must take together, just as St. Paul has taken them. For the dignity of the Christian ministry does not lie in the privileges of its ministers, but in their usefulness to the brethren. It is in the use that they are of, or rather in the use that God has seen fit to make of them, the uses God puts them to, that the dignity of the Christian ministry lies. And so we say that the objects of the Christian ministry are its dignity, and that we cannot take them separately, as if they were different and separate things. In the verses before us, then, St. Paul defines the objects of the Christian ministry in two distinct phrases. He calls it

(a) The ministration of the Spirit; and

(b) The ministration of righteousness.

In these phrases he teaches us that the Christian ministry exists to ‘administer the Spirit,’ and so to administer righteousness. These he states to be the objects for which the ministry of the Christian Church was instituted, and from these statements he draws the inference of the dignity of the ministry which subserves objects so important.

Illustration
‘The ministry of the Church is a ministry of righteousness, because it leads to righteousness, by bringing men under the dominating and permeating influence of that Holy Spirit Who is shed abroad in our hearts to make us righteous. It teaches righteousness; it teaches our need of righteousness; it teaches the means of righteousness; its very function and duty is so to interweave itself and its offices, and its services, and its teachings, with a man’s whole life as to keep him in the way of righteousness at every turn of his life. Its very function is to take every precaution that all Christian people shall be always acting under the influence of the Holy Spirit, so that their whole life may be not their life, but the life of the Spirit living in them and animating their life. This is the secret; this, so to speak, is the rationale of all that system of Church services by which most especially the Church’s ministry exercises its ministration.’

Verse 6
THE LAW AND THE GOSPEL
‘The letter killeth, but the Spirit giveth life.’

2 Corinthians 3:6
This short sentence is frequently misinterpreted; certainly it is frequently misapplied. Beyond doubt the imagery present to the Apostle’s mind was not the contrast between a book and its ‘spirit,’ but that between the inscribed edict of the Tablets of Mount Sinai, the awful ‘This do and live,’ ‘This do not and die,’ and the revelation in the Gospel of a Power Which can, for the justified, write the will of God on the heart and put it in the mind. It is the contrast between Sinai and the double glory of Calvary and Pentecost.

The Law killeth, with its unrelieved sentence of death upon the law-breaker who offends even ‘in one point.’ The Gospel giveth life. As the Gospel of Calvary, it is ‘the ministration of (justifying) righteousness.’ As the Gospel of Pentecost, it is the ministration of spiritual liberty and power to the believer.

I. Note the denomination of the Gospel by that glorious term ‘the Spirit’.—Can we give the fact too great a weight? We are reading St. Paul, the Apostle of Justification. And that great theme of his is close at hand; we observe it in that passing phrase (2 Corinthians 3:9), ‘the ministration of righteousness’—words whose reference is easy to fix when we remember that the Corinthian Epistles form one great dogmatic group with the Galatian and Roman. Yes, but in this very context, when he comes to state as it were the ultimate glory of the Message, he writes not ‘the Cross,’ but ‘the Spirit.’ Not that the Cross is not, primarily and eternally, as necessary as it is wonderful and glorious. Not that it is not the rock-foundation of the believer’s peace, from first to last. Not so; but because the Cross is in order to the Spirit. Justification is not an end in itself; it is provided in order that the justified may justly, and effectually, receive ‘the promise of the Father,’ and live by the Spirit, and walk by the Spirit, filled with Him, while He (Ephesians 3:16) ‘strengthens them with might in the inner man, that Christ may dwell in their hearts by faith.’

II. Surely we have here a principle to govern our faith, hope, and ‘ministration of the new Covenant.’—The whole passage is pregnant of caution in the matter, but far more of positive and animating suggestion. It spends itself upon reminding us of the eternal Spirit, with His light, His liberty, His glory.

III. Let us evermore embrace, appropriate, and preach the Gospel of the Holy Spirit.—It is not ‘another Gospel’; God forbid. It will glorify eternal foundations by showing them in their living relation to the eternal superstructure.

Bishop H. C. G. Moule.

(SECOND OUTLINE)

DEATH AND LIFE
When St. Paul speaks here of ‘the letter,’ he means the words or text of the law which God had given to men. When he says, ‘the letter killeth,’ he means that the law condemns man.

I. Death.—Is it not true of you what St. Paul says of the whole human race—‘the letter killeth’—the law condemns? It is true. There is no exception in your case. ‘Oh Lord, take away my life, for I am not better than my fathers.’ That must be, and that is, the heart confession of every honest man. There will be, indeed, here and there the ignorant and carnal mind who really does not see anything much amiss with itself: there will be sometimes the Pharisee, who knows it in his heart, but will not acknowledge it; but every one who is not wilfully blind, or wilfully obstinate, must feel that of him, as of others, it is true, that the law condemns him utterly—the letter killeth—killeth for this world and for the next world—for time and for eternity.

If we had to stop there, our fate would be dark indeed, and without hope.

II. Life. But, says St. Paul, ‘the Spirit giveth life,’ and in that life is our salvation.—‘If any man be in Christ, he is a new creature: old things are passed away; behold, all things are become new.’ All things must become new for the sinful soul that would be saved. The soul must be turned away from evil, and turned towards good by this work of the Holy Spirit. The Christian who has stained his soul with sin must obtain forgiveness and spiritual strength. That is conversion. The great mercy and blessing of the redeeming work of the Spirit is this—that it is free and full and without limit of time or place. However sinful, however dead in trespasses and sins a man may be, there is absolution and renewal for his need, and the Saviour will not reject his petition for pardon.

Verses 7-11
LAW AND GOSPEL COMPARED
‘But if the ministration of death, written and engraven in stones, was glorious, … much more that which remaineth is glorious.’

2 Corinthians 3:7-11
In these verses we have a comparison between the old and the new dispensations in defence of St. Paul’s ministry: a comparison from the less to the greater. The old was glorious in the circumstances of its promulgation at Sinai, but it is excelled in glory by the new.

I. Death and life.—The law was a ministration of death; the Gospel is a ministration of the Spirit, and so of life. The one works death, the other life: life is better than death. The Gospel, as the ministry of the Spirit, gives light.

II. The law was written on stones, the Gospel is written on the heart.—The law was something outward, making little appeal to the heart, nor quickening the will; mainly a letter; not a living, inward power or principle so much as an elaborate ritual. The Gospel is written, not with ink or with graving-tool on tables of stone, but on the fleshy tables of the heart by the Spirit. It is inward and spiritual, a living power and principle, God’s power unto salvation dominating a man’s inward life. The inward and spiritual more glorious than the outward and mechanical.

III. Condemnation or righteousness?—Condemnation is ministered by the law when we are brought to feel that we are under the curse of the law. Righteousness is ministered when we are brought to accept Christ’s perfect righteousness for justification.

IV. The law has lost its glory.—The law was made glorious, the Gospel is essentially glorious.

V. Law temporary, Gospel permanent.—The Mosaic economy was meant, not to abide, but to vanish away when it had served its time and purpose. The Gospel remaineth, is imperishable, is never to be superseded.

Verse 14
OLD TESTAMENT SCRIPTURES
‘But their minds were blinded: for until this day remaineth the same vail untaken away in the reading of the Old Testament; which vail is done away in Christ.’

2 Corinthians 3:14
The Bible is best and most reasonably regarded, according to the express statement of the English Church, as ‘containing the Word of God’; in other words, that it is a record of the inspired people of God. Priceless as the Old Testament is, as a witness to the ancient history of the world, to us it is rather available in three great and principal lights:—

I. It is the authentic history of the Covenant between God and the race to whom He had revealed Himself.

II. It is the picture of the dealings of God with men, when they were under His direct government, and personal consecration to His service.

III. It is the presentation of the expectation of the Redeemer of the world.—First, a King after the manner of David, ruling over a chosen people, ideally united under Him. Then, born in David’s city, combining the peaceful qualities of Solomon with the triumphant victories of his father. And at last there is a climax of delineation. He becomes the pure, Divine, virgin Lord, Who founds a reign of righteousness for the whole world, for Gentiles as well as Jews; and Who, though He triumphs, triumphs in the last and spiritual sense through suffering and humiliation.

Wonderfully accurate as the Old Testament is shown to be by comparison with the monuments, histories, and writings of the different nations contemporary with its various epochs, it is not of secular history that we desire to learn from it, nor geology, nor astronomy, nor botany, nor physiology, nor political economy, nor of other sciences nor branches of knowledge whatever, which merely concern this earth and our present creation. To it we look for the dealings of God with men; for instruction and warning in conduct; for the intercourse of devout minds with God; for the progressive development of the moral and religious ideas; for the gradual unfolding of the attributes and nature of the Almighty Being Who created the heavens and the earth, yet Who dwelleth with him that is of humble and contrite spirit.

Archdeacon William Sinclair.

Illustration
‘The temper which most befits Old Testament workers is that of explorers conscious of obscurities all around them which they have not penetrated, and of mysteries which they have not yet fathomed; unwilling to press even what they may think the balance of opinion at any particular moment, knowing as they must that at the very most it is—even without taking account of the medium through which it passes—it still is only a balance of opinion which fluctuates from day to day. If the balance had been struck with the New Testament thirty or forty years ago, how many positions would it have included which are now known to be impossible?’

Verse 17
CHRISTIAN LIBERTY
‘Where the Spirit of the Lord is, there is liberty.’

2 Corinthians 3:17
If we allow our thoughts to dwell on the subject of ‘liberty,’ we find it to be indeed a subject worthy of contemplation.

I. It attracts the mind with a special fascination.

(a) There is, first, the picturesque and poetical side. We think of the boundless firmament above, and of the wonderful freedom of the smallest bird. We recall the inspiration of the mountain height, free from the sound of strife, free from the narrowness of men, where the eye roams over vast tracts of free and open country, unbroken by hedge or wall or belt of trees. We think of the wide ocean, where the winds sweep their courses as they will and each sunlit ship seems an emblem of liberty. And there is the sense of treading regions untrodden before, of seeing sights unseen by mortal eye, and of being in a land where there is no law save that of the brute creation.

(b) And then, too, there is the historical side. We go back to the childhood of the world, where it is weak and ignorant of the ways and possibilities of the future; we note the rude beginnings of primitive life, like a stream restrained by high banks and ignorant of its power to be, when it may sweep where it will on to the ocean of liberty.

(c) And there are also the political and social aspects of the subject; and we call to mind how man after man, class after class, race after race, nation after nation, have risen up to battle for liberty—‘the passion and prayer of all men’s souls’—for that which a Divine instinct tells us should be ours.

(d) And then there is the moral and spiritual freedom of which we read in the Bible—the freedom of the individual soul from the curse of the moral law, from the servitude of the ceremonial law, freedom from ignorance and spiritual blindness; freedom from the curse and slavery and misery of sin.

II. True freedom is the freedom conferred by the Christian’s God on those who obey His laws—a freedom from the slavery of sin, from wrong desires, from strife and passion, from an evil conscience, from vanity and discontent, from ambition and jealousy, from the fear of man, and from the fear of the valley of death. This is the freedom that is worth possessing—a heart at one with its Maker, set free to love the good and strengthened to resist the evil. And when once we have made clear the difference between true and spurious freedom, then may we not appeal to the sense of honour which exists somewhere in every breast? Will the son try to injure the father? Will the soldier fight against his King? Shall we neglect His orders and obey the enemy? We are placed in the garden of life; shall we trample on its purest flowers? We are royal messengers to all around; shall we neglect our message and be false?

III. And do we not need also to insist upon the dignity of life?—We are in a position of trust. We might have been treated as servants only. We are treated as friends and even heirs. It is true we have the power, the free opportunity, to neglect our duty and to do wrong. We can, if we wish, spend our time, our money, our strength, our talents exclusively on ourselves; we can neglect Divine ordinances, Sundays, sacraments, prayer, praise; we can be ungrateful, unthoughtful, untrusting, and untrue; but we will not. Reward or no reward, God is our Lord and Master; Christ is our Saviour and Friend; the Holy Spirit is our Guide and Comforter; and in that service we will live, and in that service we will work, and in that service, obedient, we will be free. ‘Where the Spirit of the Lord is, there is liberty.’

Rev. F. B. F Campbell.

Illustration
‘If we find national misconceptions regarding the principles of liberty, we may be sure that they start with the private individual—that is, among ourselves. Why is it that so many look askance at religion who are not really opposed to it? Why is it that it enters so little into their lives, when in reality they are longing for it? Let us try and discern at least one reason—among many—the fact that they regard religion in the wrong light in reference to the subject of liberty. And it must be confessed that the traditional up-bringing of the young conduces to this end. For is it not true that we educate our children with the idea that religion is their task-master and the world the parent of liberty? Whereas, conversely, liberty is the child of religion and the world is the real despot. In the eyes of the young religion is too much associated with the principle of aimless restraint rather than that of reasonable guidance. They are accustomed from childhood to a long series of injunctions: “You must not do this”; “You must not do that”; “You must not go there”; “You cannot have permission”; “It is not allowed”; “It is not right”; “It is wrong.” Need we wonder if, with the negative side of religion kept ever before them, our youth grows up imbued with the belief that religion is associated with a kind of dull slavery, and pleasure only with freedom—or, rather, with independence?’

(SECOND OUTLINE)

THE LIMITS OF LIBERTY
Christian liberty does not mean the right to do as we like. It is strictly limited. Bishop Westcott wrote, ‘True freedom is not license to do what you like, but power to do what you ought.’

I. Limited by want of power.—Our freedom is limited by want of power. Whether it be in physical or temporal or spiritual power, the extent of our freedom is limited by the extent of our power. There is no such thing as real freedom without power. There is no such thing as absolute freedom without almighty power. What is the use of my being free to do anything, if I have power to do nothing? Would it not be well for us to seek power rather than search fruitlessly for a false freedom? The power we need most is the power over our corrupt, sinful nature. ‘I see another law in my members, warring against the law of my mind, and bringing me into captivity to the law of sin which is in my members,’ is not the experience of one man only. Where are we to seek for power? ‘Ye shall receive power from on high.’ We need the power of the Holy Ghost within us. ‘Where the Spirit of the Lord is, there is liberty,’ and nowhere else in the world is there true liberty.

II. By the extent of our knowledge.—But our freedom is also limited by the extent of our knowledge. No one can be absolutely free without perfect knowledge. What is the use of having the liberty to do what you like if you do not know whether you will like it when you have done it, and have scarcely any means of knowing what to choose to do? Where are we to get this knowledge? ‘When He, the Spirit of Truth, is come, He will guide you into all truth … and He will show you things to come.’ You shall know the truth, and the truth shall make you free. ‘Where the Spirit of the Lord is, there is liberty.’ When a man or woman is endowed with power from on high, when a man or woman is filled with the Spirit of Truth, He will guide him or her into all truth. Then you have something like real liberty. ‘Not license to do what you like, but power to do what you ought.’

III. By the strength of our will.—There is another limitation—the strength and stability of our will. Even the powerful and the wise are limited in freedom by their wills. How many a man, for instance, has the power and the means of providing a happy home for himself, and knows full well the immense benefit of a happy home-life, and yet he does not have it because he has not control over his will. He has not the will to carry out what he has otherwise the power to do, and what he knows he would be the happier for doing. Under the same heading I may include the limitations of our desires. And a further limitation I will just mention is the limitation of our capacity for enjoyment. I have little hesitation in saying that the man or woman who is living an unspiritual life has an extremely limited capacity for enjoyment. There is no joy like his whose joy is in the Holy Ghost. As for greater stability of will and greater wisdom in desire, there again it is the Spirit which can make us free, which can give us the power to will as well as to do. ‘Not license to do what we like, but power to do what we ought,’ that is true freedom, spiritual power, knowledge of what to do, will to carry it out.

The man who has utterly consecrated his body, mind, and will to the service of God, he is the man, and the only man, who is really free. In order to do true service we need the Spirit of God, the Holy Spirit; and ‘Where the Spirit of the Lord is, there is liberty.’

—Rev. E. J. Watson-Williams.

(THIRD OUTLINE)

‘PERFECT FREEDOM’
‘Whose service is perfect freedom.’ The words are beautifully familiar to us all. At every Matins we repeat them in the Collect, but do we always sufficiently realise the strength and depth of their meaning? They represent the Christian position; and it is this glorious privilege of ‘perfect freedom’ which the Apostle in this chapter is seeking to bring home to the mind of the Church at Corinth. He does so by way of contrast, a contrast of man’s position under the law and under the Gospel. The law found man in bondage, and left him so, only sealing the cords of his captivity; but when the Gospel came it snapped all fetters and led man at once into perfect freedom, for where the Spirit of the Lord is—there is liberty. Freedom follows the footsteps of the Gospel.

I. Freedom in conscience.—Until we obtain freedom in conscience it is useless to think of liberty in any other respect. It is for this liberty or freedom in conscience that we pray when we say, ‘O God, Whose nature and property is ever to have mercy and to forgive, receive our humble petitions; and though we be tied and bound with the chain of our sins, yet let the pitifulness of Thy great mercy loose us.’ We need freedom from the thraldom of sin; and when we have obtained pardon through the Precious Blood our consciences are at liberty, and we learn the great truth that there is ‘now no condemnation to them that are in Christ Jesus.’

II. Liberty in life.—The next step after liberty in conscience is liberty in life. ‘Sin shall not have dominion over you’ is the promise to the Christian; and, if we will, our Christian walk, day by day, and hour by hour, may be pursued in the perfect sunshine of God’s love, without a cloud to mar its brightness and its joy. Temptations will come, but they may be bravely faced, not, however, in our own strength, but in the strength of Another, even of Him who has conquered sin and Satan. This is what we mean by liberty in life—not liberty to follow our own way, but to follow just where the Lord shall lead.

III. Liberty in service.—What is a man saved for? He is ‘saved to serve’; yet there can be no liberty, no freedom in our service until we have liberty in conscience and liberty in life and walk. The service to which Christ calls us is a service of love; love is its inspiration; love is its sustaining power. There is no bondage in Christ’s service; it is perfect freedom. And this liberty, whence comes it? It comes through perfect trust and rest in Christ Himself. ‘Your life,’ says the Apostle, ‘is hid with Christ in God.’ Oh happy they who thus trust, for surely shall they obtain rest, peace, freedom. It is impossible to truly serve God until we experience this sense of liberty and freedom; and the only way to appreciate it is by making a full surrender of ourselves unto Him. The Spirit of the Lord alone can enable us; and where He reigns there is liberty.

Verse 18
REFLECTING CHRIST
‘But we all, with open face beholding as in a glass the glory of the Lord, are changed into the same image from glory to glory, even as by the Spirit of the Lord.’

2 Corinthians 3:18
It is the law of human nature that whatever we habitually, intelligently, and lovingly contemplate gives a colour to our minds, and affects our character for good or evil. Here St. Paul puts it, when Christ is viewed lovingly, the viewer becomes Christlike. Therefore, our duty is plain.

I. If we would be transformed into the image of Christ we must associate with Him, must take Him as our constant companion. Just remember how often He said ‘Follow Me.’ We must not reflect Him in an occasional way, but steadily and continually. In a word, we must live with Jesus. ‘Abide in Me, and I in you,’ is the law of the Christian life, and the great means by which we become what we wish to be—Christlike.

II. Reflect Christ.—That is something we can all do for Christ. You are not all called upon to preach. You may not be able to give much money to extend His cause. But still you can reflect Him. By reflecting Him you will extend the knowledge of Him; and by knowledge of Him, as the Holy Book says, shall many be justified. We all remember the story of Moses, how, when he came down from the mount, his face shone, after having seen the glory of God, and the people saw it. Well, is not that a true parable of what you can make your own life? By reflecting the glory which you have gained from Christ you may convert sinners. You have read in the Acts how those who came against St. Peter and St. Paul ‘took knowledge of them, that they had been with Jesus.’ And they learned their lesson. It is how the world will be converted.

III. Fall upon your knees and sometimes ask yourselves, can you see in yourself, in your character, anything of the features of Christ, any likeness to Him? Do not be afraid, from time to time, just to put that question, and see how you are getting on. If you have been living with Him, you ought to be able to find in your life some likeness to Him. You will be met sadly enough by fallings away, with doubts and fears, with evil thoughts and acts, but still the fruits of the Spirit will be manifested in your daily life and conduct in spite of your sins and falls. Have I the mind of Christ? Is the love of Christ the controlling power?

‘As a man thinketh in his heart, so is he.’ If you think in your heart that you are Christ’s, and seek that He shall come in and abide with you, then the victory is being won, and Christ will come and claim you for His own.

—Rev. Canon Benham.

Illustrations
(1) ‘There is a Greek fable that tells us of a very remarkable temple erected to the honour of a certain idol, and it says that those wishing to enter it had first to look at themselves in a glass placed at the entrance, and that this mirror was so constructed that at first the beholder only saw his own natural visage, but that by degrees his countenance was changed into the form of the idol which he worshipped. St. Paul apparently knew of this story, and he gave it a spiritual meaning of absolute truth. He writes to the Corinthians, who knew all these stories very well. They were the learned people of the New Testament whom he wrote to, full of Greek myths, Greek history, and Greek idols till now, but they had cast them away. Well, he says, then, that the Gospel, the grace of God, is that mirror which they who desire to enter the temple of heaven must look into first. They begin well by looking into the Gospel, into the character of Christ, and then, as they continue to look into it, Christ’s image is so impressed upon them that it becomes prominent in their character and conduct. That is the idea which lie puts forward—that we all with unveiled faces reflecting as a mirror the glory of the Lord are transformed into the same image, “from glory to glory, even as by the Spirit of the Lord.”’

(2) ‘A little child was asked, “What is a Christian?” The answer was a good one, “A Christian is to live as Jesus Christ would live if He came and lived in our house.”’

04 Chapter 4 
Verse 3
THE HIDDEN GOSPEL
‘But if our gospel be hid, it is hid to them that are lost.’

2 Corinthians 4:3
If the Gospel be hidden, why is it hidden?

A thing may be ‘hidden’ and made invisible to the eye from one or other of three causes: the organ of vision may be weakened or destroyed, or there may come in something between which obstructs the sight, or it may be an act of sovereignty to ‘hide’ it.

I. Weakness of vision.—The Apostle assigns to the Corinthians the first cause. He says that Satan, whom he calls ‘the god of this world,’ hath ‘blinded their minds.’ The spiritual nerve is destroyed. The retina of the mind is out of order. The right image is not formed. There is no reflection of the object inwardly. You have not the capacity of seeing such things as these.

II. Light obscured.—Something has come in between you and truth. You look through a darkening medium, over a thick world. A big sin hinders the view. Heaven is eclipsed. You cannot see God.

III. God’s sovereignty.—It may be true of you, you have driven God to do an act of retributive justice. What you would not see you cannot see. There cannot be sight without light, and the light, which you have neglected, has been withdrawn. God has given you up to the darkness which you chose.

IV. What is at the root of all this?—What underlies the threefold process? Why is the religious faculty of your mind destroyed? From what road is that intervening barrier which shuts out God and heavenly things? For what cause has God ‘blinded your eyes, and hardened your heart; that you should not see with your eyes, nor understand with your heart, and be converted, and He should heal you’? Why does He ‘hide’ Himself and His truth from you? The answer to all three questions is one—your sin. You would not give up your sin. You were not prepared to accept the Gospel of His grace on the conditions. And so sin dulled the perceptive power: sin drew the veil: one sin was punished by another sin; and then that sin by another—till God retired into a distance from you, too far for you really to see Him. Sin did its own proper work. Sin gendered unbelief. You were afraid of the light, because the light condemned you. From long darkness your heart grew dark. Gradually the whole field of moral light was ‘hidden.’ And because you hated holiness, holiness became too bright a thing for you to look at.

Verse 4
THE GLORIOUS GOSPEL
‘The glorious gospel of Christ.’

2 Corinthians 4:4
Why is it so hard to convince the world of this truth, that the Gospel of Christ is a ‘glorious’ Gospel?

I. The world must see its own depravity.—It might surprise us that the world is so slow to believe in its own depravity, and individuals so slow to believe in their need of a saving Gospel, were it not that St. Paul tells us in this same passage of Scripture how to account for these facts. He lays down very clearly that such knowledge is only kept from those whose minds are blinded by the god of this world. There is nowhere that Satan finds so much to occupy him, there is no work in which he is so successful as that of ‘blinding the minds of men’ so that they shall be unable to realise their own interests, to see their own necessity. If the world at large really was conscious of its condition, would it not at once rouse itself and try to shake off the chains which are binding it? would it not begin seriously to seek for some means by which it might escape from its present thraldom, and from the ruin and condemnation which are most surely coming upon it? And if individual men and women were fully conscious of their own inherent weakness, which makes them so powerless to fight against the evils which surround them; if they were really alive to their inability to find their way through the dark maze of temptation without a light to guide them, would not they too at once rouse themselves and do what they could to find that light, that so they might be able to break loose from the fetters and chains of sin and infirmity, and rejoice in the glorious liberty of the children of God? Yes! assuredly this would be done; but is it done? Look around you and see! If the world is thus blinded, if such an impenetrable veil hangs over the eyes of men and women so that they cannot see the straitened needs of their own souls, is it any wonder that the Gospel of Christ is so little regarded as the ‘glorious’ Gospel which in very truth it is?

II. The world must rightly understand the Gospel.—If the Gospel is what a large proportion of the Christian world popularly believes it to be, it is simply and solely the Atonement or death of Christ. Hundreds and thousands of ‘converted’ sinners will tell you with a depth of feeling which proves their earnestness, that all they know, and all they wish to know, of the Gospel is enshrined in those words, ‘Jesus died for me!’ Thus the doctrine of the Incarnation, which is of the very essence of the Gospel, is untaught, and therefore not believed by millions of so-called Christians who do profess belief in the ‘Gospel’ of Christ. And it is this distortion of the true character of the Gospel which blinds the ‘believing ‘world to its ‘glorious’ nature. ‘When the fulness of time was come, God sent forth His Son, made of a woman.’ There, in those words, you have the key-note of the Gospel as it really is. Follow it up from that point, viz., from the first moment of the Incarnation; see how on that corner-stone is built the whole marvellous fabric of the great Redemptive Scheme, and then you will no longer doubt the fact that the Gospel of Christ when fully and truthfully proclaimed is a ‘glorious’ Gospel.

Rev. J. H. Buchanan.

Illustration
‘So long as the Gospel of Christ is regarded as unworthy of our acceptance, we must remain without the comfort which it contains; we must continue to be strangers to the glad tidings which it brings to men; we must continue to grope about in the darkness of worldly wisdom for that light which is to be found nowhere else; whereas, once that Gospel is seen to be a “glorious” Gospel, worthy of our acceptance, well fitted to carry us peacefully through this present world and efficiently prepare us for the world to come, then we need no longer be without its comfort, or be strangers to its glad tidings, or grope in darkness, for when its light once shines it will be both seen and felt.’

Verse 5
YOUR SERVANTS FOR JESUS’ SAKE
‘We preach not ourselves, but Christ Jesus the Lord; and ourselves your servants for Jesus’ sake.’

2 Corinthians 4:5
Such is this great clergyman’s central and ultimate conception of the Christian ministry. He has much to say about it, elsewhere, from other sides; about its commission and authority, and about the moral dignity of its idea. But here he lays his hand upon its very heart, and gives us the central glory of the thing.

I. The words denote the most absolute antithesis possible to every thought of an ecclesiastical assumption, to all such self-exaltation of a ministerial class or order as can harden it into that far different thing, for which the Christianity of the Apostles has no place, a hierarchical caste. The words delightfully negative all that is connoted by that term of mournful omen, as of mournful history, clericalism. They present to us, in short, a conception not magisterial, but altogether ministerial.

II. He lives to make Christ Jesus great to human hearts.—He lives ‘that Christ may be magnified in his body,’ that Christ may look out at the windows of his life, and may beckon from its doors, that his word alike and his example may persuade men, with an indefinable but strong attraction, to ‘taste and see how gracious the Lord is,’ and never so gracious as when He is most absolutely Lord. To this man all interests are subordinated to these; he rises up with this aim in the morning, and he lies down with it at night. His life is manifold in its contents; he is a man, ‘a man in Christ,’ and therefore all the more a man; nothing that is essentially human is alien to his sympathies.

III. He begins to know for himself that ‘to be ministered unto’ is infinitely less like the regal greatness of the King of Saints than ‘to minister,’ to ‘love and serve.’ He begins to see what he will experience perfectly in the life of glory, that our finite being can never expand and sun itself fully into the fair ideal of power and beauty for which it was created, and for which now it is redeemed, till it goes out and upward from the bondage of self-seeking into the large and holy freedom of a self-sacrificing love for God, and for man in Him. Therefore he is bent upon the enterprise of ‘making Jesus King’ in the souls of others too. He knows that it is the absolute right of his Redeemer that He should reign in them wholly and for ever.

To that end the minister is their bond-servant. He exists for them, he belongs to them, he is at command for them, that they may yield themselves to Jesus Christ, for this world and the world to come, and so may live indeed.

—Bishop H. C. G. Moule.

Illustration
‘To the Corinthians, whom he loved, and who loved him well, yet perplexed and grieved him too, he presents his whole self, without even the thinnest artificial veil. Affection, hope, disappointment, indignation, irony, bitter rebuke, tenderest entreaty—all comes out precisely as it is felt, in the utterance of a devotion to them which has nothing to conceal. To be sure, all is dominated by a purpose. The Second Epistle to the Corinthians is no fitful rhapsody of troubled feeling. All bears upon the rescue of the disciples back from misbeliefs to the eternal truth, from confusion to a strong cohesion in the Lord, from themselves to Christ, to holiness, to heaven. But into the line of that great purpose the Apostle pours not his reasonings only, nor even his entreaties, but himself. He spends upon his converts his own innermost being. He gives to them his soul.’

Verse 6
THE FACE OF JESUS CHRIST
‘For God, Who commanded the light to shine out of darkness, hath shined in our hearts, to give the light of the knowledge of the glory of God in the Face of Jesus Christ.’

2 Corinthians 4:6
A look is older than a word. You understood your mother’s looks before you understood her words. Your mother’s face was to you the fairest in all the world. And as the years rolled on that face grew fairer and fairer. You thought what Donne wrote of George Herbert’s mother—

‘No spring nor summer beauty hath such grace,

As I have seen in one autumnal face.’

It is said that when Bunsen lay dying, as his wife bent over him he said, ‘In thy face have I seen the Eternal.’ But Bunsen’s words are, after all, only partially true.

I. The fullest revelation of God is in the Face of Jesus Christ (John 14:8-9).—For that Face shows that ‘God is love.’ There is salvation in a vision of that Face. It is the Face of the Lover of souls. The tender phrase ‘Lover of souls’ is applied to the Divine Being in The Wisdom of Solomon. It certainly belongs to Christ by right. But who can paint the Face of the Divine and Human Saviour?

II. But note well the argument of the text.—‘God … hath shined in our hearts, in order to the shining forth (that is, to others) of the knowledge (we have ourselves) of the glory of God in the Face of Jesus Christ.’ As the Revised Version renders it, ‘Seeing it is God, that said, Light shall shine out of darkness, Who shined in our hearts to give the light of the knowledge of the glory of God in the Face of Jesus Christ.’ If we have light, we are to reflect it and pass it on. If we have seen the Vision, we shall long for others to see it too.

III. The Face of Jesus Christ is the only Face that never fades.—When God spoke to Moses his face shone, and then Moses spoke to the children of Israel with his face still shining, and when he had done speaking he put a veil on his face that they might not see the glory fade. This appears to have been the case if we compare two passages in the Revised Version: ‘And are not as Moses, who put a veil upon his face, that the children of Israel should not look stedfastly on the end of that which was passing away’ (2 Corinthians 3:13): ‘And when Moses had done speaking with them, he put a veil on his face’ (Exodus 34:33). But the glory on the Face of Christ ‘remaineth’ (2 Corinthians 3:11). We have seen many a face that we have loved, perhaps one specially whose face was to us ‘as it had been the face of an angel,’ and the face faded out of our sight. One of the saddest little poems is that one by Charles Lamb in which the refrain recurs again and again, ‘All, all are gone, the old familiar faces.’ But there is one Face bright with eternal Youth from which the glory never dies, from which the light never vanishes, from which the beauty never fades; it is the Face of the Divine and Human Saviour, the Face of ‘Jesus Christ, the same yesterday, and to-day, and for ever.’

—Rev. F. Harper.

Illustration
‘In one of Charles Dickens’s tales there is a touching line: “Tell them,” whispered little Dombey when he was dying, “that the Face of the picture of Christ on the staircase at school is not Divine enough”—very true, for in that Face there is a “light that never was on sea or land.”’

Verse 7
TREASURE IN EARTHEN VESSELS
‘But we have this treasure in earthen vessels, that the excellency of the power may be of God, and not of us.’

2 Corinthians 4:7
This metaphor of the Divine treasure in earthen vessels sums up in a picturesque and easily remembered form much of the Apostle’s teaching in this the least systematic of his epistles. It hints at truths which have often been verified, and as often forgotten, in the history of the Christian Church. Let us look at one or two of the lessons which may be learnt from an application of the principle contained in this metaphor. Let us briefly apply it (1) to the Bible, (2) to the Church, (3) to the individual minister of the Gospel.

I. The Bible.—The application of these words to the written records of Revelation is no new thing. In recent times it has been made by Dr. Sanday, one of the most learned and reverent of living critics, in a most helpful book. If few of us can be critics, all of us must be aware of the great change of view which has come about during the last fifty years; and those who are called upon to strengthen the faith of others will soon discover how many shipwrecks of faith, partial or total, have been caused by difficulties about the Bible—its historical accuracy, the apparent conflict between its statements and the discoveries of science, the morality of some of the teaching of the Old Testament. Who has not known instances in which men have found it honestly impossible to retain the theory of inspiration in which they were brought up, and then, in abandoning that theory, have also abandoned wellnigh all belief in the reality of Revelation? Our forefathers saw that in the Bible there was a glorious treasure, and assumed that the vessels which contained it could have no admixture of so common a thing as earth. Our own generation sees that the vessels are of earth, and therefore some men rush to the conclusion that they can contain no Divine treasure. Must we not remember Bishop Butler’s memorable warning against framing our ideas of Revelation by what we should have expected God to do, instead of observing the method which, in point of fact and experience, we see that He has adopted? There are hundreds of difficulties in Biblical criticism which will not be solved in the lifetime of the youngest person here present; on numberless points we must be content to suspend our judgment. But there is no principle that can help us more than that which is contained in this metaphor of St. Paul, more especially because it brings the explanation of the Divine method with regard to Revelation into line with the explanation of the working of the Holy Spirit upon mankind in general.

II. From the Bible we turn to the Church.—Here again history tells us the same tale. Just as men constructed false theories of mechanical inspiration because they did not understand that the Divine treasure could be contained in earthen vessels, so, for the same reason, they have sometimes contructed false or exaggerated theories about the Church, which is the witness and keeper of Holy Writ, the ‘Spirit-bearing body.’ Men have thought it a dishonour to God to suppose that His Church could ever be polluted by sin or deceived by erroneous doctrine. More than once in the history of the Church, from the Montanists of the second century to the Puritans of modern times, there have been zealots who would fain have uprooted the tares without delay, and have purged the Church of all unworthy members. And just as men have often sought an impossible perfection in the Church on earth, so also have they looked for an unattainable freedom from error. Sometimes, as by the Church of Rome at the present day, this infallibility has been attributed to an individual; sometimes, and with much better reason, it has been supposed to reside in the general voice of the Church as expressed in its assemblies. But a patient study of the Divine method seems to show that God does not work after this fashion. Do not misunderstand me. It is not that I would belittle the Church’s mission or disparage her authority, or cast doubt upon the reality of the guidance of the Holy Spirit from age to age. God forbid! What I urge is that, as in the written Revelation, so here also, this guidance does not supersede the human channel or overpower the human instrument. Doubtless our Lord might have committed to the Church, or to its chief ruler, the power of deciding every doubt with infallible certainty, just as He might have invoked legions of angels to deliver Him from death. But we know that He did not choose that method of deliverance for Himself; and the Church, which is His Body, shares in the humiliation to which His human Body was made subject. The Church, indeed, is indestructible—the gates of hell shall not prevail against it. Yet it has its dark hours, its agonies, its periods of corruption, as well as its times of illumination and refreshment. It has been stained by the cruelties of persecution; by the profligacies of its spiritual rulers—its teaching has at times been largely overlaid with travesties of the Gospel. Even now we see it rent asunder, and weakened by disunion. Few of us can read Church history without a sense of melancholy, almost of despair; and yet we have been told on excellent authority that the study of Church history is the best cordial for drooping spirits. What is the explanation of the paradox? Surely this. If we look at the human element only, at the earthen vessels, our spirits sink when we see their frailty and unworthiness. If we look at the Divine element—the unfailing treasure of the knowledge of the glory of God in Jesus Christ—we take courage again, for we perceive that even through human shortcomings God is fulfilling Himself in many ways—in many fragments and after divers fashions—and that the exceeding greatness of the power is of Him and not of man.

III. As with the Bible and the Church, so it is with the individual minister of the Gospel.—There are few, perhaps, among those who have been set apart for God’s service who have not felt what Isaiah and Jeremiah felt. ‘I am a man of unclean lips, and I dwell in the midst of a people of unclean lips.’ ‘Ah, Lord God! behold, I cannot speak: for I am a child.’ It is well that we should feel this, and remember our own unworthiness; and yet we must not let the feeling paralyse us. We must remember also the live coal from off the altar, the touching of the mouth by the hand of God. God chooses us poor earthen vessels; and even when He has committed to us the Divine treasure, earthen we still remain. The great contrast must not unfit us for our task. It must not make us reject the call when first it comes, or despair when in after-years we have to acknowledge mistake after mistake, failure upon failure. God, we believe, has chosen us as His instruments. He has made our poor humanity the medium of the Divine message to mankind; and we know that wherever in this life the human element meets the Divine there must be this contrast, this overpowering sense of imperfection and incongruity. But here again a study of the past may help us. Christ chose twelve Apostles, and amongst them there was a Thomas who doubted, a Peter who denied, a Judas who betrayed. And from that day to this the work of the Church has been carried on by men who, if in some cases they have been canonised after death, certainly had their faults very freely recognised when they were alive. Martyrs, confessors, saints, and doctors of the Church—a noble army truly, but still an army composed of men of like passions with ourselves; and in proportion as each deserved the name of ‘saint,’ he was most conscious, probably, of his own inadequacy for his mighty task.

—Rev. Chancellor Hobhouse.

Illustration
‘There was a “crisis” in the Church of Corinth; we see it both in the First Epistle and in the Second. There were scandals in the Church of Corinth. The First Epistle tells us what they were—faction and partisanship, spiritual pride, doubts and false doctrines about the Resurrection, profligacy, drunkenness, apparent relapse into the notorious wickednesses of the pagan community which surrounded the new-born Church. We know how St. Paul dealt with these matters in the First Epistle. Yet the troubles were not at an end. St. Paul’s opponents were still active. During his absence they undermined his position by assailing his Apostolic authority, by slandering his personal character, by ridiculing his physical infirmities, by trying to emphasise the differences between Jewish and Gentile converts, by appealing to the superior claims of those who, like St. Peter, had been the companions of Jesus Christ in the days of His flesh. And what was St. Paul’s line of defence against these attacks? He traces back his authority to our Lord Himself, he speaks of the “visions” which had been vouchsafed to him, as well as to the “more abundant labours” which were the best evidence of Apostolic mission. As he confesses repeatedly in a half-ironical tone, he has recourse to “boasting,” his critics have forced him into it. He is possessed with a sense of the dignity of his office, the truth of his “Gospel,” the importance of his mission, the real value of the results already achieved; and yet, in the midst of this same “confident boasting,” he never loses sight of his own infirmity, nor forgets the disproportion between the worker and the work. For himself, he is content that it should be so, provided only that the message of the Gospel is not discredited thereby, provided that men learn to distinguish between the precious treasure of the Revelation of God through Jesus Christ and the “earthen vessels” in which that treasure is contained.’

Verse 10
THE MARKS OF A CHRISTIAN
‘Always bearing about in the body the dying of the Lord Jesus, that the life also of Jesus might be made manifest in our body.’

2 Corinthians 4:10
We cannot reasonably suppose that it is necessary or desirable to aim at a literal interpretation of these words, as far as we are concerned. The modern Christian need not seek to make a martyr of himself, yet he may still bear about in the body the dying of the Lord Jesus in other ways.

I. By bearing about the remembrance of what the Lord Jesus did, and how He died for us, so that the thought of it may unconsciously affect our views of things, and may give a tone and colour to all our thoughts and ideas and opinions. Most of us know what it is to mourn over relatives and friends. Some of us can never quite forget father or mother, child or brother or sister who has gone. We always carry in our secret hearts a fond and loving remembrance of all that they were to us when they were here—a reverent and affectionate regard for the carrying out of their wishes.

II. We may show in our daily life the transforming power of His death.—Our whole life ought to be changed and affected by the fact that Christ died for us. This carrying about with us the dying of the Lord Jesus should make us have—

(a) A decided horror of sin.

(b) Trust in His love.

III. We will show the dying of the Lord Jesus in that daily dying to sin and living unto holiness which is so essential to the Christian, and in the mortifying, killing, and extinguishing the evil thoughts, the bad desires, the crooked, perverse ways, and the aggravating temper which are to-day our inheritance from the first Adam.

IV. Always bear it, never lay it down.—Always bear it, not in discontent, but in humility. There need be no change in our outward position or circumstances, but amidst the busy occupations and the multitude of little things to be thought of and done every day—letters to be written, business to be attended to, work to be got through, household affairs to be looked after, family and domestic concerns to be seen to—we may preserve in the inmost depth of the heart the secret of success and of happiness, the sacred remembrance of the dying of the Lord Jesus, in the light of which every anxiety, every trouble, every worrying detail, and the little trials of daily life will become easy to be borne.

Rev. Dacre Craven.

Illustration
‘The old librarian at the Bodleian used every morning to look up at the portrait of John Bodley at the top of the staircase and say to himself, “I will try to do to-day all that I am sure you would wish me to do.”’

(SECOND OUTLINE)

THE DYING OF THE LORD JESUS
The world does not ask so much for Christ to be preached as it does for Christ to be lived. That is the meaning of our text.

What does it mean, and how is it to be done? We must now die the death that Christ died in order that we may live again here and now, and be ourselves proofs of the truth of this resurrection.

Consider what the death of Christ means.

I. It was an act of complete self-renunciation—the voluntary death of self. There was no thought of self in the death of Jesus. What a large place self occupies in our hearts! Self must die and Christ must reign in its place. That is one way in which we may bear about in the body the dying of the Lord Jesus, that His life may be made manifest, that men may know that self indeed is dead in us and that Jesus lives instead.

II. It was a death to the world.—Christ might have been an earthly king surrounded with all pomp and power, but His Kingdom was not on this earth. It is as hard to die to the world as it is to die to self, and yet if we are to bear about in our bodies the dying of the Lord Jesus we must die to the world as He did. It takes time for people to say that the business and pleasures of the world cannot satisfy, and yet it is perfectly plain that any man serving Jesus Christ properly must put Him first in all things.

III. The death of Christ was an act of completion.—For some of us this struggle goes on through all our life, and is only ended with actual, physical death, yet this death to self and the world should take place now and here. Jesus Christ did not remain in death, and as He rose so we must rise to a new life altogether.

Rev. Martin Shewell.

Illustration
‘There can be no difficulty in understanding what St. Paul meant by these words. He and his fellow Apostles and preachers of the Gospel literally bore about in the body ‘the dying of the Lord Jesus,’ in stripes, in imprisonments, in watchings, in fastings, in hunger and thirst, in cold and nakedness, and every conceivable privation; in perilous journeys amongst savage tribes, in shipwreck and exposure to the storm and tempest. These experiences had a marked effect on their health, and left behind them unmistakable traces. We know how in past days men, and women too, have literally followed their example, and experienced the privations and bodily sufferings of the Apostles, some voluntarily and some by force of circumstances.’

Verse 17-18
AN ESTIMATE OF SUFFERING
‘Our light affliction, which is but for a moment, worketh for us a far more exceeding and eternal weight of glory; while we look not at the things which are seen, but at the things which are not seen: for the things which are seen are temporal; but the things which are not seen are eternal.’

2 Corinthians 4:17-18
The key to this passage, with its triumphant confidence, lies in the words ‘while we look.’ It was the Apostle’s gaze upward and onward which put the things present into their true focus. For all magnitudes are best measured by comparison. While we look at the Alps, the great cathedral at their base is dwarfed into insignificance. While we ponder on the stupendous wonders of the starry heavens, this world of ours seems but a speck. So was it with St. Paul. While he looked away from the seen and temporary and gazed at the eternal; while he turned from the trials of this brief life and thought upon the weight of glory, then the present, with its sorrows and suffering, appeared not worthy of comparison with the tremendous issues which the future disclosed.

I. St. Paul’s spiritual elevation was evidently the product of certain beliefs.

(a) He believed in immortality, and in the light of that belief he measured the significance of this present life.

(b) He had the conviction that his work was given to him by God. There was a consequent touch of the eternal in it all. He knew that his everyday life was of a piece with that unseen world of perfect glory into which his Lord had entered. The effect of this was to produce magnanimity, courage, power.

II. Was St. Paul right?—Can we vindicate his confidence, or was he but a dreamer? We may be quite assured that the good soldier did receive the crown of life, which to his dying eyes seemed ready to drop upon his brow. To doubt this would be to doubt God; but we have no voice from the unseen telling us it was so. Yet we may gain from other sources such proofs that his sacrifice was not in vain as may, to that extent, vindicate his splendid confidence. For had St. Paul seen what were then among the things unseen, and beheld the results which his labours and sufferings would secure even in this life; had he been able to catch the echoes which his life and work would awaken age after age, with what increased firmness would he have spoken of the lightness of his afflictions compared with the glorious consequences of his toil. For Christendom has been created by him more than by any mere man. As we look back on the two thousand years that have passed since the lonely and distressed man wrote this letter to Corinth, we can vindicate his estimate. For where are now the ‘things seen’—the wealth, pleasure, and power, for which men were then struggling after as the only things worth striving for? Verily, the ‘things seen’ were indeed temporary, but the unseen world of righteousness and of Christ is eternal. If St. Paul’s confidence has been vindicated even by the immortality of his work on earth, how infinitely more must it have been vindicated in that world in which he enjoys the blessedness of the saints in light!

III. This passage has much helpful teaching for ourselves, especially for those enduring suffering or sorrow. The estimate we form of these will depend on what we fix the eye upon. Our trials may be in themselves anything but light. It would be wrong to shut our eyes to their significance even if we could do so. St. Paul not only realised his trials, but he often dwells on them, and weighs them one by one as very real.

(a) The change of feeling is great when we change our point of view—or, as the Apostle puts it, ‘while we look not at the things which are seen, but at the things which are unseen.’ To the Christian who rises on the wings of faith above the pressure of what is close at hand, and thinks of the eternal, the sufferings of the present fall into their right place, and he will be able to say, however falteringly, ‘This is but for a moment; when I shall look back upon it all a thousand years hence it will appear like some passing trouble of infancy. It is also good to look at the magnitudes of existence in order to measure aright the value of our present aims and ambitions, and to consider what there is in them which will last. In that great future it will be of little consequence whether we are now rich or poor, famous or unknown. These are not the things which shall abide. But whether we are loving or selfish, pure or impure, serving God and our brother men or our own wills and our lusts and passions, these are the matters of real importance.

(b) It is only as we look upward and onward that our trials work for us ‘an exceeding weight of glory.’ Difficulty and trial have as little inherent power to benefit us as the wind has to benefit the ship; everything depends on the direction in which she is being steered; and whether the things of life shall work together for our good or not similarly depends on the objects we are following. They will work together for the highest good only when we love God, and are governed by the vision of the unseen and eternal.

(c) The encouragement these verses give for nobler living. The life of faith led by St. Paul ought to sound like a trumpet note stimulating to duty in an age when there are so many temptations to exchange the spiritual for the material.

Illustrations
(1) ‘It requires the power of the Holy Spirit to persuade the sensualist, the thoughtless trifler, the over-anxious man of business, that his pursuits are unsatisfactory and insufficient to make him happy, but there is one quality which pervades them all, which every one must acknowledge and feel to be true, they are short, they endure for a little while and then vanish away. Let this simple truth sink down into all your hearts, let the remembrance of it haunt your gayest and most thoughtless moments, and when you are eagerly pursuing your pleasures and feel your heart entwined with some earthly object, say within yourself: This is all but for a season, it is merely temporal; it may be agreeable to my earthly nature, but it may be taken from me in a moment, and then if I have loved these things that are seen, the things of this world, more than the things that are not seen, more than God and the truths of His religion, what will become of me, where shall I be?’

(2) ‘We do not admit that to live mainly for the unseen world is to inflict damage—upon the whole and in the long run—on man’s life in this. The case is in part parallel to that which many a parent encounters in the matter of education. The parent sometimes grudges the years that are spent at school and at college, when his boy might be earning his bread and perhaps doing something for the family. But if the boy is worth his salt the delay will justify itself. The larger cultivation of the mind will bring with it in due time its full reward—in wider views of life, in keener and more practised faculties, in a power of acting with and upon other men that could not otherwise have been secured.’

(SECOND OUTLINE)

THE WITNESS OF THE SAINTS
The familiarity of these words conceals their real boldness from us. They challenge our normal and unreflecting way of looking at life. The things which are seen, in the midst of which we live and move, seem to us to be vivid, substantial, real; the things which are unseen, of which we only catch rare visions, seem to be unsubstantial, unreal, illusive. Yet our deepest conscience tells us, when we think in quiet moments, that the converse is really true, that the things which are seen pass away, and that the things which are unseen endure. We know that we cannot rightly estimate human life and character in history by outward things, by visible successes, by actual results, but only by the witness which it gives to inward ideals. As to ourselves, our conscience tells us we must look, not without, but within. All my thought, all my struggle, all I could not be, all men ignored in me, is my worth to God. The one life which we know to have been true is that Life which sacrificed the things which were seen on the Cross of failure in loyal witness to the things which are unseen.

We all know of men and women who have lived, and of triumphs which have been won in the world which is seen; we know, too, of the sharing of toil and of effort of those who have themselves manifestly risen above their struggles, and it has been as if there had been a tranquil secret which had upheld and uplifted them, through their constant communion with the Unseen. Such lives are of unspeakable value; they preserve the truth of our travelling condition, that here ‘we have no abiding city.’ They have been helped from making the mistake, so pitifully natural, of surrendering to the claim of the visible present their birthright to the unseen eternal.

As the years pass we have the greater need of the great memory which is thus given to us. Let me point out three ways in which the legacy of good lives points to our particular need.

I. We have need of the profound sense of reverence.—Blinded by the development of material comforts, perplexed by the atmosphere of discussion and of controversy, it is hard to realise of this our life that from the great deep of God to the great deep of God it goes. It is a help to such a realisation to remember lives which were penetrated through and through with the self-abasing reverence of God.

II. We need the witness to the supreme fact of the Incarnation.—All over the world the ground is clearing for a great issue between a vague Christianity, warmed by admiration for Christ, and a Christianity which is to declare that in Him was God Almighty made manifest, and through Him man was raised to communion with God. In India and China, in lands of the past and of the future, Christianity is asked to part with the doctrine of the Incarnation. Just as in the fourth century when this attack was made, when the temptation assails the Church, it will be a help to many to remember that the greatest intellect of the nineteenth century [Mr. Gladstone] resolutely placed himself with Athanasius. It was the inspiration of his politics. His faith in the honour of humanity, in the truth and the justice of the instincts of the people, sprang from the Incarnation, and it was the inspiration of his personal life that through all his desires and ambitions there was the presence and the comradeship of God in Christ.

III. There is a third lesson, and that is the stern reality of sin.—‘What is the greatest need of the century?’ Mr. Gladstone was asked on one occasion. ‘The sense of sin,’ he replied. Unless there is the sense of sin, the whole edifice of redeeming grace, the home of so many deep and high expectations of the human race, dissolves into a dream. Man cannot long for a Saviour without he feels the need of a Saviour, unless he feels the sense of sin. We need to remember the necessity for a realisation of sin and of the need of pardon as being the primary essential in the things which are unseen.

Deep reverence, trust in the Incarnation of our Lord Jesus Christ, humble penitence, all springing up into the ardent joy of a real faith, this is the threefold message. May we thus learn ‘to look not on the things which are seen, but on the things which are unseen, which are eternal.’

—Archbishop Lang.

(THIRD OUTLINE)

PROFILE OR FULL FACE
The world is divided apparently into two hostile camps. There are those whom we may call eternalists, and there are those whom we may call temporalists, and they say, ‘We never can meet. We must belong to either one camp or the other; we are enemies rather than friends and neighbours.’ And there is the mischief, there is where the harm has been done, and Christianity has been so much misunderstood, and people who do not see what we are making for have been given a distaste and a disrelish for the spiritual.

I. The profile of Christianity.

(a) The eternalists.—There are the eternalists. We cannot do without them. They have seen the unseen. They have had a secret whispered to them that has altered the whole tone and meaning of their life. They are very beautiful in their lives. They have seen something of the Christ, but it is a profile and Christianity is full-faced. Therefore, too, they lack something that the temporalist can and must teach them. They become unpractical because they do not see both sides of the face of Christianity. Living in the unseen, they remind us of what we should otherwise forget. God multiply their number exceedingly, only let them learn from looking at the other side of the face of Christianity. Christianity, like the Christ, is both Divine and human, and the temporalists have something that they have seen if they are in earnest, which is necessary, that the full-faced Christ may be embraced by the individual soul.

(b) The temporalists.—There are, of course, the temporalists who sneer at all that is unseen and eternal, that do not believe in the very existence of a clever Christian. The man who disbelieves and sneers at the unseen because it is unseen is scarcely worth dealing with. But there are hundreds of men and women who are facing the temporal who say, ‘God has placed me in the temporal; I have to get my living in the temporal. The seen, it is awful, it is close, it presses upon me. Does it all belong to man, does it all belong to evil?’ And to the temporalist we say in the name of Christianity, ‘Yes, you are right. You are living in the temporal. You have seen the profile of the Christ, you have seen one side of the face of Christianity, but there is more for you to see. There is something that you may learn from the eternalist, if only you will shake hands together and be friends instead of deadly foes.’

II. The full face of Christianity.—We say to both, ‘There is a third camp, a third position, and it is to be found in a full-faced Christianity. It is the Christianity of the Nicene Creed, that reminds us that God is the Maker of all things, visible and invisible, the temporal and the eternal, the seen and the unseen; that God loves the temporal; that at the Incarnation He threw His mantle over the seen and the earthly, the sphere of your life and of my life. God is the God of the streets as well as of the churches. God is the God of the present as well as of the future. The temporal and the eternal were never meant to be pitted one against the other, but the temporal is like a road leading to the eternal, and we must keep the road in good repair if we would ever get to our journey’s end.’ So, again, we would say to the eternalist, ‘Now, do not undervalue the temporal, do not frighten people away from religion and away from Christianity by underestimating the forces of the seen, the life that God has yoked you to live in.’ The temporal has an ethical value of its own, and we cannot afford to lose it. And to the temporalist we say this, ‘Look beyond.’ The temporal and the eternal are meant to be in apposition, not in opposition. The things that are seen and the things that are unseen both belong to God, and both find their place in a full-faced Christianity.

—Rev. Canon Holmes.

Illustrations
(1) ‘There was an old motto of Charles 5 that he was fond of in the latter part of his life as when he was in active work: Plus ultra, he would say, plus ultra, more beyond. There is more beyond the temporal, there is more beyond that which we can explain by the seen, by that which surrounds us. Plus ultra, we would say to you. Look at Christianity as a full-faced picture, both sides of the face, the eternal and the temporal, and your life will be full of meaning and it will be full of joy.’

(2) ‘This is what the English people of days gone by have set before us to-day as something to be aimed at. Take some great expression such as ‘the Court of St. James’s.’ You see how it combines the eternal and the temporal. There is the world at its height. There is the expenditure of money, of wealth, there is the Court; but there in that name we are reminded that it was held in a place dedicated to St. James, a place wherein was a hospital where lepers were cared for and tended. Still we keep the name, still must we keep the idea. Again, St. Stephen’s, Westminster. There is the House of Commons, there is the business of the nation transacted day by day as Parliament meets, but it is all on a spot where once there was a chapel which King Stephen dedicated to his namesake, the proto-martyr, St. Stephen, ever combining the eternal and the temporal. Or Americans may like to be reminded how their country, too, will ever preach the same lesson as the English nation preaches. Go back in thought to the day when Columbus discovered that new land. What is the first thing he does? He plants a wooden cross on the soil that he first pressed his foot upon, and there he kneels down and dedicates that new land to the holy Saviour, and in the name San Salvador, or “the holy Saviour,” you have the combination of an eternal truth with an earthly fact.’

Verse 18
PERSONAL EXPERIENCE
‘While we look not at the things which are seen, but at the things which are not seen.’

2 Corinthians 4:18
The Apostle is here engaged with a matter of personal experience. He is explaining to his converts, as a true pastor will sometimes care to do, certain secrets of his activity, an activity in itself so exhausting, so wearing, nay, if we may use the word, so lacerating in its course of toils and sufferings, but which yet finds him always ready to go on.

I. Behind it, within it, was the secret of the Lord.—The veil of tired and suffering humanity concealed below it, beating with immortality, the Life of Jesus. And while the man felt ‘the things seen,’ and handled them, and sometimes endured and sometimes wonderfully used them, he saw, with the open eyes of the soul, not them but the things unseen, the things eternal, as the true landscape of his life. For this cause he did not faint. The outward man, he admits, was perishing, but it did not matter. The inward man, the pulse of the machine, was renewing day by day.

II. There is such a ‘secret of the Lord,’ and that it is for us to-day, if indeed we are His disciples. It is a talisman as potent in the twentieth century as in the first. Now as then the eternal Master claims our whole devotion, in whatever path it is to be shown. Now as then world, flesh, and devil cross that path at every turn, and make the Christian life not only difficult, but impossible, if we try to live it of ourselves. But now as then the oil of heaven is ready to run in from behind the wall. The life of Jesus, the living Lord dwelling in the heart, can still prove inexhaustible, victorious, in the mortal flesh. The things which are not seen can be still brought within the spirit’s sight, and then that which is impossible with man is, in man, found possible with God.

III. This is no poor plausible theory, fit for a reverie, annihilated by life.—Who has not known examples of it, modern as ourselves? There was the mother, given wholly to every duty of domestic love, yet wholly also instinct with the unearthly power of her beloved Saviour’s presence. There was the friend, alive to every problem of his period, practical and laborious in its service, yet for whom the mastering and empowering passion, elastic with eternal life, was always Jesus Christ. There was that other friend, put to fiery proof in the extremes of pain and weakness, yet still lifted by an unseen embrace above them, calm to the end, and cheerful, and full of thought for others, and all because the Lord was with him, and was in him; so he would affirm with indescribable simplicity and joy.

IV. The facts of conquering faith are no antiquarian study.—The living specimens of the immortal race are all around us. The life of Jesus and the things unseen are modern as well as ancient, contemporary always, because they are eternal; ‘the same yesterday, and to-day, and for ever.’ And for us all at our baptism it was prayed that those forces might be our own. It was asked, and the Cross sealed the prayer upon our brows, not that we might walk in a vain shadow of the Christian life, but that we might have power and strength to have victory, and might triumph, against the devil, the world, and the flesh.

Bishop H. C. G. Moule.

Illustration
‘The Apostle’s life might be illustrated by that remarkable scene in the Pilgrim’s Progress where the Interpreter, in his house of parables, takes the Traveller in to watch the fire which burns on ever brighter under difficulties. There is the glowing hearth, always more alive with flame. Yet in front of it stands one who continually casts water on the heat, to put it out. Christian is much perplexed. Then his host leads him round behind the wall, and lo! another Agent is at work there, pouring through a secret channel oil into the fire; and the paradox is explained. So it was with the Apostle’s life, and the forces which threatened hard to bear it down.’
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Verse 8
HOME AT LAST
‘At home with the Lord.’

2 Corinthians 5:8 (R. V.)

That is heaven at last. ‘There remaineth therefore a rest to the people of God.’ I can tell you two things about that home.

I. It is a home where Christ is.—It is ‘home with the Lord.’ He will unlock the treasures of heaven and unfold its wonders.

II. It is where our loved ones are.

—Rev. F. Harper.

Illustrations
(1) ‘One of the most touching scenes in fiction is where Thackeray describes Colonel Newcome’s last moments on earth and first moments with Christ. He thought he heard the school-bell ringing, and that his name was being called, and he answered “Present” as he used to do when he was a boy at the Charterhouse School. At the usual evening hour the chapel bell began to toll, and Thomas Newcome’s hands outside the bed feebly beat time. And just as the last bell struck, a peculiar sweet smile shone over his face, and he lifted up his head a little, and quickly said “Adsum” and fell back. It was the word we used at school, when names were called; and lo, he whose heart was as that of a little child, had answered to his name, and stood in the Presence of the Master.’

(2) ‘When Wordsworth was dying, suddenly he awoke from the stupor in which he lay, his face filled with life and the eyes with the light of a glad surprise. “Dora,” cried the dying poet, recognising the daughter he had lost.’

Verse 10
THE CHRISTIAN AT THE JUDGMENT SEAT
‘We must all appear before the judgment seat of Christ; that every one may receive the things done in his body.’

2 Corinthians 5:10
Not so much a universal judgment hour is in view here, with its dread appeal to the universal conscience, as an investigation within the family circle of the disciples—a forum domesticum—the Lord’s particular scrutiny of His servant-brethren.

I. He has not left them unreminded in their service time that all these things are placed in their hands to hold, in the inmost truth of the matter for Him. The books must all be opened. And the opinion of the Supreme Examiner must be announced—to be remembered and to take effect for ever—yes, even amidst the conditions of the world of bliss.

II. There is serious reason why, precisely in our own period of time, this aspect of our years on earth should be put in prominence before us. Never was there an age whose characteristics have seemed in many respects so to cross and contradict each other, as do those of our own. It would be easy to argue for any one of many quite opposite assertions about the present day, and to maintain with equal plausibility, for example, that it was more strenuous or more purposeless, more light-minded or more overcast with a certain gloom than its forerunners. But we need not linger over comparisons or subtle equipoises of that sort before saying with confidence that for innumerable minds, above all in the more recent generations, born into a time already used to wide invasions of materialistic thought, one imminent danger of to-day is an oblivion of the whole ideal of the Christian life, not least upon the side of its grave but magnificent responsibility. The awe of responsibility is not felt as it was, even where the Lord is duly worshipped. The presence of Jesus Christ as Possessor and as Observer in the whole life, and over the whole field of gift and circumstance, is more feebly recognised by Christians. The confidence of faith in the eternal, now and here, and also in the eternal, as it looks upon us from beyond the tomb as a boundlessly living life to come, whose heart and bliss is the unveiled face of Christ, and whose law is His everlasting service—this is not quite what it was in the current consciousness of Christian hearts. So there is need to think, to watch, to pray, till we get back into the power of that recollection again, alike for the animation of our hearts with the joy which is native to the Gospel, and for that purposeful remembrance of the eternal Master, and of His scrutiny to come, which is anything rather than a contradiction to that joy; no more such than fuel is a contradiction to the flame.

III. Is there not occasion for the appeal?—Is the presence of things eternal felt in anything like the old force in our modern habits of thinking and of behaving? Is it a dominant power in the current ideals of the English home? Do we parents present as we should to our sons and daughters the prospect of life in its noble Christian gravity, its lofty aspect as the discipline and palœstra of our being, in which, through faithful service here of God and of man, the whole responsible personality is to be trained for inconceivable activities and utilities, day without night, in the upper life, in the heaven of the sight of God? Are our common habits at all disciplined and informed by the elevating, the invigorating restraints of that recollected prospect? Or are they allowed to drift as they will from comfort to comfort, till the day knows no deliberate worship, and the week knows no Sabbath other than an interval of all too selfish indolence?

God grant us a revival, deep and large, of the Christian ideal of duty, not least within the home.

—Bishop H. C. G. Moule.

Illustration
‘Two variations upon the English appear to be called for by the Greek of the Apostle. For the words “We must all appear,” we do well, with the Revisers, to read “We must all be made manifest.” It is to be not merely the putting in of an appearance, an adsum, a formal muster before the Prince’s chair; it is to be a making manifest, an opening out of characters, a showing up of all that the Christian has come to be through the use of faculty and circumstance, a disclosure and display of it before his Master, and his fellow-servants, and himself. Again, for the words, “done in the body,” we must unquestionably read, to be literal, “done through the body.” And why not accept the literal here as the true? The things in respect of which the man is to be made manifest are the things of his conduct in mortal life. And how can conduct in its development be more vividly presented to our thought or more significantly than as the things done through the body?’

Verse 14
CONSTRAINING LOVE
‘The love of Christ constraineth us.’

2 Corinthians 5:14
The fascination of the Cross is that there the ineffable love of God is manifested. The spectacle is horrible, piteous, agonising, yet on that scene have been fixed the highest, tenderest, holiest thoughts of men for nineteen centuries. Till Christ came men feared God rather than loved Him. The Cross of Christ proclaimed a fuller revelation—‘God so loved the world.’

I. The Atonement is a great mystery and its method cannot be explained.—But from the point of Christian faith and experience see what it has done for humanity. ‘We have not a high priest who cannot be touched,’ etc. The Cross of Christ has done much to sweeten and sanctify beds of sickness and hours of suffering which before were endured with a kind of stoical apathy. (Contrast patience of Job with patience of St. Paul.) No wonder symbol of Cross meets us everywhere; it is the symbol of love of God to heart of man. It is the heart rather than the intellect which has embraced it. The ‘I know’ and ‘I am persuaded’ of St. Paul were conclusions, not of his reason, but of his faith. Love is the passion of the soul, not an inference of the understanding.

II. Does this love draw out any corresponding affection?—Christ’s love to me and my love to Christ act and react. Christ showed love that He might win love. ‘If God so loved us’ we ought also to love one another. Faith must be energised by love; love the moving and sustaining power of faith.

III. We should be strong if indeed we could lay hold of this Cross with the faith and firmness of St. Paul. ‘God forbid that I should glory,’ etc. ‘He hath made Him to be sin,’ etc. This is love of Christ in its fullness and power.

—Bishop Fraser.

(SECOND OUTLINE)

MISSIONARY SERVICE
Generosity is not extinct among us—why is it that the offerings to a cause so grand and noble as that of Christian missions are given not spontaneously, but after long solicitation, and flow with a comparatively scanty and stinted stream? Is it not in truth, let me ask you to consider, because ‘the love of Christ’ does not constrain us?

Or, again, look at the question of missions from the side of the men who go. Money will not preach the Gospel; that is a work for human souls and human tongues. The riches of all London will not convert a single soul. That is the work of the Holy Spirit of God. He uses the instrumentality of human workers. But what if He finds no co-workers? There are few, sadly too few, just to show that faith has not quite died out among us, and that the love of souls is not utterly extinct. But this, more than the other—the sparingness in money—is an ominous sign that not as it should constrain, and as it did constrain the souls of the generations of old, does ‘the love of Christ constrain us.’

I make appeal first to the young among you, and second to the mature.

I. To the young.—Has missionary enterprise no attraction for you? Does the work of winning souls not beckon you with an irresistible force? Will not some of you turn from working wholly for yourselves and for your own profit and advantage in this world, to give your lives to the noble, the Christ-like task, of striving for the highest good of others in the field of missions? I know how youth has its dreams, its high ideals, of great deeds that you would like to do, of a noble life that you would desire to live. Here may be the realisation of those desires. I do not exaggerate one iota when I declare that the life of the missionary servant of Christ, lived faithfully, is the noblest life in this world of ours, and gives opportunity for the exercise of the highest chivalry and the truest heroism. Beside it pale the commonplace careers of us who do our duty in humbler spheres at home. It does not hold out riches or an easy life, or the avoidance of danger, or a long succession of tranquil days as an inducement. But it is a calling for which, unlike some others, poverty is no disqualification. The poor may offer himself equally with the rich, if he have the indispensable qualifications of piety, ability, and obedience. Who is there among you who will make answer to the Lord’s call this day, ‘Here am I, send me’? Which of you now, in the bloom of your youth, and the freshness of your powers, feels in the depths of his heart ‘The love of Christ constraineth me ‘to do as Christ did—give away my life to bring about the salvation of souls?

II. To those of older and maturer years.—Every one of us has his lot in life providentially fixed; and if God does not call upon us to serve Him in one way, He does in another. If ‘the love of Christ constrains you,’ there will be a work for you to do at home for the good of souls, though it be a different work from those who go out to the forefront of the battle against ignorance and heathen darkness. ‘They also serve who only stand and wait.’ Without you the strife against sin could not be carried on, for it is your part to provide the necessary funds; it is your part to encourage and strengthen the hands of those who come forward to go; it is your part to share the cares and to rejoice in the successes of those who are labouring in the field by a hearty and unwearied sympathy in the progress of the work.

Illustration
‘These words express the distinctively Christian temper—the disposition of mind that the knowledge of Jesus and the endeavour to follow and be like Him works in our souls—and which becomes the source of any and all good works which we do, missions to the heathen among the rest. They do not tell us anything expressly about missions. But they hold up for our imitation that which is the motive power of missions as of everything good that the Christian may do. They give us the reason which, in all ages, has inspired the missionary to give himself to the laborious work of preaching the Gospel—which has been to him a recompense for all that earth held dear, which he gave up; which has spurred him on to the lavish spending of health and strength in the cause of Christ; which has brought him not seldom to the fellowship of Christ’s Calvary and to the winning of the martyr’s crown.’

(THIRD OUTLINE)

TRUE RELIGION
The object of true religion is to cast the self out of the human heart and to set God in the vacant place.

I. There are three things that are insufficient to achieve the purpose, although they certainly seem to point in the direction of it. They are—

(a) The tendency to worship, which may be said to be innate in all men.

(b) The sense of duty, which is very strong in some.

(c) The inclination to aim at a lofty standard of excellence or of capability, which is characteristic of not a few.

These three things are well, so far as they go. They may lead on to higher results; but at the same time they may not. We may be religious—you know what I mean—and we may be anxious to fulfil our duty, and we may honestly strive to be better than we are; and yet the tendency which makes a man’s self the very pivot and centre of his whole existence may remain in us, with all its vitality, as strong and as unimpaired as ever.

II. We need the introduction of another influence, which shall assume the leadership and revolutionise our whole being—and that influence is the influence of love. And here it is that Christianity comes in. Christianity is the only religion on the face of the earth that works by love, that uses as its chief instrumentality the love of God for man.

III. We all know what ruling passions are.—One man lives for art—it is his thought night and day: the vision of beauty floats continually before him, and everything about him is drawn in that particular direction. Another, with an equally passionate fervour, lives for gold: for gold he rises early, and late takes rest, and eats the bread of carefulness. A third for something else. But the ruling passion of St. Paul is to follow Christ, to imitate Christ, to spend and be spent in the service of Christ; and most willingly and joyfully would the Apostle lay down his life, if only by so doing the cause of his Divine Master should be to any extent advanced in the world. And such, although on a lower level, and at a humble distance, is the feeling of every one who is born again of the Spirit and made a new creature in Jesus Christ. The man is animated by a new nature. He has, as it were, gone out of himself and become the property of another; and he is proud to be able to say, ‘I am a bondservant of the Lord Jesus Christ.’

—Rev. Prebendary Gordon Calthrop.

Illustration
‘There are limits to the human affection. The mightiest and most enduring of all human loves is that of a mother for her child; and yet even that may be worn out by a long persistent course of vice and rebellion and ingratitude. It is not so with Christ. His love for us is patient, and never tires. We cannot quench it by our unworthiness. It still rises above our sin. “Having loved His own, He loved them to the end.” And there are limits to the self-sacrifice involved in the human affection. You may do much for a person you love: you may surrender comfort, property, position, credit—almost everything that belongs to you—for his sake; but you may stop short at the point of the surrender of life. It was not so with Christ. He went the whole length. He did not merely give up what belonged to Him, He gave Himself.’

Verse 15
THE SUMMING-UP OF LIFE
‘He died for all, that they which live should not henceforth live unto themselves, but unto Him Which died for them, and rose again.’

2 Corinthians 5:15
Have you ever considered the meaning of life? You say to me, ‘It is a mystery which no man can explain,’ and you are quite right. Of all the wise men that have lived up to the present not one yet has been able to explain to us the mystery of life. We can speak of the power of thought, the gift of speech, and the wonderful gift of action, but we are no nearer explaining the mystery of life.

If God has given to us this wonderful gift of life, then you and I will be held responsible for its use. Around one of two pivots every human life revolves: the one pivot is self and the other pivot is Christ. But true life may be summed up in three short sentences: letting go, taking hold, and keeping hold.

I. There is the letting go.—Before we can live the life we must get rid of certain things, and this, of course, by the power of the Holy Ghost. There must be a letting go. If you have seen a balloon inflated you have seen it floating now to the right and now to the left, and only held down to the earth by a number of small weights in the form of sand-bags. How many a Christian has named the name of Christ, but not departed yet from iniquity! He is kept down by the sand-bags! I do not know what your ‘sandbag’ may be; perhaps it is a quick temper, or it may be that there is a tendency to make merry at the expense of some one who is trying to follow Christ. (It is easy to laugh and scoff at a brother, a professing Christian!) With some it may be that drink is a snare, or it may be lust. I do not know; God only knows our hearts. But every sand-bag must be slipped. It is not till the sand-bags are gone that the balloon rises. Every balloon I see reminds me of those words in the New Testament, ‘Let us lay aside every weight, and the sin which doth so easily beset us … looking unto Jesus the Author and Finisher of our faith.’ It is only thus that we can rise. Now it is for you to say whether you are letting go; you will never make progress in the heavenly journey until you are willing to let go, because until you let go your hands are full of iniquity, and you have to make them clean before you can get hold.

II. There is the taking hold.—When you are free you can make a fresh start and make progress. You say, How can I make progress? You say, How can I take hold? The fingers of the hands which lay hold of God are these, f-a-i-t-h and t-r-u-s-t, and the hands which lay hold of heavenly things lay hold of God. Without them you can make no progress. Lay hold of God. If any man has lost the light, or the power, or the life, lay hold of God afresh to-day. But it will not be your hold of God so much as His hold of you. Nothing comforts me more than this, not that I have chosen God, but that God has chosen me. It is God the Father’s grip of the child, not the child’s grip of the Father, though both are necessary. It is the Father’s grip which means salvation, keeping from falling.

III. There is the keeping hold.—Then let me say to each, Keep hold, do not let go. How shall I keep hold?

(a) First of all, by reverencing and using and reading and feeding upon God’s holy Word. There are men who will speak and there are writers who have written against this precious Word of God, but it is still the Sword of the Spirit, it is still the power of God unto salvation to every one that believeth. Do not neglect to read your Bible; if it is only one text before you go to work in the morning, that text will keep you and strengthen you and help you all the day. If you are going to keep hold, if you are going to live not unto yourselves, but unto Him, you must do your part. The sparrows that we feed out of our windows, every bird has to pick up his own crumb. God feedeth the birds, and God has provided food for your soul and mine, but every man, like every bird, has to pick up his own crumb. And not only must you do your part, but there is one other word of advice I would give you. It is this:

(b) See that you keep near to Jesus all the way, and to the death. Make everything a matter of prayer. Every man we meet is either a bother or a brother. God grant that we may look upon him as a brother, and try to win him for our Master Christ. And the very sins that have possessed you in the past—that fiery temper, Christ shall turn to zeal. Everything that hindered you in the past, when it has been turned round and consecrated, becomes useful in the Master’s service.

Bishop J. Taylor Smith.

Illustrations
(1) ‘Under a palm tree in one of the islands of the Pacific there was sitting a poor black man who once had been a cannibal, and he was reading his Bible, and there came along a French trader, smoking his cigar. He went up to the poor black man, and he said, “What is that you are reading?” The man said, “I am reading the Bible.” Then the Frenchman said, “Reading the Bible? That is out of date. Why, we have given up that long ago in our country. You are a foolish man to be reading the Bible.” And the Christian man who had once been a cannibal went to him and said, “Not so much out of date, sir, for if it had not been for this Book you would have been eaten long ago.”’

(2) ‘The impetuous Peter, he led the way on the day of Pentecost to the conversion of three thousand. During the French War the cannon that were captured were turned into church bells, and even the empty shells from the war in South Africa are now being turned into dinner gongs. Oh, what a splendid change, to change these destructive forces into the most helpful ministrations!’

Verse 17
A NEW CREATION
‘Therefore if any man be in Christ, he is a new creature: old things are passed away; behold, all things are become new.’

2 Corinthians 5:17
Had you asked St. Paul to define a Christian he would have answered, ‘a man in Christ.’ Had you further asked what he meant by being ‘in Christ’ I think he would have said, united to Christ. Christ’s own mystic words to His disciples in the upper room, ‘I am the Vine, ye are the branches.’

I. A new life.—‘He that believeth on the Son hath everlasting life’ (John 3:36). Therefore if any man be in union with Christ, he is a new creature.

II. A new hope.—The believer has a living hope because his hope is fixed on a Living Saviour and rests on the Living Promise of the Living God. He has a hope of experiencing God’s goodness and help and strength in this world, and a hope of a fuller, richer, better, higher life with Christ and like Christ beyond the gates of death.

III. A new work.—‘Work out your own salvation,’ says St. Paul. Not, work for it, but, from it. In other words, work out the new life Christ has given you. You cannot work out a salvation you have not received. Especially note Titus 3:8. It seems a new discovery to many people that religion should be linked to business. Yet it is the common teaching of the New Testament. ‘Let your light so shine before men that they may see your good works.’ So you will be able to say, ‘I do this, I give this, for Christ’s sake.’ If you ask Him, God will show you what things you ought to do, and give you grace and power faithfully to fulfil the same.

Rev. F. Harper.

Illustrations
(1) ‘Sir Monier Williams, a great authority on all Oriental religions, has said that the doctrine of Life in Christ is the one thing which distinguishes Christianity from every other historic religion in the world. No one can realise the uniqueness of Christianity till he has grasped the truth of the believer’s living union with Christ.’

(2) ‘George Fox, the founder of the Society of Friends, records his vivid experiences when he first found the way of life. “I had now come up in spirit,” he said, “past the naming sword, into the paradise of God. All things are now new to me, even the outward world is more beautiful since love for Christ and His truth have been kindled in my heart. Even the sun shines more brightly, the air is more soft, the flowers more fragrant, the mountains more majestic, the sea more sublime.”’

Verse 21
‘SUBSTITUTION’
‘For He hath made Him to be sin for us, Who knew no sin; that we might be made the righteousness of God in Him.’

2 Corinthians 5:21
I cannot understand the mind of that man who can read the Gospel and not see ‘substitution.’ From all eternity Christ had undertaken, in the sovereignty of His grace and love, to become a surety for His people. A surety has two things to do—he has to suffer, in place of the person whom he guarantees, whatever that person would otherwise have endured; and he has to pay, if demanded, whatever demand may justly be made on behalf of him whom he represents. And the text puts the thing before us exactly in that order. We, being guilty, and therefore under sentence, our innocent Surety, having first by His humanity made Himself next of kin in order that He might do it, and then made Himself guilty and passed under the whole sentence. He was treated just as if He were in His own person all the sin that ever has been or ever will be forgiven in this world. ‘He was made sin.’

I. The sentence under which the condemned sinner laboured was fourfold exile, sin, death, and hell; and in its fourfold fullness the undeserving Surety bore it.

(a) Exile. See Him in the very fact of His presence in this world, in banishment from His Father’s kingdom, walking this cold, wicked earth so long, far away from all proper happiness, holding intercourse by prayer with Him on Whose bosom He had dwelt and with Whom He was one; till, as the consummation draws on, He goes out into further and further separation, and experiences the actual hiding of His Father’s countenance—that sinking sense of loneliness, bereft of God and man.

(b) Sin. And what is that desolate feeling which overspreads that dying hour? what is that anguish cry, ‘My God, my God, why hast Thou forsaken me?’ Why is that Father’s eye averted from that beloved One and His departing spirit left to endure the misery such as waits on some poor outcast rebel? ‘He was made sin.’

(c) Death. But Christ goes to His death, and neither God nor man to cheer Him. Had he been the guiltiest man of all our race, He could not have died more wretchedly. There is not an accent to mitigate, not one ray of light to illume that midnight darkness. Can you explain it on any other possible ground than that He was actually ‘made sin for us’?

(d) Hell. And further, in the strong language of our Church, I do not hesitate to say of Him, ‘He descended into hell.’

And the exile, and the sin, and the death, and the hell, they all say with one voice, ‘He was made sin for us.’

II. Thus we arrive at our true, our comforting, our saving contemplation.—Those groans, that dying struggle, that heavy punishment, what are they? Sin is the cause—sin’s struggle, sin’s punishment. It is sin—my sin and your sin, if we believe it. It is sin that is dying there. Therefore the horrors of that scene. It is the dark death of that black thing, sin. It is the execution of sin. Sin is vanquished—sin is dead—sin is buried. I write sin’s epitaph, ‘It is gone!’ Therefore, brethren, it is all passed now. Death is dead—punishment is punished—hell is closed—all done. God cannot demand the same debt twice—that would not be just. He cannot punish the Surety and the man. He cannot punish Christ and me. It was His own counsel and His own hand that did it. He ‘made Christ sin’ for me, and the very reality of the whole sentence He has borne: and I will ‘go delicately, for the bitterness of death is past.’

III. Christ gave God a perfect obedience from the cradle to the grave.—He gave it Him as a man. It was God’s own righteousness—for it was just the righteousness which God loves and God requires. This righteousness, again, Christ did not work for Himself—He did not need it; but if I may so speak, He paid it into the hands of God, to be placed to the account of His Church, that it might be available for every man who really wants it and really takes it. Accordingly, every true penitent, in his turn, comes up naked, and puts on that beautiful robe, and then he is seen in it—he is seen in Christ; and, as Christ was once placed in our stead for punishment, when He was ‘made sin for us,’ we are now placed in Christ’s stead for righteousness, when we are clothed in His merit—God Himself requires nothing further—God Himself, I speak it reverently, can conceive nothing further—He sees us in Him, ‘perfect and entire, wanting nothing.’ We stand in all Christ’s obedience, and present to God a law kept in our Surety. Therefore, as surely as He, being us, was in exile, we, being Him, are in the family; as He grieved in our place, we rejoice for ever in His; as He died an accounted sinner, we live for ever accounted saints; and as He went down to hell in our name, we mount up to heaven in His.

Rev. James Vaughan.

Illustration
‘The circumstances of Our Lord’s sufferings and death are certainly the most momentous in the history of mankind, and it is trifling with the deepest experiences of human nature not to endeavour to realise and apprehend them. According to the Apostles, they are nothing less than a revelation of the love of God in bearing the consequences of our sins Himself, in order that, if possible, we may be spared those consequences. They are intended to bring home to us, in the most affecting form, the loving will of God that we should accept His truth and submit to His righteousness; and He not merely requires us to do this, or exhorts us to it, but suffers with us and for us, in the human nature He has assumed, in order that He may save us by the manifold influences of that suffering. Contemplate God in Christ, thus reconciling the world to Himself, and how can we fail to respond to the appeal which follows?—“We pray you in Christ’s stead, be ye reconciled to God.” “He Himself bare our sins in His own body on the tree, that we, being dead to sins, should live unto righteousness.”’

06 Chapter 6 

Verse 1
OPPORTUNITY AND RESPONSIBILITY
‘We then, as workers together with Him, beseech you also that ye receive not the grace of God in vain.’

2 Corinthians 6:1
The two most solemn words in our language are, perhaps, the words ‘opportunity’ and ‘responsibility.’ And they mutually connote one another, for every opportunity involves a corresponding responsibility, and every real responsibility implies an opportunity.

I. It will help us to realise the solemnity which attaches to opportunity if we call to mind that the most bitter regrets of life are our regrets for lost opportunities. Think of the man of business who sees the opportunity of his lifetime after it has passed; the man of letters who looks back upon school and college days wasted; the friend who looks back upon the opportunity for explanation or forgiveness in that quarrel which parted him from the one he loved best—parted him for life. Yes! the bitterest regrets of life are those which belong to lost opportunities. But this will also be one of the chief punishments of the lost in eternity—the remorse of sorrow; the torments of self-reproach; the thought—I had my opportunity to save my soul, to win heaven, and—I lost it.

II. Seasons of opportunity.—We have our seasons of spiritual opportunity (e.g. Lent). Lent is indeed an accepted time, a day of salvation—a season of opportunity—because in Lent the Church on earth and the Church beyond is praying for the conversion of sinners; and the multitude of services, the spiritual instructions, the increased fervency of our private prayers—all these help to make Lent a season of marvellous grace. On this account it is easier to repent in Lent, to conquer our sins, to make sacrifices, to do disagreeable duties, to learn more of God and His revelation to man. In other words, Lent is undoubtedly the great opportunity of the Christian year, and the exhortation comes home to us ‘that ye receive not the grace of God in vain.’

III. What is grace?—If one may use an inadequate illustration, grace is something like electricity—a mysterious power, little understood in regard to its nature, and yet easily seen in its effects. How little we really know about it! and that almost entirely empirical. We have gained what we know of electricity by making experiments, watching its effects, seeing how it works, and so learning its laws, which, however, are not laws, but merely observed phenomena.

(a) How mighty it is!—watch the lurid lightning flash and hear the thunderclap. The giant tree, the lofty tower are rent—as though they were but toys! How mighty is its power and its utility! We watch the great dynamos generating the motive force for all the machinery in some great factory, or which keeps in motion the cars upon miles of railroad. And yet—

(b) How delicate in its operations, registering through the telephone the slightest vibration of the human voice at a distance of a thousand miles; flashing in a few seconds its messages around the globe; laughing alike at time and space! And yet—this mighty force is useless unless its laws are obeyed. For centuries man lived with this force unknown and useless to him; and even now he must comply with its laws absolutely to gain their beneficent effect. A break in the wire, and the current stops; imperfect insulation, and the current is grounded, and the electricity which could have produced such great results goes off into the earth and is lost.

How like grace, the mightiest power in the spiritual world!

IV. The warning.—And so the Church gives us this warning: ‘We then as workers together with Him, beseech you also that ye receive not the grace of God in vain.’ She does not merely exhort us to receive grace, but she warns us that, after we have sought it and received it, there is the danger of not using it. Pray then for grace; but pray also for grace to use the grace received; and watch for opportunities, not only of receiving it, but of using it. One of the laws of grace is that it only manifests itself in action. Therefore, ‘We beseech you that ye receive not the grace of God in vain.’

—Rev. Dr. A. G. Mortimer.

Illustration
‘Do you ask what this “grace of God” is? If a judge has condemned a murderer to death, and he knows no other than that in a few days he will suffer the last penalty of the law, and when he looks with fear and trembling for the dread appearance of the executioner, but instead a royal messenger appears with a reprieve and says, “Your king offers you life”—does he inquire what is the grace of the king? “Thou shalt surely die” is the sentence of the law, but the Son of God has appeared and offered life. This is the “grace of God,” which the minister as an ambassador of Christ offers to men. Some will not have this grace. Some receive it in vain.’

(SECOND OUTLINE)

REALITY IN RELIGION
The Apostle warns us against what we fear is a very common fault in the present day. So many people seem to receive the grace of God, but it has no influence upon their lives, they receive that grace in vain. I want to say a word or two about the importance of sincerity and reality in religion. If we profess to have any religion at all, let us take great care that it is real.

I. What saith the Scriptures?
(a) Look at the parables of our Lord. The sower, the wheat and tares, the draw-net, the two sons, the wedding garment, the ten virgins, the talents, the great supper, the pounds, the two builders, contrast the true believer and the mere nominal disciple; all bring out in striking colours the difference between reality and unreality in religion, its uselessness and danger.

(b) Look at our Lord’s denunciation of the scribes and Pharisees; eight times in one chapter He denounces as hypocrites, in the most scathing words, men who, at any rate, were more moral and decent than the publicans and harlots. It was all intended to teach the abominableness of false profession and mere outward religion in God’s sight. Open profligacy and sensuality are indeed ruinous sins, if not flung aside; but there seems nothing so distasteful to Christ as hypocrisy and unreality.

II. There is hardly a Christian grace or virtue which has not its counterfeit described in the Word of God.

(a) There is an unreal repentance. Saul, Ahab, Herod, Judas Iscariot, had feelings of sorrow for sin, but they never really repented unto salvation.

(b) There is an unreal faith. Simon Magus ‘believed,’ yet his heart was not right in the sight of God. So also the devils ‘believe and tremble’ (Acts 8:13; James 2:19).

(c) There is an unreal holiness. Joash, King of Judah, became apparently very holy and good while Jehoiada lived, but at his death the king’s religion vanished (2 Chronicles 24:2). Judas Iscariot’s life resembled that of his fellow Apostles until he betrayed his Master; nothing outwardly suspicious, yet he was a thief and a traitor.

(d) There is an unreal love and charity. There is a love which consists in tender expressions, and a show of affection in which the heart has no part. So St. John exhorts: ‘Let us not love in word, neither in tongue; but in deed and in truth’; and St. Paul: ‘Let love be without dissimulation’ (1 John 3:18; Romans 12:19).

(e) There is an unreal humility. An affected lowliness of demeanour which covers a very proud heart (Colossians 2:18; Colossians 2:23).

(f) There is unreal prayer. Our Lord denounced this as one of the sins of the Pharisees: ‘for a pretence they made long prayers.’ Their sin did not consist in making no prayers, or short prayers, but unreal prayers.

(g) There is unreal worship. ‘This people draw nigh unto Me with their mouth, and honour Me with their lips; but their heart is far from Me’ (St. Matthew 15:8). The fatal defect of the Jewish worship was its want of heart and reality.

(h) There is unreal religious profession and talk. In Ezekiel’s time, some talked like God’s people, ‘While their hearts went after their covetousness’ (Ezekiel 33:31). St. Paul tells us that we may ‘speak with the tongues of men and angels,’ and yet be no better than sounding brass and tinkling cymbals (1 Corinthians 13:1). These things show clearly the immense importance which Holy Scripture attaches to reality in religion.

III. See to it that your Christianity be genuine, thorough, real, and true.—Beware lest your Christianity consist of nothing but Churchmanship; that you base all on membership, on the fact that you have been baptized, married, and will be buried, according to her formularies, but have never followed her doctrine or lived the life of a true Churchman. Beware lest your Christianity consist of nothing but dissent; that while you boast, as do many, in the exercise of private interpretation of Scripture, and reject the Church’s authority; that while you profess to despise her ceremonial, her liturgy, her episcopate, your religion is sapless and dry as a dead tree, having neither grace, nor faith, nor repentance, nor personal holiness of life; Dissentianity and nothing more. ‘Unreality’ injures the cause of true religion, and gives occasion to God’s enemies to blaspheme; it is a counterfeit Christianity, an imposture, a cheat, a caricature, and worthless in the sight of God.

Bishop J. C. Ryle.

Illustration
‘You all receive the grace of God. The child has grace according to a child’s needs. The man or woman receives it according to the needs and temptations of adult life. Both the child and the grown person may obey it and follow it, or they may disobey it and walk otherwise than it bids. If they follow it, well; it has done its appointed work; but if not, then it has been “in vain” for them. You have had it, and have made no use of it. It has done you no good, because you have resisted it. But yet you will have to give account for it at your judgment as a Divine gift wasted or misused. This will be the case with every degree and every kind of gift which we receive at the hand of God and do not improve.’

(THIRD OUTLINE)

TAKE HEED
Take heed that you do not receive the grace of God in vain.

I. The Holy Spirit is a continual guest.—You are called by Him very often and in many ways. Every blessing of this life that He sends you is a call to you to be grateful. Every painful accident or solemn death that takes place before your eyes or within your knowledge is a warning to you to live closer with God, and so prepare for your last end. These are providential calls—calls in which you may hear the voice of God Himself speaking through the toils and distractions of this world, and even by their means.

II. The Church has her calls to give, and for you to ponder well. It is the duty of God’s ministers to warn and to exhort each and all who will listen to us to flee from the wrath to come. Suffer me thus to warn you, that you receive not the grace of God in vain. Often and often, year by year, and day by day, you have received and are receiving this grace. How have you used it? That is the question. That will be the question to be asked and answered at the Day of Judgment. That therefore is the question you should ask yourselves now. What use have I made of God’s grace? Has it made me (you must ask) a humble, faithful, and consistent Christian? If not, then it has been in vain for me. All the opportunities I have had—faithful and pious teaching through a well-trained childhood and youth at school and at church, all the means of grace which have met me in rich profusion since my youth up—have they done their work with me and trained me in some measure into the likeness of Jesus?

III. It can never be pleasant to go back over one’s past life, raking up the old sins and failures which we had utterly forgotten, in order that we may repent of them and confess them to God and take more heed for the future. Yet how needful it is to do it! Would you wish to wait until it was too late to turn and amend? Do not you know how surely and how quickly those forgotten sins accumulate, to weigh upon your soul at the last? The more sins you keep out of sight and thought now, the more you will have to think of then. Persons who have been nearly drowned and afterwards restored to consciousness have said that just before they became insensible they seemed to perceive their whole lives unrolled before them. Sayings and doings of theirs which they had forgotten for many years came back to their memories with wonderful clearness in that moment of agony. So it often is—perhaps it is always—at the hour of death. Then old sins rise up to torment. Then the memory of duties neglected, of privileges misused, of grace received and wasted, is an inexpressible burden to the sad, weary, trembling, frightened soul.

Illustration
‘In the Eastern country there are great deserts of sand. For many miles in every direction you can see nothing but bare and barren sand. You might dig down and down, and you would still find nothing but sand, until you came to the hard rock. Nothing grows in these deserts; nothing can grow there. When the rain which brings greenness and fertility, grass and corn and palm trees, everywhere else falls on this barren sandy tract, it does no good at all. It just sinks in for a time, until the surface is baked again by the hot sun, and then it rises up again in vapour. Anywhere else it would clothe the soil with greenness; but here it is useless; it does no good. What a picture this is of the heart that receives and does not obey God’s grace!’

Verse 2
THE ACCEPTABLE TIME
‘Behold, now is the accepted time; behold, now is the day of salvation.’

2 Corinthians 6:2
This repeated word ‘now’ reminds us that the time it embraces is a short time. Whether we interpret it to mean to-day, or yesterday, to-day, and to-morrow, or even extend it to the threescore years and ten, the normally allotted years of man, it is still very short.

I. To every individual there is a golden present which can never return, and in which may lie boundless opportunities for the future. Indeed, there is a ‘now’ running all through the ages, and applies equally to nations and churches as to individuals. Because at the crucial moment of their existence those responsible for their well-being have failed to grasp their opportunities and have been content with a dead past, and instead of rising to the occasion have failed to see the danger. Blinded by the pleasures of the moment, like Rehoboam they have blundered into a revolution. History has seen ancient and powerful civilisations pass into nothingness, because they have trusted to the successes of the past and missed the opportunities of the present.

II. The same may be said of Churches.—Where are the churches of which we read so much in the New Testament? Most of them have lost their influence as centres of Christianity, because of their lethargy and unfaithfulness. Many of them have fallen into the hands of the enemies of Christianity; and the standard of the Cross has had to be borne by those which once formed the outposts of the Church. Constantinople, the city of Constantine—the new Rome—built as a distinctly Christian city, by the first Christian Emperor, is now the chief centre of Mohammedanism. Antioch, Carthage, Alexandria, have lost their old prestige, because those responsible for them have failed to recognise the importance of this Scripture, ‘Behold, now is the accepted time; behold, now is the day of salvation.’

III. Let us beware, lest we, as a Church, and as individuals, make a singular mistake.—If we do not seek to go foward, we shall go backward. There is no such thing as standing still in the Christian life. It is a race to be run—a race that can only be won by training and exercise. We must not rest on our oars; we must never weary of ‘toiling in rowing’ if we wish to reach the other side. Since ‘sin entered into the world’ the religious life is a constant struggle with opposing forces. We must breast the stream with the tide against us. We are so apt to forget this, and to rest content with what we do, or with what we have done, rather than in thinking what we might do, and so trying to do more. The best way to begin is to try and better our own spiritual life, by living nearer to God.

—Rev. C. Rhodes Hall.

Illustration
‘We must never rest content with the past. No doubt, once, we did run well. We can recall our first love and enthusiasm for Christ. Then we thought we were capable of doing great things for Him. With our larger experience now, we are able to see that feeling and emotion had a large share in our enthusiasm. We may have learnt to rest our faith upon a more solid foundation than the shifting sands of feeling, yet, in the routine of our religion, there is a danger of performing our spiritual duties in a mechanical and perfunctory manner, which is not only displeasing to God, but robs us of that pleasure and satisfaction which our religion is intended to impart. To worship and serve God as a matter of duty is better than not attempting to do it at all, but duties, unless they are sweetened by love, are apt to become irksome. Lent, then, is a season when we may attempt to realise once more that in the presence of God there “is fullness of joy,” and “at His right hand there are pleasures for evermore.”’

Verse 6
THE HOLY GHOST
‘By the Holy Ghost.’

2 Corinthians 6:6
The Holy Ghost is the greatest power in the world in the formation of character, in the shaping of history, in the ordering of the universe. To ignore this in education is to put the clock back; to neglect it in morals is retrogressive to the last degree; to supersede its influence is to put a bar in the way of progress.

I. Patient, kind, long-suffering a man may be, but he will not be what he might be without the Holy Ghost.—It may be that the Holy Ghost is a power unrecognised, ignored, and forgotten, and even unknown, but still He is a great force for all that. So the lightning flash toppled down towers, crashed trees, and killed life before men bound electricity to be their servant. So steam displayed its power in every house in the land before men thought how to bind that power to their service. So now and then a brilliant life starts up out of an inexplicable environment. The lake fisherman lives where great names are forgotten, a humble Customs House officer writes a book of imperishable fame. A saint starts up out of Cæsar’s household, and the victories of simple goodness startle and confound those who thought to appeal to their generation, and to demand the homage of those who now neglect them. But still few pause to think of this great power as connected with us all, as offered to us all, open to us all—the Holy Ghost. We are face to face to-day with the greatest of all influences, the Holy Ghost. Here is the Maker of heroism, the Fount of saintliness, the Author of greatness, the Parent of unselfishness. Here is the Influence in Whose power, if we were true to it, we could become really ourselves, and give that message to the world for which we were sent here, that message which we alone can give, that individual contribution, that life’s work which we are kept alive to accomplish.

II. The Holy Ghost is the very spirit of unity and truth.—Do not let us for one moment think that unity is to be brought about by the concession of vital faith, or that any unity is possible but unity in the truth. If we are true to ourselves, if we are true to God and His revelation, then as in some strong building as it rises in its might there will be seen those points of junction, those projecting stones and half-turned arches which speak of incompleteness and invite union; but you will never be able to build on to a crumbling wall without foundation, without stability. In bridging a river we see just rising up, on deeply submerged foundations, those solid piers, stately, tall, isolated as they seem, which are, however, at last to carry the roadway. So one contribution to unity among Christians to-day, and a solid one, will be to build up ourselves on our most holy faith, and to throw into that great cause our own individual life, strong in the power of the Holy Ghost. A great deal of the controversy of the day, which keeps us so much apart, is kept alive by men who have failed, by men who have spent their whole lives in watching other people, and who turn polemical bitterness into gain. One great source of discord would be removed if there were a greater effort after self-discipline, if people bestowed on themselves much of that criticism which they expend on others. If every man were to answer to the call which God makes, and throw himself resolutely into that which henceforth becomes to him his vocation, then he would stretch out hands on either side of him, not to rivals but to fellow-workers; then he would seek not to pull down, but to build up; then he would feel that the work was great, and the work was large, and that his contribution to the unity of the whole was first himself, and then the portion of the work allotted to him.

III. Let us anxiously seek to know whether this Holy Spirit is the predominant power in the formation of our character, for He brooks no rival. It is no use attempting to be centres of unity if our own lives are torn and distracted and rent with rebellious factions which war in our members. It is no use praying for the unity of Christendom if we are merely praying for the success of our own party or for the wilful having of our own way. It is no use pulling down the sheepfold in order to increase, as we think, the amplitude of our flock. It is no use burning and slaying with political rancour and deadly rivalry, and making a solitude and calling it peace. My first contribution to unity to-day shall be myself. Where the Spirit of the Lord is, there is liberty; where the Spirit of the Lord is, there is unity; where the Spirit of the Lord is, there is power. Are all the channels open by which He may enter into my heart? Prayer, with its wide door reaching up into the very courts of heaven. Sacraments, laden with which the spies from the good land come to me, bearing the fruits of the country. The Holy Scriptures, with their never-dying message, the news of a far country, welcome as cold in the time of harvest. At certain great times of our life the Holy Spirit has entered. He breathed order upon chaos at baptism and gave us the gift of new life. He strengthened us with His might at confirmation, He dissipated in absolution the powers of evils. By His might Jesus Christ waits to be gracious to us in His Sacrament. Only remember that in whatever way He comes, it is for us to yield ourselves to His power. The Holy Spirit and sin cannot dwell together in the same heart. And if we will then trust Him, and work with Him, we shall see how true it is that here is a power greater than skill, intellect, endowment, or any bodily strength; here is a centre of unity which nothing can resist—the power of the Holy Ghost.

—Rev. Canon Newbolt.

Illustration
‘A distinguished modern psychologist has said, “Economically the saintly group of qualities is indispensable to the world’s welfare. The great saints are immediate successes; the smaller ones are at least heralds and harbingers, and they may be leavens also of a better mundane order.”’

Verse 10
GOD’S INSTRUMENTS
‘Poor, yet making many rich.’

2 Corinthians 6:10
An instrument is valued for what it accomplishes, and not for its accidental richness in material. A steel pen or quill that will write well is better than a gold one which will not write at all; a poor reed or pipe that gives music than a stately and costly structure that only looks like an organ. We are meant to be instruments in God’s hand, and our worth is measured by the work we do.

I. The casket may be poor, and yet contain the costly jewel; the cart may be rude, and yet bear a valuable burden; the paper may be coarse, and yet have written on it great news. And so we may in spite of poverty be of signal use in the world. Socrates dressed in the plainest garb and lived on the poorest fare, and yet taught philosophers and kings; the Apostles were poor fishermen, and yet turned the world upside down; Christ Himself was a humble carpenter, and yet has enriched the world with wisdom and purity and love and immortal hope. Poverty leaves you, at least, with a heart that can pity, a tongue that can instruct and comfort and bless, a hand that can be gentle and helpful, whole treasures of spiritual wealth which can ‘make many rich.’

II. Our poverty may be necessary to our enriching of our fellow-men.—Our poverty may be like the lowly craft that are used for running up shallow rivers and creeks. We can have access to people and places which rich men cannot reach. Our contentment, sweetness of spirit, etc., will shine all the more brightly as a jewel, having poverty for its foil. Christ became poor that we through His poverty might be rich. So, in some sense, we must all do, whether we are poor or rich, if we are truly to serve and enrich our fellow-men. If the foundation-stones are to bear up the tower, they must not insist on being seen themselves; if the tree is to be laden with heavy fruit, it must bend its head; if the tongue is to bless, it must speak low and sweet; if the heart is to comfort by true sympathy, it must stoop and share others’ burdens.

Be content to be nothing that Christ may be all; to be a lowly instrument in His hand for serving and enriching your fellow-men.
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Verse 4
JOY IN TRIBULATION
‘I am filled with comfort, I am exceeding joyful in all our tribulation.’

2 Corinthians 7:4
The circumstances which gave the Apostle comfort and filled him with exceeding joy in the midst of his tribulation may well be considered.

I. The character of his consolations.—These words imply—

(a) More than mere resignation.

(b) More than mere acquiescence in the will of God, Who had seen fit that His servant should suffer.

(c) More than that chastened thankfulness which a man feels when he confesses that God’s will is good will, and that ‘all things shall work together for’ his ‘good.’

(d) It was composure rising into the highest rapture that he was counted worthy to suffer for Christ’s sake. ‘I am filled as full as I can hold, body, spirit, soul, with consolation. I abound much more exceedingly than I can conceive or describe in joyfulness.’ A comfort to which nothing can be added, a joy which it is impossible to exaggerate. How seldom do men in their highest spiritual moods, with all the bounties of God’s providence surrounding and crowning them, feel like that! Yet that was St. Paul’s experience in the midst of trials and difficulties which seldom fall to the lot of any man.

II. The grounds of the Apostle’s joyfulness and comfort were twofold: human and Divine. Let us glance at the Divine and consider this as applicable to ourselves. What are they?

(a) The Divine indwelling. ‘Ye are the temple of the living God.’ Mark the contrast: ‘Without were fightings, within were fears.’ God dwelleth in me. Not God comes occasionally and soothes a sorrow and dries a tear; not God comes so near that I may touch the hem of His garment; but, He ‘dwells in me.’ Realise that and ‘labour will be rest and pain sweet.’

(b) The Divine possession: ‘And I will be their God and they shall be my people,’ which makes the indwelling perpetual. God is not merely the tenant, but the owner of the soul. The idea is twofold. St. Paul could say, I am His and He is mine. ‘I am His.’ Why? God had purchased him, he was not his own, he was bought with a price. And he felt he was valuable in God’s eyes in proportion to the price that was paid for him. Hence St. Paul felt safe. ‘Well, what if I am in tribulation, what if there are fightings and fears, I don’t belong to them, I belong to God, therefore they cannot harm me.’ It was this thought that supported the Apostle in all his trials and nerved him for that noble and heroic life of his.

Verse 9-10
THE NATURE OF TRUE REPENTANCE
‘Now I rejoice, not that ye were made sorry, but that ye sorrowed to repentance: … for godly sorrow worketh repentance to salvation not to be repented of: but the sorrow of the world worketh death.’

2 Corinthians 7:9-10
The Apostle here distinguishes two kinds of sorrow—one good and praiseworthy, and a blessing to the soul; the other useless and even hurtful, ‘working death.’

I. The need of sorrow, because of your own sin. It would be quite useless to talk of kinds of sorrow to persons who do not see the necessity of any sorrow for sin at all, who are perfectly well satisfied with themselves, and who bear lightly and thoughtlessly the sins of their past years. No repentance—no amendment of life can ever come out of a mind in that state—any more than you could expect a crop of corn out of ground that had not been ploughed or sown.

II. Godly sorrow.—If you do feel your need of Christian sorrow; if your conscience accuses you of sin, and you cannot help pleading guilty; if you really desire to do better in the future than you have in the past, to live better, to pray with more sincerity, to be a better Christian altogether; if this be your desire, and you are willing and even anxious to take trouble in carrying that desire out, then your sorrow is what St. Paul calls godly sorrow. And you see what he says of such: ‘Godly sorrow worketh repentance and leads to salvation.’ In what way does it do so? It is not merely the regretting that we have done wrong; it involves our trying to do right. It shows us the path of duty more clearly; it makes us more anxious to follow it. It leads us to salvation, because it leads back our souls to God.

III. The sorrow of the world.—There is another kind of sorrow and a very much commoner kind. Because it is so common, St. Paul calls it ‘the sorrow of the world,’ and says that it leads to death. It consists in being sorry merely for the consequences of a sin, and not troubling about the sin itself. This kind of sorrow does the soul no good, but harm. The sinner troubles himself very little about the sin itself. What he is afraid of is the punishment for it that is coming upon him by-and-by. He does not hate the sin—he is very fond of it; he would like to keep on practising it, only, he knows in his heart, that after sin must come, some time or other, death; and after death must come judgment for sin; and after judgment will come the everlasting punishment of the impenitent sinner. And he is afraid of hell. That is the extent of his sorrow. But as to being sorry for the sin, he clings to it and loves it, and is only sorry that unhappily he can’t indulge in it without paying (so to speak) for his indulgence in the shape of punishment. And how is it possible that such a sorrow for sin (if we can call it sorrow) as this can do the soul anything but harm? It will only sink the soul deeper and deeper into the mire of sin as time goes on; more and more hopelessly lost will the man be with each time that this base and slavish fear of punishment takes possession of his soul and overcomes him with a feeling which he calls repentance, but which is only ‘the sorrow of the world which worketh death.’

III. There is nothing so important as getting rid of your sins.—If you could once realise the awful issues that hang upon your caring for, or neglecting, the work of penitence and purification of soul that alone can make you fit for heaven; if you could look forward a little, beyond the grave, and see how bitterly, if you neglect it now, you will lament that you so neglected it—lament, yes, with tears of sorrow—with groans and gnashing of teeth to think of your blindness and folly, and stupidity and ingratitude, in neglecting the offer of mercy and salvation; if you could once realise this, there would be no slackness in you or holding back any more. There would be no slurring over prayers any more; there would be no staying away from church any more; there would be no more bad words in the streets; no more want of religion in the houses; whatever might be the fault found with us, it would not be said that we were not in earnest.

Illustration
‘There was a nation in ancient times which attached no shame or disgrace to the crime of stealing. But if anyone was caught in the act of stealing, he was punished; not for the theft itself, but for being found out. Such a detected thief would no doubt be sorry. But his sorrow would refer not to the stealing itself, but to the being found out in it. This is an exact type of “the sorrow of the world.”’
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Verse 8
AN APOSTLE PLEADING FOR LIBERALITY IN GIVING
‘I speak not by commandment, but by occasion of the forwardness of others, and to prove the sincerity of your love.’

2 Corinthians 8:8
If you will glance at the context, two things will, I think, appear upon the surface of it. First, that St. Paul is very anxious to obtain a handsome contribution from the Church at Corinth; and secondly, that he is just a little doubtful about succeeding in his endeavour.

There was still a sore feeling amongst the believing Israelites with regard to the reception into the Church of those who were of the uncircumcision. It might serve, then, to smooth away asperities, perhaps, to change ill-feeling into kindly regard, if the distrusted Apostle could bring with him on returning to Jerusalem a substantial proof of the love which the Gentiles entertained towards their elder brethren in the Christian faith. For these reasons we believe St. Paul was anxious to be especially successful in this particular appeal.

And now let us see how he sets about accomplishing his object.

I. He begins by informing the Corinthians of what the Churches of Macedonia had done in the matter.—Compared with others—compared, for instance, with the inhabitants of Corinth, one of the wealthiest cities of the old Greek world—these Macedonians might almost have been said to be abjectly poor. The Apostle speaks of their ‘deep poverty.’ And yet they had contributed a very large sum to the general collection. This good example of the Churches of Macedonia the Apostle fearlessly proposes for the imitation of his friends in Corinth. ‘Fearlessly,’ I say. He does not hesitate for a moment to stimulate the sluggish benevolence of the wealthier Church by narrating to them what the poorer Churches had done. He puts the bright example in the very forefront of his argument. He does not shrink from his line, as perhaps we should have done, for fear of arousing the baser motive of emulation. And yet, fearless as he is, there is a wisdom and a tact in his procedure which it would be wrong for us to pass by altogether without notice. In the first place, he traces the benevolence of the Macedonians to its proper source in the grace of God. ‘We do you to wit of the grace of God bestowed on the Churches of Macedonia.’ The statement, as you see, is an important one. It removes the act of the benevolent Macedonians into the higher region of spiritual impulse; and at the same time serves to remind the Corinthians that the same treasury of Divine grace from which their fellow-believers drew their inspiration to good is equally accessible to them if they choose to avail themselves of it. In the next place, the Apostle recalls it to their memories that the idea of a collection for the poor Hebrew Christians in Palestine originated in Corinth. The Corinthian Church itself was the first to suggest the plan and the first to begin to carry the plan into execution.

II. In taking the second step he turns to a different plea.—The Church of Corinth was conspicuous for the abundance of brilliant spiritual endowments which had been bestowed upon her. When the power of the Gospel had laid hold of the quick-witted and eloquent inhabitants of the Grecian town, it found a ready outlet and manifestation in those various forms of religious utterance of which the Apostle speaks so much in his former Epistle. The Corinthian Christians were blessed with especial insight into Divine mysteries. They were enriched, the Apostle says, in all knowledge. They spoke with other tongues. They prophesied. They exhorted. When they came together, almost every one could bring his psalm, or his doctrine, or his interpretation, to throw into the common stock; and indeed, so great was the profusion of spiritual gifts, and so eagerly were opportunities sought for the exhibition of them, that scenes of disorder and unseemly contention were of no unfrequent occurrence, even in the midst of their most solemn religious assemblies. But with all this display of the more showy spiritual endowments, there seems to have been a deficiency in the Corinthian Church—or a deficiency, at least, to some extent—of the solid, practical, Christian virtues. And the Apostle was grieved to observe it. ‘Therefore,’ says St. Paul, ‘as ye abound in every thing, in faith, and utterance, and knowledge, and in all diligence, and in your love to us, see that ye abound in this grace also.’ You take the Apostle’s meaning, of course. There ought to be a proportion maintained amongst what may be called the component parts of the Christian character. The inner and the outer should keep pace with each other; and if there is a high spirituality, we are justified in expecting to find a corresponding elevation of practice—a commensurate abounding in those things which are true, and pure, and honest, and lovely, and of good report.

III. In the third place, he puts forward the plea of the text.—Observe here, that the Apostle disclaims all intention of exerting anything like compulsory power. He will not command; ‘I speak not in the way of commandment’—for that is the meaning of the words. He will not dictate. He will only persuade. The matter, after all, must be left to themselves; for the absence of a willing mind would vitiate the largest bestowments, and utterly destroy their value in the sight of God. ‘God loveth a cheerful giver.’ He will not accept the grudging gift. We must put our heart into our donation, or God will have nothing to do with it. Again I am sure you will see the Apostle’s drift. When you are dealing with Christian people you have got something to work upon. There is in them a deep underlying love to their Master, and love to those for whom their Master died; and if you can succeed in touching this spring—in setting this motive free to act—you have more than half accomplished what you were attempting to do.

IV. The Apostle speaks of an equalisation in the material conditions of Christian people.—That there should be an equalisation of lot of that community; that all should share and share alike, whether skilled or unskilled, whether clever or dull, whether thrifty or careless—this, of course, was never intended. To attempt to bring about such a state of things would be to contravene the Divine order, as well as to remove many opportunities for the exercise of Christian virtues that are now continually presented to us. It is the difference of lot between the rich and the poor, between the strong and the weak, which calls forth charity on the one side and gratitude on the other, and knits together with a firmer bond the framework of human society. This would be lost if all stood on precisely the same level of worldly prosperity. Inequality, then, in the present condition of being, enters into the Divine plan respecting the people of Christ. But it is the object of Christian benevolence to counteract this inequality as far as is possible; at least so far as to provide that the Christian brother should have what is necessary for his subsistence and comfort.

Rev. Prebendary Gordon Calthrop.

Verse 12
GOD’S ESTIMATE OF A WILLING MIND
‘If there be first a willing mind, it is accepted according to that a man hath, and not according to that he hath not.’

2 Corinthians 8:12
It might seem to a superficial reader of the Holy Scriptures—and are there not too many such?—that the matter which the Apostle has here in hand is of very little general interest. The topic seems at first sight to be something purely local—the success of a collection which St. Paul was making for ‘the poor saints at Jerusalem.’ But when we consider that he devotes two chapters (8 and 9) to this one subject, and that he deals with the question of almsgiving as he deals with other definite Christian duties, enforcing it as such with a variety of unanswerable arguments, we feel that what seemed at first a purely local matter assumes at the touch of inspiration vaster proportions, and must become an important element of Christian teaching in every age of the world’s history.

I. The Apostle’s argument for Christian liberality is based partly upon lower grounds and partly upon higher; partly upon what we may call material considerations and partly upon spiritual.

(a) None felt more than St. Paul the value of Christian liberality as creating and developing a bond of sympathy between the Jew and the Gentile. Consequently it was his invariable habit to stir up the spirit of liberality amongst his converts. (See 1 Corinthians 16:1-3, and Acts 24:17) Gloriously prominent in his teaching and in his actions did St. Paul keep the doctrine of Christian membership. ‘As the body is one, and hath many members, and all the members of that one body, being many, are one body: so also is Christ’ (1 Corinthians 12:12).

(b) But in addition to the general consideration of the development of a bond of sympathy, comes the particular consideration, and a very material one it is, of the example already exhibited by the Churches of Macedonia (2 Corinthians 8:1-8).

(c) The Apostle had made some boast of their forwardness and zeal, and now was not unnaturally anxious that his words concerning them and their liberality should be proved true. These were the three leading material considerations upon which the Apostle of the Gentiles based his appeal for Christian liberality. There were other and more weighty considerations. The spiritual considerations are one by one advanced.

(d) First there stands in all its attractive loveliness the example of Him Who ‘though He was rich,’ etc. (2 Corinthians 8:9).

(e) With the thought of the blessed Saviour still in his mind, and perhaps recalling his commendation of the widow who offered her mite (St. Mark 12:41-44), St. Paul emphasises the standard of Divine approval, viz. ‘the willing mind’ (2 Corinthians 8:12).

(f) There is presented the marvellous analogy of the natural world, the sowing and the reaping being not disproportionate but proportionate (chap. 2 Corinthians 9:6-7).

(g) The Apostle enumerates in a few choice words an entire group of collateral considerations—the awaking of thanksgivings to God, the promptings of persistent prayer, the manifestation of the ‘professed subjection unto the Gospel of Christ,’ etc., summing all up with a final outbreak of holy gratitude for God’s unmerited mercy to our ruined race—‘Thanks be unto God for His unspeakable gift’ (chap. 2 Corinthians 9:12-15).

II. An unchanging principle of the Divine economy.—We shall see that our text, besides being a part of an important whole, is the whole of several important parts of that Divine scheme and system of things in which our lot is cast and with which our faith is concerned.

(a) The fact that God’s estimate of a gift is in relation to the mind of the giver, is a fact for the knowledge of which we cannot be too thankful. The ‘willing mind’ and not the money’s worth is that upon which God sets highest value. It is within the power of the poorest to match with a penny the gold of a millionaire!

(b) The doctrine is true of other things besides money. It is true of life and the service which God looks for from His people. To an aged Christian, whose ‘strength is to sit still,’ the doctrine of the ‘willing mind’ is very full of comfort. It tells him that the Master he serves is no Egyptian task-master, demanding ‘the tale of bricks as when there was straw.’ It certifies him of the truth of the Psalmist’s words: ‘He knoweth our frame, He remembereth that we are dust’ (Psalms 103:14).

(c) And if to the aged Christian the text utters a whisper of welcome solace, to the youthful warrior, bending it may be under sometimes irksome restraint, it offers a word of needful encouragement. ‘Under other conditions’—how often earnest-minded youth has fancied—‘I could effect great things and produce grand results.’ The text steps in with a wonderful power to soothe a chafed and irritated mind. Dreamland is forsaken, and circumstances are accepted and made the best of, as God’s estimate of a willing mind is taken into due account.

—Rev. G. T. Harding.
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Verse 10
THE SEED AND ITS LESSONS
‘He that supplieth seed to the sower and bread for food, shall supply and multiply your seed for sowing, and increase the fruits of your righteousness.’

2 Corinthians 9:10 (R. V.)

It is remarkable that the metaphor of sowing and reaping, so familiar to us in its widest moral and spiritual application in the gospels, is in the epistles employed almost exclusively in reference to contributions and alms. In the passage before us, the Apostle is immediately concerned with the Christian duty of cheerful liberality, and according to his wont, he is illustrating this duty from the laws which govern production in the world of nature. The same God Who presides over physical increase is pledged to bring about spiritual increase. As certainly as He supplies man with seed to sow, and therefore with power to multiply and perpetuate the gift of His daily bread, so certainly will He take care that the seed of charitable and merciful deeds shall not fail.

I. The fact set forth in the text.—‘God,’ says St. Paul, ‘supplieth seed to the sower, and bread for food.’ It has been thoughtfully said that if the annual growth of seed is not in itself a perpetual miracle, it is the perpetual evidence of a miracle that has been once wrought. It is a thing which tells clearly and unquestionably of a Divine provision for the life of man, and, indeed, it comes to him year after year as the direct gift of God; for it is incapable of imitation or reproduction by all the thought and ingenuity which men can bring to bear. The continuance of the race is actually staked upon that redundance of increase which leaves seed for the sower after supplying bread to the eater.

II. The capacity of germination and growth, which belongs to the seed, requires certain influences to bring it into action—influences external to it. The potential life inherent in it cannot become actual until it is in a medium which develops it. In the passage from Isaiah which St. Paul has in his eye, the rain and the snow from heaven stand for the sum of those developing forces without which, in Christ’s words, the seed abideth alone. They represent the fertilising influences of earth and air and light, as well as the moisture, the most obvious and powerful of all.

III. Having contemplated God’s part, let us look at man’s.—Man sows and eats. God has assigned to man just that amount and degree of co-operation with Himself which dignifies and yet humbles. Man must plant and then God gives the increase. His provision, bounteous and complete as it is, will not feed man unless man exerts himself. And this human foresight and labour, which God has made a sine qua non of our existence here, is no flaw or defect: it is the very perfection of His plan. ‘Seed for the sower and bread for food.’ Sowing and eating are closely related in the economy of our life.

IV. Observe what a counterpart this whole scheme of provision for our physical life finds in the spiritual sphere.—There also God’s gifts and man’s labour must combine. It is God Who gives the seed. God has ordained that if one generation does not sow, the next must suffer famine. No man may live to himself in the family of God. He has a duty to those who shall follow him. It is a distinct and solemn charge to every age of the Church and to every member of the Church, not only to use the seed for its or his own nourishment, but to plant it for those who shall come after.

V. Man must not only sow this Divine seed, but he must eat of it.—When the Word of God ceases to be used as a sustenance to the soul, it soon ceases to be sown for the good of others. Let us ask ourselves what we are doing with His unspeakable gift.

Rev. Canon Duckworth.

Illustration
‘We are told that within the dark recesses of Egyptian tombs, wrapped in the cerements of the dead, wheat has been found, the produce of harvests gathered in thousands of years ago, which, when committed to the soil, has sprouted and sprung up, and reproduced itself a thousand-fold. You and I, as English Christians, inherit a system which has had just such a history. The Word of God, which is our own priceless heritage, lay hidden for long ages where no light could penetrate and no fertilising virtue reach. Embalmed in a strange tongue and guarded with an ignorant devotion, its heavenly light was arrested and held in suspense, but it was neither destroyed nor impaired, and when the great upheaval of the Reformation rent its tomb, our fathers discovered it with the joy of one who findeth great spoils, and started it on a new career of blessing as seed for the sower and bread for the eater.’

Verse 15
THE UNSPEAKABLE GIFT
‘Thanks be to God for His unspeakable gift.’

2 Corinthians 9:15
What was in the mind of St. Paul when he gave vent to this burst of gratitude? Some say that it was the love of God in Christ that St. Paul was thinking of; others that it was the gift of God the Holy Spirit; others, again, that it was the free offer of pardon through the sacrifice of the Cross. But all these views run up ultimately into one.

I. The one great gift.—We may well doubt whether the Apostle was careful to analyse the emotion of gratitude which possessed him, but it is certain that, for him, all other blessings, all minor gifts of every kind were summed up in the one great gift, the thought of which haunted him and filled his heart with the sense of an infinite obligation. He found in that gift the proof that love rules the world, the pledge of a never-failing Providence, which supplied every conceivable need of man. ‘He Who spared not His own Son, but delivered Him up for us all, how shall He not, with Him, freely give us all things?’

II. We are conscious when we come back to the Incarnation, the central verity of our faith, how inadequate human language is to deal with it. St. Paul only echoes the feeling in all our hearts when he calls it ‘unspeakable,’ for, indeed, when we look steadily into that transaction on which we are taught to rest all our hopes, we find ourselves face to face with mysteries which not only defy expression in words, but which pass man’s understanding. Can it be otherwise when God’s unspeakable gift is revealed as involving what in His case the finite intellect cannot possibly comprehend—a sacrifice, an act of surrender, to which nothing less than His perfect love for us could have moved Him? Was this sacrifice the only possible means of our rescue from the bondage of sin and death? We cannot tell. We only know that it was the means which He chose. We can only be sure that there was some awful necessity that He should make a sacrifice on behalf of his sinful creatures, and should give up for them the best of all beings, the sinless One, to live and die on earth for them. When He would afford us the nearest conception we are capable of receiving of His feeling towards us He takes the sacred emotion of parental love to reveal it. He bids us realise in all its intensity the pang which the human parent would suffer who should give up an only child to a life of unrequited toil and a death of shame and agony, and He tells us that this is the image of His sacrifice, this the nearest approach our minds can make to understanding the cost at which He resolved to bring us back to Himself. You know how fathers and mothers, if they are good, love their children, nay, how often, when they are far from good, they can think for them, work for them, give good gifts to them, make costly sacrifices for them. Raise to its highest power this strongest and purest of human affections, and then you have some inkling of the manner of love which has been bestowed upon us, you know something of what has wrought in the heart of the great Father of all.

III. This unspeakable gift is a universal gift.—The first announcement of it told of the boundless range of its bestowal, and told it in terms so clear that we may well wonder that any should have dared to question or to narrow them. The tidings of great joy heralded by the angelic messengers at Bethlehem are for ‘all people.’ Language cannot proclaim more distinctly the universality of God’s love to man. To a Jew of nineteen centuries ago, the thought that God’s message of love was meant, not for a tribe, not for a favoured people, but for the whole race of man, must have been startling indeed. But there the glorious truth stands blazoned on the forefront of the Gospel, never to pass away, never to be explained away by our fears or limited by our exclusiveness. If we want to find words restricting the redeeming love of God, we may find plenty of them in human documents; but if we look for the largest and freest offer of mercy, for the widest statements of the reach of Divine love and pity, we must turn to the page of inspiration, we must listen for the direct utterance of God Himself addressed to us there. Yes, the gift is for all. As ‘all have sinned and come short of the glory of God,’ so He Who came among us and took upon Him our flesh, lived and died for all, for all of every land and every time. His mercy is as wide, His offer is as free, as Infinite love can make it. Blessed Gospel of Jesus Christ, still the unexhausted hope of the world, still, in spite of man’s unbelief and sin, shedding its perennial benediction over all, the sacred bond which knits heaven and earth in one, the source and the strength of all true fellowship between man and man.

Rev. Canon Duckworth.

Illustration
‘In one of his magnificent discourses, in which St. Augustine strains language to its utmost limit in the effort to set forth the greatness of God, he suddenly stops short and says: “Consider all that I have said, and it is as nothing. But in order that humble creatures might be able to say something about Him, He humbled Himself in the form of a servant. He came down in the form of a servant, and, according to the Gospel, He grew by degrees in knowledge and wisdom. Under the form of a servant He was patient and fought valiantly. He died, and conquered death. Under this form He returned to Heaven, He Who had never left Heaven.”’

(SECOND OUTLINE)

THE GIFT OF THE SAVIOUR
The ‘unspeakable gift’ was the gift of the Saviour.

I. It was a Divine Gift.—The Giver was Divine. The Gift is Divine. This One Gift includes all other gifts (Romans 8:32): pardon for all sin, grace for all need, comfort for all sorrow, blessings past imagining, and ‘when this passing world is done’ a home with Christ, ‘which is very far better.’

II. It was a costly Gift.—When St. Paul says God did not spare His Own Son (Romans 8:32), he used the same word as is used in the Greek Bible and translated in ours, ‘Because thou hast not withheld thy son, thine only son” (Genesis 22:16). The point is, that the estate of God was insufficient, the wealth of the universe was not enough, and that therefore God gave His Son that by His Agony and bloody sweat, and by His Cross and Passion He might gather together in one His children that were scattered abroad. Did not Jesus say, ‘Thus it must be’? Here we see the very Heart of God—we hear the throbbings of the Divine Pity.

III. It was a free Gift.—‘For the wages of sin is death; but the free gift of God is eternal life in Christ Jesus our Lord’ (Romans 6:23, R. V.).

—Rev. F. Harper.

Illustrations
(1) ‘A lady once asked Sir James Young Simpson, the great Edinburgh physician, the discoverer of chloroform, what was the greatest discovery he had ever made. The great doctor looked at his questioner and said, “Madam, the greatest discovery I ever made was the discovery that Christ was my Saviour.”’

(2) ‘In the month of April, 1877, a colliery at Cymmer, in the Rhondda Valley, was flooded, and fourteen miners found themselves in a prison of darkness and terror, waiting helplessly for death. The whole nation seemed to turn its thought towards that coal-pit, and every day made the suspense more painful. The rescue-party toiled manfully day and night; and when seven days had passed without any reward to their labour, the last hope was almost given up. But on the eighth day nine of those imprisoned were found: and they were alive, though exhausted to the verge of death. Without air, without food, despair would have driven them mad were it not for the hymn which they sang over and over again with a feeling of terrible reality. “The waves and mighty waters” were there; so was their Saviour, their Beloved. And they sang “for one look of Him”! The hymn they sang was this:—

In the wild and surging waters

No one will support my head,

But my Saviour, my Belovèd,

Who was stricken in my stead:

In the cold and mortal river

He will hold my head above;

I shall through the waves go singing

For one look of Him I love!

And ever since the hymn has been called The Miners’ Hymn.’
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Verse 4
CHRISTIAN WARFARE
‘Mighty through God to the pulling down of strongholds.’

2 Corinthians 10:4
There are times when the Gospel of Christ must assert itself as a destructive power. Would we seek to excel in building up the Church of Christ, we must not be slow to take part in pulling down what is not the Church.

I. All the military language St. Paul here uses was his own choice.—It was not that these disobedient and self-willed Corinthians challenged him as from the battlements of a fortress high up on some precipitous rock. In their own judgment they needed no stronghold against him. They despised him as a weak, wellnigh solitary man. Nothing is commoner than to mistake gentleness for weakness. The forces of Christianity are always despised by those who do not understand them. We must not mind being despised and ridiculed in attacking great evils. Goliath laughed at the stripling who came against him with a sling and a stone. One deep, intelligent, loving conviction in your heart is worth all the strength of the other side.

II. Victory may be certain, but that does not make it easy.—Give what the Apostle calls its full force. The things that have to be pulled down are indeed strongholds. A first principle in all warfare is not to undervalue the enemy. It is the folly of the world that it despises the Church militant; let it be the wisdom of the Church militant that it does not despise the world. These two letters of St. Paul are full of agonising struggle. He does not trifle through them. No consideration is left unemployed. The great fortress of worldliness is citadel within citadel, and the outward may be broken down while the inward remains without a breach. What a gigantic task to bring every thought into captivity to the obedience of Christ! We may be more or less captive to something that looks like Christ and yet is not Christ. The unsubdued can only come under the real dominion of Christ by a hearty and unremitting employment of all our spiritual resources.

III. It is not enough to expel them that hold; that which they hold must be utterly destroyed. The end of war is peace; nothing else can justify war. All those separations and hostilities which the Gospel of Christ has produced, which Christ foresaw would be produced, are to end in a deeper, holier peace than mere natural associations can ever afford.

Illustration
‘War, it has been said of the Romans by Montesquieu, was their only art, and they gave all the energy of their intellect to perfect it. Not only in the camp and on the march did they exercise themselves, but in Rome itself there was a Campus Martius, a field of Mars. Everything was subservient to war. And so with us, conflict, unceasing conflict, is the condition of spiritual success. The brave old hero, Bernal Diaz, who fought in the conquest of Mexico, wore his armour so long and so constantly that afterwards he could not sleep comfortably without it. And in like manner our armour is to become part of ourselves.’

Verses 14-16
CONCERNING THE COLLECTION
‘For we stretch not ourselves beyond our measure, as though we reached not unto you: for we are come as far as to you also in preaching the gospel of Christ: not boasting of things without our measure, that is, of other men’s labours; but having hope, when your faith is increased, that we shall be enlarged by you according to our rule abundantly, to preach the gospel in the regions beyond you, and not to boast in another man’s line of things made ready to our hand.’

2 Corinthians 10:14-16
There are few subjects upon which we need greater guidance than in the giving of alms. Let us see from this passage for what purposes alms were required.

I. There was a collection at that time made everywhere for the poor of Jerusalem.—It was part of the arrangement made between St. Paul and the other Apostles that wherever he went he should remember the poor; and accordingly we find in his epistles plain traces of what he did. Here at Corinth, where there was a great deal of wealth—it was probably the wealthiest place at that time of all the places in which St. Paul preached, because he had not yet come to Rome. We find the same thing was done, however, in other Churches—certainly done at Philippi and at other Churches in Macedonia—and there can be no doubt that St. Paul made these collections wherever he went. This was a temporary thing, and it just lasted for the generation and for no more.

II. Again, from the earliest times we find that it was laid upon the people at large to maintain the Christian ministry.—A Church was founded, and as soon as a considerable body of disciples had been gathered together, it was laid upon them that it was their duty to Christ to see that the ministers who preached among them should be supported entirely by their help; they were to live of the Gospel. St. Paul himself, in certain parts of his preaching of the Gospel, maintained himself, or very nearly maintained himself; but he did it for a particular purpose, and in the doing of it he does not speak of it as if this were something excellent in him, and as if everybody was to follow his example. Quite the contrary, he speaks of it as a thing that he was permitted to do, not as a thing that everybody would be permitted to do. He was permitted to preach without receiving any support from his converts, he was permitted to maintain himself all the time. The rest of the ministers generally were not permitted to do anything of the sort, and we can see the reason: because it was of real importance that the ministers as a rule should give themselves wholly to the ministry, they should give themselves entirely to that work and not be compelled to withdraw their attention in order to obtain their livelihood. That was the second purpose for which money was everywhere required from the people, and that, it is plain, was a permanent purpose. It was not a temporary thing that was to last just for that generation, it was a permanent thing that was always to continue.

III. Yet again, from the very beginning the Christians were called upon to contribute to the support of their own poor, of all those who were too aged or too infirm to maintain themselves. The Christian Church held it always as an imperative duty, and the Apostles plainly enough inculcated this duty, that there should be sufficient support provided for all those who were unable to work. Widows, for instance, when they were old and unable to work, were supported by the alms of the Church, and St. Paul, in one of his epistles, makes regulations about these widows—who were to claim this support, and who were not. The administration of this kind of charity was begun even in the Church at Jerusalem. There we find that the Apostles themselves had it in their hands at first, this administration of alms for the poor; but they were so taken up, as they ought to have been taken up, with their own proper duties as ministers of the Gospel, that there was a great deal of discontent, and it was in consequence of this that the seven deacons were appointed in order that the administration of these alms should be in their hands, and that the Apostles should be free to do their own proper work, namely, to evangelise the world.

IV. St. Paul speaks of support being given in what may be called the perpetual missionary work of the Church, that is, he was not content to remain at Corinth, it was not right that he should. He was to go and preach to the Gentiles beyond Corinth—he did, in fact, go on to Illyricum—and plainly calls upon the Corinthian Church to provide the means of doing so.

—Archbishop Temple.
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Verse 3
CHRISTIAN SIMPLICITY
‘The simplicity that is in Christ.’

2 Corinthians 11:3
I propose to consider the text under four heads. Simplicity in doctrine, leading to simplicity in motive, followed by simplicity in practice, connected with simplicity in hope.

I. Simplicity in doctrine.—Man, alarmed about eternity and ignorant of the way to be delivered from his fears, asks, ‘What must I do to be saved?’ The answer to this question ought to be plain because of its tremendous and awful importance—and because it needs to be understood by men of every age and condition. The question was asked by a crowd of many thousands from different countries in Jerusalem when Peter had preached to them; it was asked by the jailer at Philippi in the midst of the terrors of a midnight earthquake; and it was asked by Saul of Tarsus when struck to the ground at midday by a glorious vision from heaven. To all these the reply given was in spirit and meaning the same: ‘Believe on the Lord Jesus Christ and thou shalt be saved.’ Acknowledge thy misery and danger; confess thy sin and corruption; look to Jesus Christ, Who died in thy behalf, for pardon—seek to be reconciled with thy heavenly Father through Him—and in Him thou wilt find forgiveness and peace. Here is the doctrine, and ‘he may run that readeth it.’

II. Simplicity in motive.—It is confessedly a great advantage gained when a large body of men can be swayed by some one powerful motive common to them all. Hence it is that so much has been achieved at times by the spirit of patriotism and loyalty. When foreign agression has united all the inhabitants of a land in one body, forgetting their differences, and yielding to the common impulse of love for their country—at such times wonderful results have been achieved. So in that memorable instance when the signal was given, ‘England expects every man to do his duty’—the simplicity of the motive appealed to constituted its power. So it is with the Church of Christ. One powerful constraining motive at once actuates every man who receives into his heart the free salvation of Jesus Christ. That motive is the love of Christ. It is a natural one, a powerful one, it is one adapted for every age and condition in life, for every time and for every place. You see an Apostle going through the most laborious and perilous work, from year to year, in Europe and Asia, among Jews and Gentiles, and you ask him his motive, and he tells you. ‘The love of Christ constrains us.’

III. Simplicity in practice.—How is this to be carried out? Various duties are pressed in this way. Romans 12, ‘He that giveth let him do it with simplicity’; not from any combination of various reasonings and motives, not from any foolish wish to gain the praise of men and at the same time please God, but with the simple feeling that love to Christ calls for benevolence in His name. So St. Paul to the Corinthians, after pressing claims of distressed brethren, says, ‘Thanks be to God for His unspeakable gift.’ So in another place, ‘Ye know the grace of our Lord Jesus Christ, that, though He was rich, yet for our sakes He became poor, that ye through His poverty might be rich.’ Once more the Apostle, in directing to discharge of daily duty, says, ‘In singleness of your heart as unto Christ.’ And our Saviour thus puts the matter before us in the well-known passage, St. Matthew 6:22, ‘The light of the body is the eye: if therefore thine eye be single, thy whole body shall be full of light. But if thine eye be evil, thy whole body shall be full of darkness.’ If a man sees objects in a false light, if he does not rightly judge of their size, distance, position, he will walk in a confused, irregular manner, will use much exertion to little purpose, and will often rather wander from the way than advance in it. So is it in religion.

IV. Simplicity of hope.—Perhaps there is no affection of the mind which more requires definite, solid ground for its exercise than hope. If hope is to work strongly it must work definitely; it must have some firm ground for its expectation—some clear warrant for its aspirations. When hope comes to bring a message of comfort to the heart in sorrow, the question will arise, What is your authority for that announcement? The message is good and cheering, but where are its credentials? And if hope cannot give them in a satisfactory manner, then the rays of light and comfort become dim and expire. Such is not the Christian’s hope. In the sorrows and dangers, the toils and difficulties of life, hope says to him, ‘In every sorrow and danger, strength will be given you according to your need. With the temptation a way will also be made to escape.’ And when you come to die you will find with you the presence of your Saviour, and beyond the grave ‘a house not made with hands, eternal in the heavens’; where there shall be no more sorrow, but fullness of joy and pleasure for evermore. This is a hope which from its very simplicity is suited for all men.

Bishop Ryan.

Illustration
‘Oh, how unlike the complex works of man!

Heaven’s easy, artless, unencumbered plan;

It stands like the cerulean arch we see,

Majestic in its own simplicity,

Above the portal shining from afar,

Conspicuous with the brightness of a star;

Legible only by the light they give,

Stand the soul-quickening words—believe and live.

Too many shocked at what should charm them most

Despise the plain direction and are lost.’

ST.
Verse 23
PAUL’S SUFFERINGS
‘In labours more abundant, in stripes above measure, in prisons more frequent, in deaths oft.’

2 Corinthians 11:23
The world now knows for what principles the great Apostle of the Gentiles suffered; but he was regarded by his contemporaries as a subverter of ancient customs, as a bringer-in of strange doctrines, as one who was ‘turning the world upside down.’

I. What was St. Paul’s object in recounting these labours and trials of his?—We are sure that it was in no spirit of boasting. Self-assertion or even self-vindication must have been painful to a mind like his. It was simply to vindicate his Master’s cause, and his own right to represent that cause. There were those who had disputed his claim because he had not been originally called by the Master Himself. He had to show what were the real tokens of the Divine acceptance. They were not such as would dazzle the world. The world was not to be won to the cause of the Crucified by human learning, grace, or eloquence. But the world was to be won by suffering. The Saviour Whom St. Paul preached was a crucified Saviour, the glory in which St. Paul gloried was in the Cross. And it was by suffering that the world was won to the cause of Christ.

II. Several lessons may be drawn from St. Paul’s recounting of his sufferings.

(a) The sure triumphs of truth.

(b) ‘The blood of the martyrs is the seed of the Church.’

(c) The impulse which he gave for sending forth holy men who are even now winning over the heathen for the Redeemer’s inheritance, the uttermost parts of the earth for his possession. And not by his example only, but by his writings.

III. May the example of him who was ‘in labours more abundant, in stripes above measure, in prisons more frequent, in deaths oft,’ rebuke the easy self-indulgence of our times. May the contemplation of the life of the great Apostle show us what are the true signs and tokens of God’s acceptance. May the meditation on his writings convince us of the truth for which he was called on both to do and to suffer. Days of persecution may yet be in store for us; how should we endure them? Dare we suffer as well as do for Christ’s sake?

Illustration
‘St. Chrysostom beautifully says: “The Apostle endured shipwreck, but in those sufferings he stayed the shipwreck of the world. A night and day he was in the depth of the sea that he might draw mankind from the depth of that error in which they lay. He suffered weariness that he might refresh the weary. He gave his back to the smiters that he might bind up the wounds of those who had been wounded by the devil. He went down to prison that he might lead forth the captives of sin lying bound in their prison-house and restore those to light who lay in darkness. He was in death oft that he might deliver his brethren from more grievous death. Three times he received forty stripes, save one, that he might free those who persecuted him from the scourge of the devil. He was beaten with rods that he might make them know the blessing of that rod and staff by which man is comforted. He was stoned that he might lead them to prefer the Bread of Life to senseless stones—the idols to which they had been long time subject. He was in the wilderness that he might lead them out of their wanderings in the ways of error and in the wilderness of sin, and might lead them to heaven. He was in perils in the city that he might show them that City which is above, and make them citizens of the New Jerusalem. He suffered in hunger and thirst to deliver them from the hunger of the soul, and to satisfy their thirst for the waters which fail not. He endured nakedness in order that they might be clothed with the robe of righteousness. He burned that he might quench for them the fiery darts of the devil. The martyr dies but once; but this blessed saint, the chosen vessel of the Lord, endured countless troubles that he might win souls to Christ.” (St. Chrysostom on the “Priesthood.”)’

Verse 30
A PARADOX
‘If I must needs glory, I will glory of the things which concern mine infirmities.’

2 Corinthians 11:30
What a strange saying, what an astonishing paradox, and from such a man! St. Paul is one of the very few men, everyone must admit, who have exercised a real influence on the whole current of the world’s history. There are some scholars who would set down almost the whole of Christ’s teaching as we have it now to him. There are many who still discuss and dissect his writings to find in them a system of Paulism which shall be set beside the great philosophies of ancient and modern times. And there can be no doubt at all that, system or no system, what he taught as he taught it has had far more influence on the world than any of the philosophies. It certainly does sound strange that such a man, when he looks back upon his experience, for the purpose of helping others by what he has seen and done and suffered, should find the best part of it all to lie in his weaknesses.

I. If we were to look into this strange paradox we should not find it so inexplicable.—Why does St. Paul glory in the things that belong to this weakness? Not, I imagine, in themselves. He does not say that, like some of the mediæval ascetics or the ancient monks and hermits, that he thought pain, illness, and hunger, others’ treachery, his own failure in themselves good—that he rejoiced and gloried in them as they were. He was quite ready, I think, to avoid them when they did not mean giving up the great object of his life—the effective preaching of Jesus Christ. But he gloried in his weakness, surely, because of the use, when it came to him in its different forms, he put it to. It is because all these things—poverty, distress, failure, sickness—throw the soul back unto God; they all demand and cry out for faith in God. It is not that man in weakness realises the needs more than in health and strength, but that he knows better that he needs when he is thrown back upon the ultimate realities, the spiritual and the eternal. And the man or woman who will feel this most profoundly is the man or woman who has suffered most. Let us look at St. Paul’s experience; it explains what he says. The great impression of his life, if he were to sum it up after studying it carefully, would be, I think, how much he had lost. So far as we can judge, he had lost, as life went on, everything he had, and, most of all, all his friends. His life was a continual surrender.

II. There are two ways in which to bear trial and weakness.

(a) The one is to let them drive us into ourselves, to dwell on our own sufferings, our own sorrows, the things that we have lost and the shadows that close slowly round us. That way always makes men hard and cruel, though they do not know it; always makes them dwell on the faults of others and not on their own; dwell on them and find a strange sort of pleasure in fancying—for it is a fancy—that others are less wise, less thoughtful, less good than themselves. That is the way to increase unhappiness, not to lighten it.

(b) The one way to find happiness, however much you suffer, is always to look out for the good points in other people, always to think the best of them; for, after all, if you are honest, you know the worst about yourself.

III. There is a wonderful power that comes with weakness and loss.—It comes not only to the heroes and saints, but to men and women who seem cast in quite different moulds. Life, history, as you look below the surface, are full of this great wonder—how men grow strong through weakness and happy by what they have had taken away. So we enter the deepest lesson of weakness—the lesson that comes from the Cross. If you feel that you are losing your sense of the nearness of God; that when the things you have been brought up to believe in are questioned, denied, mocked at, you have no answer ready because the questionings have eaten into your own heart; even if you feel as if the love of God was failing you, because you cannot tell if there be a God at all—then remember the things that you do know, that to be brave and true and pure is better than to be cowardly and false and foul. You do know that right is right; that the serious work, the happy companionship, the unselfish sympathy with others who, perhaps, are not strong or industrious or happy does bring its own reward. Your time of weakness, for weakness it is to be for the time bereft of God, may bring you to see clearly what is real goodness, real work, real duty—what lies behind all these overlaying cares in our beset and hurried life. Only let your true desires be set on character, duty, goodness, and God will bring you to them—through the weak things that are temporal to the things of power that are eternal. That is the lesson of the Cross. It was a great victory. Weakness, failure, desertion—so it seemed; but not one word from the Lord of blame of others, not one word that does not mean love and patience and forgiveness and trust. Those are the greatest things in the world because the links between us and God. They are the strongest, because they cast the soul simply and entirely on Our Father Which is in heaven.

—Rev. W. H. Hutton.

Illustration
‘St. Paul’s view is not what we find in the opinions of other great men. Who can imagine the great Napoleon, or Bismarck, the creator of modern Germany—why, they would not have acknowledged that they had any weakness. Who can imagine Darwin, almost the greatest of all men of science, or even that great statesmen of ours who so deeply influenced the politics of fifty years of Queen Victoria’s reign, saying that—saying quite that—that the weaknesses in their lives were the things they most gloried in? No, most great men, most good men, even, would say that their glory came when they saw something that ought to be done and had strength to do it. But here is a great thinker, a great man of action, a man who by his particular presentment of the truth as it came to him has almost certainly more deeply and enduringly influenced the world than any of those four I named, laying a special stress on the very thing that would seem to conflict with his power to make the truth effective. His weakness, his physical “thorn in the flesh,” the messenger of Satan, as he calls it, his continual suffering, labour, peril, apparent failure, the greatness of his task so heroically undertaken and seemingly rewarded with such infinitesimal success—that is a thing that he will glory in.’
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Verse 2
LIFE IN CHRIST
‘In Christ.’

2 Corinthians 12:2
We are to believe that, if we have the faith to accept it, we are so completely united with Christ that God Himself sees us as one—‘accepted in the Beloved.’

I. Christ is in you as the life-blood is in the members.—He moves and directs you as the head guides the limbs. His mind and His spirit pervade you as a man’s moral and intellectual being pervades his spiritual being. And you—all your cares and all your sorrows—pass to Christ, just as the nerves go up and meet in the brain. And no less your joys, for they are His joys. What Christ did, it is as though you did it. What Christ suffered, it is as though you suffered it. You died in and with Him on the Cross. You descended with Him into hell. Death and hell are things of the past to you, and they can never be repeated to you. And your righteousness—poor, vile, wicked sinner as you are—your righteousness is as spotless before God as His own immaculate Son.

II. All words, all thoughts fail to reach the height of that great mystery—a ‘life in Christ.’ Therefore we are above angels, for they are with Christ; they are not ‘in Christ.’ Therefore we are restored to more than we lost—for we are like God—in His image: not as Adam was, but because we are ‘in Christ.’ Therefore we are ‘sons of God,’ not as Adam was, but because we are in ‘the Son.’ Therefore we shall not be ashamed in the judgment, because we present Christ as us, and us as Christ. And therefore we can stand in the holy presence of God, because found ‘in Christ,’ in grace, we shall be found ‘in Christ’ in glory. Oh, the safety of that ‘life in Christ’! How can they perish who are ‘in Christ’?

III. In that man who is ‘in Christ,’ there is an inner life, which is independent of all outward circumstances. It may be all changing about him; but that life does not change. It may be all sad and dark in the outer world; but that life cannot be touched. It is so secret; so secure! And its purity and its brightness shine out in the man’s walk of holiness and charity. And men will catch glimpses of the Christ that is in him. Do I say then there will be no painful feeling of sin, no infirmities, no distresses, no struggles, no falls to the ‘life in Christ’? Nay, many more than any other life. But what I say is this—the life is sure, for it is ‘the life.’ It is the life of a Man, and it is the life of God.

—Rev. James Vaughan.

Illustrations
(1) ‘The tongue of an archangel would stammer in telling what Christ is, and what Christ has, for all who trust in Him. Forgiveness is “in Christ”—“In Whom we have redemption through His blood, the forgiveness of sins” (Ephesians 1:7). Peace is “in Christ”—“These things have I spoken unto you, that in Me ye might have peace” (John 16:33). Joy is “in Christ”—“In Whom believing ye rejoice with joy unspeakable” (1 St. Peter 2 Corinthians 1:8). Safety is “in Christ”—Who shall separate us from the love of Christ?” (Romans 8:36). Victory is “in Christ”—“Who shall deliver me from the body of this death? I thank God through Jesus Christ our Lord” (Romans 7:24-25).’

(2) ‘We have the twofold expression—of “Christ in us” and “we in Christ.” And we may take the “Christ in us” to be the one inward power of holiness which we have, and the “we in Christ” to be our clothing in the righteousness of Christ, which is our justification and our acceptance with God. If we make this distinction, we must be careful not to confound the “Christ in us” with the work of the indwelling of the Holy Ghost in us. Our sanctification is the office of the Holy Ghost. But there is a “Christ in us” besides, over and above, the work of the Holy Spirit in us.’

Verse 8-9
THE ‘THORN IN THE FLESH’
‘For this thing I besought the Lord thrice, that it might depart from me. And He said unto me, My grace is sufficient for thee: for My strength is made perfect in weakness.’

2 Corinthians 12:8-9
Whatever the exact nature of this affliction may have been, there is one point upon which we cannot be mistaken.

I. He tells us himself that it seemed to him to be a ‘messenger of Satan.’—It was not merely a suffering. That he could have borne with joy. He has told us already of many different sufferings and trials, which were very grievous in themselves, but were very easy to bear compared with this, because their nature seemed to be different. This seemed to come directly from the power of evil. It seemed to have come upon him expressly that it might oppose the will and purpose of God concerning him. Just when he was most longing to be strong in the spirit, this made him feel the infirmity of the flesh. Just when he was ready to wrestle with principalities and powers and the rulers of the darkness of this world, this ‘messenger of Satan’ reminded him that his strength was utter weakness. It seemed to thwart and hinder the work which he was doing for God in the world, and the work which God was doing in his own heart. It seemed to him that, if it were not for this, he might be more of an Apostle, a better soldier of the Cross, more able to accomplish the mission upon which he felt that God had sent him. His thoughts sometimes dwelt in sadness upon what his life might have been, how much better, how much brighter, how much nearer heaven, if he were delivered from this one burden.

II. And his heart’s desire was that it might be removed.—And while the cherished hope was still deferred, he cast his burden upon the Lord. Time after time that heart’s desire was ‘made known unto God,’ and the strong fervent prayer rose before the Throne that the evil thing might depart from him. Surely we should expect that such a prayer must be granted. It was the fervent prayer of a righteous man praying righteously, praying, that is, not for his own ease, but for God’s glory; asking, not that he might enjoy life more, but that he might be enabled to work better for God; staying himself upon such words as these, ‘Ask and ye shall have, seek and ye shall find.’ Yet the thorn in the flesh did not depart. And are we then to believe that that fervent prayer was offered in vain? When we think of this passage in the life of the Apostle, we cannot but be reminded of another and Diviner prayer, which also seemed to be denied. For we know that the Son of Man lay prostrate in the Garden of Gethsemane, and with strong crying and tears poured out the request of His heart, saying, ‘Father, all things are possible unto Thee; take away this cup from Me.’ And the cup was not taken away. But it was the prayer of One Who said, ‘Father, I know that Thou hearest Me alway.’ The cup did not pass away, but ‘Behold there appeared unto Him an angel from heaven, strengthening Him.’ And as with the Master so with the servant.

III. The prayer might seem to be denied, but an answer came.—‘And He said, My Grace is sufficient for thee: for My strength is made perfect in weakness.’ He had been thinking of his own weakness, but when the answer came it spoke only of God’s strength. His thoughts had been dwelling sadly upon the gloom which darkened his life, the burden which pressed upon his spirit; but the heavenly answer does not touch upon that burden; there is not a word of that gloom; it only bids the eye which was closed in darkness look up and behold the Sun shining in His strength. ‘My Grace is sufficient for thee.’ O thou of little faith, wherefore didst thou doubt? Not that heavy burden, but thine own downward look, hath made thee faint. Look up to the infinite mercy. When thou art in heaviness, think upon God; when thou art in weakness, lay hold on Strength. Not for an instant shall the sufficient Grace be wanting. Eternal Love must needs be strong enough to bless. ‘My strength is made perfect in weakness.’

Illustration
‘What was the “thorn”? It might have been some bodily pain, possibly an affection of the eyes. Or some temptation of the world, the flesh, or the devil. Or the opposition and persecutions and troubles he met with everywhere, so Chrysostom and the Greek Fathers took it. But whatever it was, it certainly worked for St. Paul’s own good. It taught him the power of Christ. “Continually we are weakened by some remaining reliance on our own strength. Our talent, eloquence, science, influence, forms within a little favoured sanctuary, which our jealous pride keeps closed against the strength which God would give. Only when this is given up in self-resignation can we be filled with all the fullness of God.” And this trouble certainly worked for the good of others, for think of the millions who have been helped and comforted and blessed by the words “My grace is sufficient for thee: for My strength is made perfect in weakness.”’

Verse 9
STRENGTH IN WEAKNESS
‘My strength is made perfect in weakness.’

2 Corinthians 12:9
How can I get this strength?

I. In answer to prayer.—‘They that wait on the Lord shall renew their strength.’

II. It is found in the study of the Bible.—Dr. Doddridge was one day greatly depressed, his very heart desolate within him. But he passed the open door of a cottage, and heard a child reading, ‘As thy days so shall thy strength be.’ It was like life from the dead. He went on his way rejoicing. But we should read God’s Word with care and diligence. We cannot see the beauty of a country if we only hurry through it in a train. If we would lay hold on God’s strength, we must wrestle with the Bible, as Jacob wrestled with the angel. So shall our empty, fainting heart be filled with the strength of Christ.

III. It is imparted at the Holy Table.—For Christ still makes Himself known to His people in the breaking of bread. And His people still feed on Him in their hearts by faith.

IV. It is gained in the communion of saints.—For Christ is as truly present when two or three are gathered together in His name as when He walked on the hills of Galilee, and healed the sick and raised the dead. And His Presence is the blessing.

Rev. F. Harper.

Verse 14
A PERSONAL WORK
‘I seek not your’s, but you.’

2 Corinthians 12:14
As if St. Paul would say, I do not want your silver, I do not want your gold, or even your praise, I want you; I want you for Christ.

I. He knew the worth of souls.—See what he says in 2 Corinthians 12:15 : ‘And I will very gladly spend and be spent for you.’

II. He knew the power of Christ.—In the Revised Version we read in Revelation 1:5 : ‘Unto Him that loveth us, and loosed us from our sins by His blood.’ Christ delivers us from the chains of sin. Christ conquers the human heart as the summer conquers the land. There is not a more blessed sight under heaven than when some young heart, conquered by love, kneels at the Cross and cries—

‘Just as I am, young, strong, and free,

To be the best that I can be

For truth, and righteousness, and Thee,

Lord of my life, I come.’

III. He knew the joys of service.—You have seen a picture of a great rock in a raging sea and a frail form clinging to the Cross for dear life. And there is a companion picture, where the same form is seen; with one hand she grips the Rock, with the other she clasps the hand of a struggling sister and lifts her up to the same place of safety. Who can tell the joy of this most blessed work? It is the joy which Christ had! It is a joy that sends us to our knees in wonder, and in thankfulness, and in tears. Do you say, ‘I should like to have a share in this most blessed work’? You need three things.

(a) Experience. You cannot tell others of a Saviour you have never known yourself. You cannot say to others, ‘O taste and see that the Lord is good,’ if you have never tasted and seen His goodness yourself.

(b) Enthusiasm. ‘Nothing great,’ said Emerson, ‘was ever achieved without enthusiasm.’

(c) Sympathy. Sympathy means more than feeling for another. It means feeling with them. It is only when by grace we have reached out our hand to grasp the hand of Jesus, that we reach out the other hand to help some one else. And is not this worth living for and worth dying for?

—Rev. F. Harper.

Illustrations
(1) ‘There is a striking title to one of Newman’s sermons—“The salvation of the hearer, the motive of the preacher.” Goethe said he admired the man who knew precisely what he aimed at. Then he ought to have admired St. Paul, for St. Paul certainly knew. “I am made all things to all men, that I might by all means save some” (1 Corinthians 9:22). “I ceased not to warn every one night and day with tears” (Acts 20:31). “I lay in tears” Henry Martyn wrote, “interceding for the unfortunate natives of this country.” Samuel Rutherford could say to his people at Anwoth, “My witness is above, your heaven would be two heavens, and the salvation of you all, as two salvations to me.” “Build me a hut to die in,” was the last sentence of David Livingstone, so utterly unselfish was the great missionary and philanthropist. Richard Knill wept before a blasphemer, and those tears did more than any words. These men knew the worth of souls, and their hearts were filled with some of the same compassion that filled the heart of the Son of God.’

(2) ‘Almost the last words that Thomas Carlyle wrote were these: “The longer I live the more I feel the truth of the old words of the Scotch catechism, ‘What is the chief end of man?’ ‘The chief end of man is to glorify God, and to enjoy Him for ever.’”’
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Verse 5
PERSONAL EXPERIENCE
‘Examine yourselves, … prove your own selves.’

2 Corinthians 13:5
Nothing unusual in this advice, but something very remarkable in purpose for which it is given by St. Paul. He is appealing to their personal experience for proof of the truth of their new faith. He thus states two great truths: that there ought to be in every one of us a proof of the truth of our religion; and that we may obtain this proof for ourselves. Have we such proof? St. Paul tells us that if we examine ourselves we shall find ‘Christ in us’—a remarkable expression.

I. What are the features of Christ that should reproduce themselves in every true Christian? Christ will show Himself as—

(a) The obedient Son of God.

(b) The absolutely true and perfect brother of every man.

(c) The Perfect Man—perfect in His holiness.

II. Is Christ thus living in us?
(a) Have we ever had even one thought of loving obedience to God?

(b) Have we ever felt in our hearts a thought of love to our fellow-men?

(c) Have we ever felt in our hearts a hatred of evil for its own sake?

III. If we find these beginnings, that is the proof of our faith which lies within the reach of every one of us. You cannot prove logically the articles of your belief concerning Him, but experience will teach you that there is such a Saviour. Thus may we gain evidence for our faith, and be evidences of it to others. So lives still on earth, in the lives of His servants, the ever-living Christ. Then can we say, ‘I know in Whom I have believed.’

Archbishop Magee.

Illustration
‘The truth in which you find yourself is far greater than you, and extends far beyond your ken. You are tentatively feeling your own little way, by gradual experiment, into harmony with the eternal truth which embraces all things. But then, if so, your own experiments can cover but a tiny corner of the vast truth, a passing moment in an endless movement. That is all that you can personally and experimentally verify. But if your own experiment stands; if you are convinced by trusting what supported and ennobled, and are sure that it is a reality to which you have by faith committed yourself—then you will trust the truth, in which you are, for all that which is out of your sight and beyond your verification. You will say: “I have found Christ true in me, for me; therefore I am sure that He is the same in the heart of those perplexities which I cannot solve any more than you. I have no answer to give you in face of all kinds of dark enigmas. I have to leave them as black and terrible as they are to you. I cannot tell what Christ is at behind them. Only I know that He works on a scale which I cannot follow. He takes in a whole series of generations to work through one problem; a long sequence of centuries to disclose a secret. He takes long views. I can only take short ones. How can I pretend or presume to say what He is doing? Only day by day I win through experience a deeper and deeper assurance that I am co-operating through Him with the very truth in things. He meets me at every turn with renewals of confidence. I am at one with the secret, somehow, which holds the world together. Whenever I trust Him He practically answers. That is enough for me. The truth is one. And I am in the truth. Some day I shall know all that it means. For the present I am content to know that I shall know hereafter.”’

Verse 8
CO-OPERATION IN THE TRUTH
‘We can do nothing against the truth; but [only] for the truth.’

2 Corinthians 13:8
Is that not a satisfying picture of our relationship to truth? The truth—the reality of things—is outside there; moving along its own path, pressing forward towards its proper goal, set in a purposed direction of its own. Whatever we may do or say, it makes good its own intention. Our opportunity lies in coming into co-operation with it. We can join in. We can discover what it intends. Our faculties allow for our understanding what it is after. It invites us to enter into its meaning and to unite forces. We and it are akin and can work together.

I. Even if we ourselves must limit and qualify the claim of practical efficiency to be the sole test of the truth that we believe in, yet, at any rate, those outside us who watch and note us cannot possibly apply any other test. It is the sole proof by which they will judge us—practical results. We therefore are bound to supply them with evidence. They must be able to see that somehow or other, by our belief, we do make something adequate and real of this life of ours. They must be forced to own that we can put ourselves to use; that we are of service to all who need us; that we bring resources into play which cannot be got elsewhere; that we find life full of practical opportunities. They must confess that we offer of our best; that we come to the best of which we are capable; that we improve and grow, and have funds of secret strength, and are in touch with the powers that make for good. If we are in the truth, working with the truth, as we say that we are, these are the results that should happen. It ought to be visible, tangible, audible, that we have a faith which is efficient, a faith which corresponds to the facts and can deal with them, and master them, and draw strength out of them, and do the work asked of it. Are you and I offering any real evidence to those who watch? And if not, why not? That is a serious question to have to answer.

II. There may be some who are retorting, ‘I accept your test of efficiency, and it has carried me away from your Christian Creed; for I have become a better man, a better woman, since I ceased to believe it. My strength was liberated by my freedom from faith’s shackles. Since I threw it over I have been more unselfish, more sacrificial, more true. I have loved humanity with a deeper love. I have cared for righteousness with a finer passion. I have become free from petty anxieties. I have moved in a larger and a sweeter air.’ Is that what you say? Well, what should I answer? I should stand by my test. At all costs I would say: ‘You must obey the call to be at your best. Wherever your best self leads you, thither you must follow. Be true to the best in you. You cannot do anything else. Only follow it loyally to the end. Press after it. I, for my part, must believe that whatever is best in you belongs to Christ. Follow it, and it is bound at last to find its home in Him. It will lead you there if you are loyal to it. All that is good in us is His. He is the one true man in us all. That is the Catholic faith. Therefore we can dare to bid you be true to yourself at all hazards, and you cannot in the end be wrong. The more true you are to the guiding which, as you now are, leads you straight away from Christ, the more certain you will be to find yourself brought back to Him.

III. Ah! that blessed hour of recovered peace in Christ!—What would it not mean to you? And to you, it would be more even than to those poor parted lovers in the poem. To you, it would not merely be a recovery, but a revelation. For, indeed, if the Christ from Whom you have parted did not draw out your best self, then it was some misconceived and misinterpreted Christ Whom you have left behind. And when with those averted feet, following your best, you make full circle and meet again the Christ face to face, it will be a new Christ—the true Christ, the very Lord and Master of your soul. Ah, you will know Him then, as your only joy and peace and consummation. He, and He alone, can fulfil your desire. And in the gladness of the recognition, after the bitter journey to the bourne so sweet, you will thank God for having kept you true to the light which to-day you pledge yourself to follow to the end.

Rev. Canon H. Scott Holland.

Illustration
‘We think of those two who, in Coventry Patmore’s exquisite poem, are compelled to sever wholly, and to part one East and one West, and who yet, by the very strength of the resolution with which they walk asunder, are brought, by the round Earth, face to face at last. So the poem runs:—

Perchance we may,

Where now this night is day,

And even through faith of still averted feet,

Amazed meet;

The bitter journey to the bourne so sweet,

Seasoning the termless feast of our content

With tears of recognition never dry.’

Verse 9
CHRISTIAN PERFECTION
‘This we also pray for, even your perfecting.’

2 Corinthians 13:9 (R. V.)

Times of revival are times of spiritual danger. Peril comes from two seemingly opposite quarters. On the one side there is the tendency to exaggerate, on the other to belittle, God’s truth. We suffer from both these tendencies. Thus there are some to-day who, if language means anything, do lay claim to a practically sinless perfection. Such perfection is not our danger, nor does the fact that some think they are perfect seriously menace the life of the Church. Facts are too strong for the theory. Our danger lies in the opposite direction—in an idle acquiescence in imperfection. This is the real peril. Sometimes it springs of personal failure; sometimes of the reaction from perfectionist theories; sometimes from ignorance of God’s demands; sometimes, and most often, from sheer laziness. There are three words whose meaning it is well to grasp if we would understand the scope and limits of Christian perfection.

I. The first of these is ‘teleios.’—Its exact meaning is ‘that which is brought to an end,’ and hence that which is matured and so complete. The Gospel was in this sense perfect as compared with the law (Hebrews 7:19). The Christian is exhorted to be a child in malice, but a man (lit. perfect) in understanding (1 Corinthians 14:20). In Hebrews 6:1 teleios is used with this significance, where the Christian teachers are urged to leave the first principles, the mere rudiments of Christian truth, and to ‘go on unto perfection’ in their teaching. So in another glowing passage (Ephesians 4:13) the whole Church is viewed as coming to ‘a full-grown man,’ of which the ‘full-grown men in Christ’ are at once the elements and the miniatures. In this sense it is that our sinless Saviour is said to have been perfected. As ‘the Captain,’ or Archègos, He took part in that which He established; and Himself ‘became perfect (teleios) through suffering.’ Of this perfection the Resurrection was the visible seal and crown.

II. The second word for perfect is ‘holoklèros.’—The perfection it indicates is one in which no grace of the Christian is lacking, just as in teleios no grace is imperfect or weak. In 1 Thessalonians 5:23 the word is translated ‘blameless,’ and in James 1:4, ‘entire.’ In the latter passage it is linked with teleios thus: ‘Let patience have its perfect work, that ye may be perfect and entire, lacking in nothing.’ How deficient we are! How many would be the finest Christians in the world but for shortcoming just in one obvious point. To how many might not Christ say, ‘One thing thou lackest’; and how many ‘go away grieved’ whom He loves! Nor is the loss theirs only, for what of His heart?

III. The last of these words for perfection is ‘katartisis,’ and its allied verb. It indicates that which is fitted, restored, adjusted, and so made what it ought to be, viz. perfect. Thus, in St. Matthew 4:21, the fishermen are seen mending their nets; in Hebrews 11:3, the worlds are declared to have been ‘framed by the Word of God.’ So, too, a fallen Christian is to be restored by those that are spiritual (Galatians 6:1). How deeply suggestive then, is the use of this word in a spiritual application! The great need of many a disappointing Christian life lies in a nutshell; it is spiritual adjustment. Such a life may not be deficient in gifts; you remember that of the Corinthian Church it was written: ‘In everything ye were enriched in Him’; and yet that Church, as a whole, caused grave anxiety to the Apostle. It had gifts abundant; its great need was grace.

If we would know what Christian perfection is, we must go in for it with our whole heart. It is easy to discuss the exact force of words, to point out shades of meaning in the Greek, to argue this or deny that, to know every pitfall on the way to holiness, and yet be unholy still. If our God gives us His supreme command, ‘Be holy,’ let us not forget that His biddings are enablings. But it is only when we are prostrate before Him in willing, joyful obedience that possibilities become certainties.

Rev. Canon Barnes-Lawrence.

Illustration
‘There is a picture by Albert Durer over which the great painter often shed tears. Jesus Christ is seated, while round Him are weeds and stones and thistles, and He weeps over them. There are wound-prints in His side and hands—it is the risen Lord—and His tears are over the failure of His people; those whom He died to save from sin seem not to care for holiness.’

Verse 14
A THREEFOLD BENEDICTION
‘The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Ghost.’

2 Corinthians 13:14
Upon this text I base what is to me the absolute inference, that in the mind of St. Paul, when he wrote his salutation to the Corinthian Church, Jesus Christ and God and the Holy Spirit were themselves the One Deity. But somebody may say, ‘Why define God at all? Why not say, “I believe in God,” and there leave the words?’ My answer is that it is not enough to say, ‘I believe in God.’ Immediately the question arises, ‘What is the nature of the God in Whom you believe?’ Whatever definition you give of God, as you are finite and He is Infinite, it must transcend reason. Trinity is not a perfect definition of the Godhead; it is the highest definition to which human thought has yet risen, or to which, under the limitations of humanity, it is apparently capable of rising; and it was a remark of the philosopher Kant himself that the idea of a Trinity of Persons in the Godhead is not an inappropriate representation of God’s threefold relation to us as moral beings.

I. What is it to believe in God the Father?—Whatever happens in the world has a cause, and for that cause there is another cause behind it. And so indefinitely. And as the mind pursues the catena of causes until it seems to lose itself in the immeasurable darkness of the past, it is led to conceive the cause of all causes—the great First Cause—that is God. But the question is, ‘Is that First Cause kind or unkind, a foe or a friend to the children of men?’ Men used to think He was a foe. They importuned Him with prayers, they cajoled Him with offerings. Jesus Christ revealed Him as a Friend, as a Father, Who loves every child of His with an intensity of which an earthly father’s love is but a shadow. And when we embrace His revelation, and hold to it in spite of all difficulties which the frowning aspect of nature may present, then it is that we believe in God the Father—we believe, as the text says, in the love of God.

II. What is it to believe in God the Son?—But a father is a father still, although he be far off; only it is so hard—is it not?—when father and children are sundered, to keep alive the sense of their relation. What would you do, if you were far away, to make your children remember you still? I think you would do just what God has done: you would send them a letter. That is the Gospel. You would send them a likeness of yourself. That is the Incarnation. And oh! if we believe—and who is there of us who does not believe?—that Jesus Christ, the Divine Son, chose the lot of suffering and of death for our sake, when He might have summoned the holy angels to His rescue, and they would have sped on silver pinions at His bidding: that is to believe in God the Son; it is to know what the text calls the grace, the sympathy, the infinite pity of the Lord Jesus Christ.

III. And what is it to believe in God the Holy Spirit?—Jesus Christ lived a human life, He died a human death; but His Church lives after Him—it will live until He comes again in glory. And, according to His own promise, there has been since Pentecost a Holy Spirit of Truth working in the hearts of men. You can see His operation in the surging tide of moral responsibility as it sweeps away one landmark of evil after another in the process of the centuries. You can see it in your own hearts, in the strange Divine strength which comes to man now and again, lifting him above himself into the vision of the High and Holy One. And to believe in that power which is irresistible as it is eternal, to know its presence, its inspiration, its victory, is to believe in the communion of the Holy Spirit.

IV. This doctrine of the Trinity has moved the highest expressions of religious devotion.—Will you now say that the doctrine of the Trinity possesses no meaning and no value for human life? You are sad at heart, perhaps. You feel your own weakness, your poor, fragile, dying life, in the presence of the universe. You could cry with the Breton mariner, ‘Have pity on me, O God, for my bark is so frail, and Thine ocean so wide!’ Then, even then, you flee for refuge to the everlasting Fatherhood of God. Or you are lonely and bereaved, and you want a friend who will abide with you, and not fail in the hour when human friendships seem to vanish like the clouds of the morning. And then you cling to the Friend of all friends, Who loved you, and Who gave Himself for you. Or you are conscious of moral infirmity, and long for a power that will strengthen you in temptation, and give you courage when you are downcast, and make you stronger than the strong, and endow you with victory over others, and that rarer victory over yourself. Then you take heart again at the thought of the strong Spirit Who inspires you with the conscience and the might of Christ Himself.

—Bishop Welldon.

Illustration
‘Trinity Sunday is, in a sense, the climax of the Christian year. And Trinity Sunday differs from all the other festivals of the Church as being commemorative, not of any event or anything that happened in the life of our Lord or in the founding of His Church, but of a belief, the sublime mysterious belief, that God, although essentially One, may yet be most justly, or at least inadequately, conceived by human intelligence as a perfect Trinity of Persons. The Church has always held that the authority for that belief is found in the final words of our Lord Himself. St. Matthew relates that when He was parting from the disciples who had been the companions of His earthly life He bade them go into all the world, and make disciples of all the nations, baptizing them in the Name—not the Names, but the Name—of the Father, and of the Son, and of the Holy Spirit. No words can be clearer than these.’

(SECOND OUTLINE)

THE WORK OF THE TRINITY
Much may be said regarding the doctrine of the Blessed Trinity, but may we not learn more practical lessons from considering the work which each one of the Three Persons is doing for us?

St. Paul in our text mentions the work of each Person.

I. The love of God.—He is our Father. It is His love which creates, preserves, provides, and sends all blessings. The greatest evidence of His love seen in giving His only begotten Son.

II. The grace of the Lord Jesus Christ.—Grace means favour, and it was the grace or favour of the Lord towards us which brought Him to earth, and which enabled Him to fulfil His work. His grace is unchanging. It is seen now in the ‘comfortable words our Saviour Christ saith to all who truly turn to Him.’

III. The communion of the Holy Ghost.—Communion means fellowship, such as exists between two great friends. Do we know anything of this fellowship of the Holy Ghost? If so, it will sanctify us. He it is Who would have fellowship with us, Who puts good desires into our minds, awakens us to the sense of sin.

The Trinity—and each Person therein—is working in us and for us. No wonder St. Paul commended the Corinthians to that great Power. May it be ours to know more of the love of God, the favour of the Lord Jesus, and the fellowship of the Holy Ghost!

Illustration
‘I appeal in respect of the doctrine of the Trinity to the words of the text, “The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Ghost.” St. Paul writes these words to the Corinthian Church. His Epistles are only letters, just like yours and mine. But when you write a letter to a friend, what do you tell him? Do you tell him the things which you know and he knows? Those are the things which are most certain, but they are the very last things that you would tell your friend in a letter. And what is implied, what can be read as it were between the lines, is, if I may so say, truer, or at all events is more certain, than what is explicitly declared. And so, when St. Paul writes in the text, “The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Ghost,” he attests more powerfully to my mind than by any express declaration that the doctrine of the Trinity in Unity was part of the known platform of the faith which belonged, and could not but belong, to his converts and himself. For you will observe that he sends them a threefold benediction. He sends it in the name of three Beings. One of these Beings is God, and yet in sending it he does not put God first, but he puts the Lord Jesus Christ first and the Holy Spirit last, and God between them. When names are thus conjoined in the same salutation or benediction, there is only one possible reason—and that is, that the names are equal in rank or dignity, or, as the great Creed puts it, “In this Trinity none is afore or after other: none is greater or less than another.”’

(THIRD OUTLINE)

OUR FELLOWSHIP
Our Lord’s life, passion, death, and resurrection, together with the assurances He gave His Apostles of His perpetual presence with them, and of His future return, established them, and established all who accept their testimony, in a living and personal relation with the Saviour, and with His Spirit, of the deepest and most affecting character. That life, death, and resurrection revealed in the Divine nature the most intense personal life, in living participation with the moral struggles of men and women; and the words of the text bore to them, and should bear to us, this living meaning and personal message. ‘The grace of the Lord Jesus Christ, and the love of God, and the fellowship of the Holy Ghost’ were to them, and should be to us, the expression of the personal and present action of those Divine Persons. ‘Ye know,’ says St. Paul, ‘the grace of our Lord Jesus Christ, how that, though He was rich, yet for your sakes He became poor, that ye, through His poverty, might be made rich.’

I. The grace of the Lord Jesus Christ is not only, nor in the first instance, that special aid which He bestows by His spiritual influences; it is, first, and above all, the grace, the personal grace, which condescended to our weakness, which suffered the consequences of our sins, which submitted to our violence and injustice, which endured to shed His blood in patience and agony.

II. The love of God is not only His general benevolence to all His children, but that love which endured that His only begotten Son, in Whom He was well pleased, should endure all his bitterness and misery, instead of being delivered from it by the just execution of the Divine vengeance upon His enemies and persecutors.

III. The communion of the Holy Ghost is the fellowship of our spirits with the Spirit of this gracious Lord, and of His loving and patient Father, the privilege of being admitted to their society in a similar sense to that in which the Apostles were admitted to it, and of thus living in the perpetual comfort of such love and grace as the Saviour showed in His passion.

IV. The reality and depth of our Christian life depend upon our living in the sense of this fellowship, and realising the Saviour’s work for us with a similar personal vividness to that in which, as we have seen, it was present to the minds of the Apostles. It is this which constitutes the preciousness of the Sacrament of the Holy Communion, considered as a remembrance of the death of Christ. It is, indeed, an important truth that that Holy Sacrament is not only a memorial of the Lord’s death and passion—not, as is sometimes said, ‘a bare memorial’; it is also the communion, to those who receive it aright, of the body and blood of Christ. But let not this precious and mysterious spiritual grace obscure to us how much is involved in the fact that such a memorial it is. Its importance in this respect would seem especially emphasised by the Saviour’s dying words, ‘Do this in remembrance of Me.’ It is, in fact, in proportion as we remember Him, in proportion as we realise His personal action and suffering on our behalf, in proportion as His death and the shedding of His blood for our sakes, as for the sakes of all mankind, is present as a living reality to the eye of faith, that we are fitted to receive the further benefits of that Holy Sacrament. But let us thus remember Him, remember Him in His grace and love, in His intense desire for our righteousness and our deliverance from all evil, and in the bitter sacrifice He made for that end, and we shall then live, more and more, in ‘the grace of the Lord Jesus Christ, and the love of God, and the fellowship of the Holy Spirit.’

Dean Wace.

Illustration
‘You can only find the doctrine of salvation by grace in the New Testament. You may read the Veda of the Brahmins, and the Koran of the Mohammedans, and the Zend Avesta of the Parsees, and you will find that these so-called sacred books teach that salvation is to be purchased, that it is to be bought, and that the purchase-money is your own works. They all say, “Multiply your prayers, your pious acts; for there is nothing but your own works, accumulated like capital at a bank, that can save you from eternal ruin.” How different from all this is the teaching of the Gospel!’

(FOURTH OUTLINE)

THE KNOWLEDGE OF GOD
St. Paul summed up his prayers and hopes for his Corinthian friends in these well-known words—a prayer that they might have the presence in their hearts of Christ, and of the Holy Spirit, and the love of God the Father.

In very brief, the Christian teaching about God is that all that we, with our present very small powers, can know about that infinite and unseen Being, Whose existence we infer and Whom we call God, comes to us in one of three ways, or shall we say that there are three things which compel most men to think of Him, or that there are three ways in which He shows us something of what He is? These three ways in which God shows us something of what He must be are: What we call Nature, the existing world of things and men that we see; the Person of Jesus Christ; and the human heart, with its sense of duty and of sin, its aspirations, its goodness, and its needs.

I. Let us keep in mind that we of to-day have as much opportunity and power of learning about God from what we see in Nature as our fathers had.—Indeed, we have more. Every year teaches us more about Nature, and therefore more about God. We need not see only with our fathers’ eyes; we should use our own. Let us for a moment try to forget that there are any books to tell us what God has put into the minds of other men and other nations to think about Him. Let us try to see and feel and think for ourselves. Picture yourself as standing in some fair spot of this earth of ours, and for the first time consciously contemplating all that surrounds you—the hills and trees and flowers—this miracle of matter and life; lift your eyes, as for the first time, to the heaven above us of sky and cloud and light. Stand still awhile; look at it all; think of it all. It is real, wonderful beyond words. Whence did it come? Who made it? What does it mean? What is this ceaseless stream of energy and life? And what are we—mere atoms on this tiny globe of earth—that we can, as it were, stand apart and survey it all, as the Creator might do? What are we? We ask those questions—what? whence? whither? why? and so, no doubt, did the long past races of men, who have passed and left no sign; races who lived before words were written to preserve their thought, perhaps before spoken words could begin to express it. God did not speak to them directly, any more than He speaks to us. But He gave to them what He gives to us—some power of interpreting the great silences of Nature. For we, too, are a part of Nature, and we share in the mind of God Who created it. No nation has existed without coming to the conviction that, behind all we see, is some great Power, or Mind, or Person, which under various names they called God, and which, for lack of better imagery, they represented by bodily forms and symbols. This slow process of arriving at a conception of God is what we call by the great name of revelation—the gradual showing to men the God without them and within by the exercise of that human reason which is itself the manifestation of God in us. This is revelation, that has come and still comes to the world, the conviction that we and all Nature are the expression of some Spiritual Personality, infinitely great, inconceivable, in Whom we live, and move, and have our being.

II. But we learn about God in a second way. There is that marvellous figure in world-history, Jesus Christ—to Whom the eyes of men have turned for centuries, as they have turned to no one else; on Whom they now rest with ever-growing intensity of hope. What of Him? Have we any warrant besides the words of Christ Himself, reported in St. John’s Gospel, for believing that it is God Whom Christ reveals? Our Lord Himself makes answer, ‘If I bear witness of myself, my witness is not true. There is another that beareth witness of me.’ The answer is ‘Yes.’ Christ reveals God to us. Just as Nature compels the Recognition of a Cause behind it, and we name the Cause God, so Christ compels us to think how He came to be. We can know much of Christ, and the world has learned by experience what He is, the Teacher, the Inspirer, the Healer of Sorrows, the Saviour from sin, the Radiator of Love. Knowing all this, and that there is none like Him, we can say, from our own experiences, that it can be nothing less than God Himself which is manifested in Christ. God is our name for the highest we can conceive, and this is what Christ manifests. The more we know of Christ the more certain are we that it is God, and nothing less than God, Whom Christ reveals. His first disciples learned Who He was in just the same way. They lived with Him, talked with Him, for years, and at last came the irresistible conclusion. Not till the end of His days on earth did He teach them by direct words. He let them see Him, and they learnt the lesson. ‘He that hath seen Christ hath seen the Father’—that is, hath seen all that the Father can so manifest. This is the Christian thought of Christ, and no one will dispute it. Everything that exists is some revelation of its origin, and Christ, Whom we know in history and in His words, is a revelation of His origin, God the Creator of all, and He has shown us some elements in that God which we could never find in star, and sun, and earth. What has He shown us? He has shown us that human nature contains much of God; that God is akin to man. He has shown us that that love, and mercy, and purity, and goodness are signs of God. He has shown us much more. He has shown that sin is not necessary, not an essential and permanent quality of human nature; that it is a fall, a huge mistake, a frightful aberration. There is another ‘way of life.’ He is the Way. He has shown us in human life, perhaps all that we can yet understand of God. He has given us an ideal, a standard, a hope. He is a light shining in darkness; but the world will never forget it, and will reach Him at last. Can you conceive any revelation to men as this? Any such Saviour, such Redeemer of man as Christ, the first-fruits of man as He is meant to be?

III. And there is the third revelation, nearer still to each of us, appealing, not to our reason (as we look at the marvels that surround us), not to our knowledge of Christ, which is limited to those who have learned about Him, but a voice speaking in the heart to every child of man, a voice never quite unheard, though muffled, it may be, by ignorance and dullness, or overpowered by the roar of other voices and passions. This revelation, too, is as near to us as it ever was to saints and seers, to poets and philosophers of old. We have the help of all who have gone before. For this revelation we must look within and around us. Then, also, in the human heart is a light shining in darkness, though to some of us it is a darkness appalling in its mystery. We must not shut our eyes to the mystery of sin, the wickedness of human selfishness, of our jealousies, hatreds, and blind ambitions and greed. There is the survival of the brute in us all. It is awful. But there is also the light that shines amid it all—the light of God Himself in the human conscience. We, too, are a part of God’s creation; we are children of our Father in heaven, and we bear His likeness. In every one, if we look for it, is some fragrant of the Divine. If the sight of Nature convinces us of the infinity of the God Who created it, and the sight of Christ tells us God’s love and purpose for man, so our own conscience makes reponse to these sights, and witnesses that within us is a temple in which God may dwell. And there can be no greater stimulus to effort than this conviction that we may be, or may neglect and refuse to be, the instruments and channels of the supreme Will of God on earth. Here is the light that may yet guide this staggering, sinning world to its goal—the true Kingdom of God on earth. Here is a power that may uplift the world.

Rev. Canon J. M. Wilson.

Illustration
‘God is light: that was a grand revelation. God is righteous: that, too, is grand. But God is love: that is the grandest of all. It is the very Koh-i-noor of Gospel truth. And “when God gave His Son,” as Harrington Evans said, “He gave an infinite proof of infinite Love.” There are two very wonderful clauses in John 17:23-24. In John 17:24 Christ said to His Father, “Thou lovedst me before the foundation of the world,” with a changeless, everlasting love. Now listen to the last clause of John 17:23 : “Thou hast loved them, as Thou hast loved Me”; that is, God loves His people with the same everlasting, changeless Love with which He loves His Son.’

(FIFTH OUTLINE)

THE APOSTOLIC BENEDICTION
In the offices of the Eastern Church this, the Apostolical Benediction, is used in a slightly expanded form, by making the second clause read, ‘the love of God the Father.’ And there can be little doubt but that this small alteration brings out the actual meaning of the text very fully, and teaches us one of the lessons we have to learn about the crowning mystery of our faith, the Trinity in Unity. It shows us real and personal distinctions within the Godhead when it speaks to us of the Father, and the Son, and the Holy Ghost, as Each marked by His own special attribute; while the whole Three Persons, being One in substance, are invoked to dwell within the Body, the Church, and within each individual soul of her children.

I. The love of God the Father is manifested to us.

(a) In creation.

(b) In preservation.

(c) In the blessings of this life.

(d) In redemption.

Most beautifully is this brought out in the daily preface which ushers in the Sanctus in the Eastern Liturgy: ‘Meet it is and right to hymn Thee, to bless Thee, to praise Thee, to thank Thee, to worship Thee in all places of Thy dominions. For Thou art God unspeakable, incomprehensible, always I AM, still I AM. Thou and Thy only-begotten Son and Thy Holy Spirit. Thou it was that from non-existence to existence broughtest us, and when we were fallen aside raisedst us again, and leftest naught undone to bring us to heaven and bestow on us Thy kingdom to come. For all these things we thank Thee and Thine only-begotten Son and Thy Holy Spirit for all that we know, and for all that we do not know, of the seen and the unseen benefits that are come upon us.’

II. The grace of God the Son is manifested in all its fullness in the Incarnation: ‘The law was given by Moses, but grace and truth came by Jesus Christ.’ We need this grace, for we have inherited a corrupted nature; it was after his fall that Adam ‘begat a son in his own image.’ And therefore, since we cannot raise ourselves out of the spiritual death of the Fall, and the spiritual corruption which is its consequence, the grace of God the Son has found a way to lift us up again and to set our feet in the way of holiness; and that way is the Incarnation.

III. The communion of the Holy Ghost is the individual application of both the others to the soul of each child of God in order to his sanctification. All spiritual blessings, we are taught, come to us from God the Father, through God the Son, by God the Holy Ghost. The love of the Eternal Father is the never-failing Fountain of all gifts of grace to men, and these come through the Person of the Incarnate Son. ‘In Him dwelleth all the fullness of the Godhead,’ and to His Godhead He has added the nature of man. He is indeed Emmanuel—God amongst us—and has bridged over the chasm which sin has made, and made Himself the Channel of all grace.

Thus to the penitent soul full and free communion with God is restored, and obedience is made to be a delight. Thus, indeed, a ‘lively hope is assured to us,’ and we are ‘kept by the Spirit unto the inheritance incorruptible, undefiled, and that fadeth not away, reserved in heaven for us.’

—Rev. C. G. Browne.

